The Epistle to the Hebrews
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INTRODUCTION

1. Content. Its author refers to it as a “word of exhortation”
(13:22) -- an expression used in Acts 13:15 of a sermon or
homily. And its structure is said to show many parallels to a
synagogue sermon: (a) thesis (1:1-4), (b) development of
arguments in logical order, and (c) interspersed with
hortatory [exhort, encourage -rd] sections ("let us").
Significantly, its exhortations are strongly based doctrinally.
Chapters 1:1 to 10:18 are predominantly doctrinal, with
exhortations interspersed; Chapters 10:19 to 13:17 are
predominantly  hortatory, interwoven with related
instruction; and Chapter 13:18-25 ends the document with
personal messages, including one brief exhortation (v.22).
Moreover, no part of Holy Writ is more replete with
typology -- Old Testament type and corresponding New
Testament antitype.

Style. The document has been described as beginning like
an essay or treatise (1:1-4), proceeding as a sermon (through
13:17), and ending like an epistle or letter (13:18-25) -- in
v.22 even using the verb epesteila ("l have written"), the
usual expression for writing a letter, and in the AV is
rendered "l have written a letter.” But it ends without
identifying its author or naming the locale of its addresses.
They seem, however, to have been well acquainted with
each other (v.19; 10:34 AV) and mutually acquainted with
Timothy (v.23), a convert of and fellow worker with the
apostle Paul. It could be that the epistle was designed for a
wider readership than those to whom originally sent and its
writer left anonymous to prevent its rejection because of
prejudice against him (a view early held), though
messengers bearing it would likely inform those to whom
first sent. (See third paragraph of the next section.)

3. Authorship. The ancient church in the East considered it
to be of Pauline authorship. But that view was not always to
be uncritically held elsewhere. Clement of Alexandria (155-
215 A.D.) held that Paul wrote the epistle in Hebrew and
Luke translated it into Greek (because, while compatible in
sentiment with Paul’s other epistles, in the main its Greek is
more polished and its literary style more elevated and
rhetorical than theirs) -- and later, Eusebius (263-339) A.D.)
saying some believed Luke translated it, and others that
Clement of Rome did, himself believed the latter more
probably did, because its style was more like Clement’s.
(Yet no witness for a Hebrew original has ever been cited,
and the opinion that there was one rests on no historical
basis; besides, it seems to be the consensus of language
experts that the text in Greek does not read like translation
Greek.) In the West, Tertullian (160-230 A.D.) held that
Barnabas was its author. Origen (about 185-254 A.D.),
however, expressed himself as follows: "But | would say,
that the thoughts are the apostle’s, but the diction and
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EIZATQI'H

1. ITepieydpevo. O GLYYPAPENS TOV AVOPEPETAL GE OVTO MG
«oyo mpotpomney  (13:22) -- e ékepacm  TOV
ypnowonoteitan otig Ilpa&elg 13:15 evdg knpvynotog M
opdiag. Kot n dopn tov Aéyetan 611 mopovstdlel ToAhovg
TOAPOAANAIGLOVG HE EVa KNPVYUO cuvayoyhg: (o) dtatpipn
(1:1-4), (B) avamtvén emyeipnudtov pe AoYiKn oEpd Kot (y)
didomopta pe TPOEWOTOMTIKA [Tpotponn, evBapphve —rd]
evomreg ("ag pag aghoovv"). Eivar onupoavtikd 61t ot
TpoTponéG Tov Pacifovrat 1oyvpd doypatikd. To kepdioto
1:1 éwg 10:18 egivon xatd wOpo Adyo doypatikd, e
napotpiveelg ddomaptes. Ta kepdiaia 10:19 émg 13:17
glval  Kupiog TPOANTTIKG, GUVVQOCUEVO WE GYETIKEG
oomyiec. ko 1o Kepdraro 13:18-25 tedeudvel 1o £yypoeo pe
TPOCMOTIKA ~ UNVOUOTE,  CUUTEPILOUPOVOREVNG UG
cuvtoung wpotponng (€6.22). Emumiéov, kavéva puépog g
Ayioc ['pagng dev glvar o yepdTo e TumoAoyio -- TOTOG
[olowdg Awabnxng kot avtiotoryog avtitvmog g Kowvng
AwBnkne.

Y1vh. To &yypago €xel meptypapel mg apyn oav doKiUo M
apaypareio (1:1-4), mpoympd mg knpuyuna (Léxpt 13:17) ko
TELELDVEL 60V EMOTOAN 1) emoToAr| (13:18-25) -- 610 v. 22
YPNOCULOTOIOVTOG aKOUN Kot To pruo. eméoteira («Eyxm
vphyew), ™ ovvhdn ékepacn Yoo T ovvtaln &vog
ypéupotoc, kot oto AV amodidetor «Exm ypdwyer éva
yphupoy. AMG terewmvel yopic va mpoodopilel Tov
GUYYPAPEN TOV N VO OVOUALEL TIG TOTIKEG PLOUIGEIS TOV
dtevBiveedv tov. daivetal, ®oTOGO, OTL Yvdpllav KoAd o
évag tov dAlov (g6. 19, 10:34 AV) kot yvopiav apotPaio
tov Tobeo (€d. 23), £vav TPOGHALTO Kol GuVEPYATN TOV
amootorov Iladhov. @Oo umopovGE M EMGTOA Vv
OYEOAOTNKE Yo €VOL EVPVTEPO CAVOYVMOTIKO KOWO amod
€KEIVOVE GTOVC 0TT010VG GTAAONKE aPYIKG KOl O GUYYPAPENS
G EUEVE AVAVULOG Y10 VO OTOTPEYEL TV OTOPPIYN TNG
AOY® TPOKATAANYNG EVOVTIOV TOL (ATTOWT TTOL 1oy VE VOPIC),
v Kol Ol OyYeEAMo@eOopol mov T0 €pepav mBavototo Oa
EVIUEPMOOVY €KEIVOLG GTOVC OmOloVG E0TEIAOY TPAOTOL.
(BAéme tpitn mopdypa@o TG EMOEVNG EVOTNTAG.)

3. Zvuyypapéag. H opyoio exkkinoio otqv  AvatoAn
Bewpovoe OTL NTOV TOVANTIKAG GLYYPOENS. AALL avt M
dmoyn dev émpeme mavia va datnpnbel yopic kprTikn
aArod. O Kiqung e Aie&avoperag (155-215 p.X.)
vrootnpi&e 0Tt o [lavAog Eypaye TV EMGTOAN oTO. EPPaLiKd
Kol 0 Aovkdg T HeTEPpaoE 0T EAMANVIKE (Yiati, evd givort
ocvuPotn oe ovvaicOnuo pe TG GAAEG EMIGTOAEG TOV
[avrov, Kupiong To EAANVIKG TNG €lval O EKAETTUGUEVA
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phraseology belong to someone who has recorded what the
apostle said, and as one who noted down at his leisure what
his master dictated. If, then, any church considers this
Epistle as coming from Paul, let it be commended for this,
for neither did those ancient men deliver it as such without
cause. But who it was that really wrote the Epistle, God only
knows."

Significantly, nobody questioned its inspiration. And by the
middle, and especially near the end, of the 4th century (the
300s) its authorship was generally accepted as Pauline,
without the qualifications of Clement of Alexandria,
Eusebius, and Origen as mentioned above, and without
being seriously challenged again for more than eleven
hundred years, in the sixteenth century, when, during the
Protestant Reformation, the question of authorship was
reopened.

Other names that have been suggested as probable authors
(not as translators or as amanuenses) include Apollos, Luke,
Barnabas, Sylvanas, and Clement of Rome. Also, Priscilla
(with the assistance of her husband, Aquila) was suggested
in 1900 A.D. by Harnack, a German theologian. (Except for
Clement of Rome [who died A.D. 977], these were personal
friends and fellow workers with Paul, and presumably
would have reflected his theology. All are purely
speculative, of course.)

Because of uncertainty as to authorship on the part of some
during the Reformation era, this document occupies a
unique position in the New Testament scriptures in the order
we now have them in most English versions -- the same as
in the Latin manuscripts, beginning before unequivocal
acceptance of Pauline authorship -- namely, between the
definitely Pauline epistles and the so-called general epistles.
Had it been considered of Pauline authorship for certain, it
likely would have been placed, because of its length, after 2
Corinthians. However, in most of the Greek manuscripts it
occurs between 2 Thessalonians and 1 Timothy.

Some have insisted, however, that the very fact that the
document is anonymous is presumptive evidence that it was
written by Paul, the historical situation being what it was. It
was alleged by various early church "fathers" that he did not
affix his name to it least its appearance might prevent many
of his Jewish brethren from reading it, and judging it on its
own merits. And that there was no other against whom there
was so strong and general prejudice among both the
converted and unconverted Jews of that age, is an
uncontroverted fact of history.

Perhaps the strongest argument against Pauline authorship
is that in 2:1-4 the writer seems to place himself among
those to whom the gospel had been brought by men who had
heard the Lord and through whom it had been confirmed by
miracle, whereas Paul is on record as explicitly disavowing

K0l TO AOYOTEYVIKO TNG VPOG TO avePACUEVO KOl PIITOPIKN
amd ™ kN Tovg) -- Ko apydtepa, o Evoéplog (263-339)
u.X.) Aéyovtog OTL KOTO0l TGTELAY OTL TO LETEQPPUCE O
Aovkdg, kot dAhot 6Tt 0 Kinjung g Pdpng to ékave, o 1d10¢
ToTELE OTL 0 OEVTEPOG LAALOV TO £KAVE, EMELOT TO VYOG TOV
éuotole meplocotepo e tov Kanuevta. (Qotdéco, dev €xel
avaeepbel TOTE papTLPOG YO Eva ERPaikd TPOTOTVTO, KOt
N droyn ot v pye TéToog dev PacileTal og Kapin IGTOPIKN
Baon. ®aiveton OtTL gival 1 cLVAIVEST] TOV EWIKOV TNG
YA®GGOG OTL TO KEIPEVO 6TO EAMANVIKA dgv dafaleton cav
petdppacn ota eAAnviKa.) Ztn Avon, o Teproiiiavoc (160-
230 p.X.) vmootpi&e 011 0 BopvaPag ftav o cuyypapéag
tov. O Qpryévng (mepimov 185-254 p.X.), wotdoO0,
eKQpAcTNKE G &N «AAAG Ba Eleya, OTL O oKéyeLg glvar
TOV OmOGTOAOV, aAAG M Ae&ia Kot 1| PPOCEOAOYID AVI|KOVY
G€ KATOLOV TTOL £XEL KOTAYPAWYEL OG0, €1E 0 OMOGTOAOG Ko
omwg onueinoe Av, Aouwdv, Kamowo ekkAncio Bewpel OTL
avt] N Emotol) mpoépyetor amd tov Ilavro, ag v
emowvéoovpe yU' avtd, yioti oOte avtol ot apyaiot Tnv
TOPESMGOV MG TETOLN YWPIg artio. AALG TO10C TV AVTOG
oV £ypoye TPAYHOTIKE TV EMeToAn, novo o ®edg EEpewy.
YTl 00TE EKEIVOL O1 apy0iol AVOPES TO TAPESWT AV MG TETOLO
¥ ®pic artio. AAAG TO10G NTOV QLTOS TOL £YPONYE TPOY LTI
v Emetolr, povo o ®edc EEpew. yiati o0Te ekeivol ot
apyoaiot avopeg 10 Tapédwoay ¢ TéTolo Ywpig ortio. AALNG
TO10¢ MTaV OVTOG OV Eypaye Tpayuatikd tnv Emoetodn,
pnévo o Oedg Eépewy.

Eivar onuovtikd 611 kavelg dev aueioprtnoe v Eumvevon
tov. Kot ota péca, kot wuitepa kovtd 6to 110G, Tov 40V
awova  (dekaetio 300) 1 ovyypaen Tov £yve YEVIKA
amodekt o¢ ITavAiog, yopic o Tpocsovta tov KAnuevia
AleEavdpeiog, tov Evcéfiov kar tov Qpryévn Ommg
mpoavapépOnke, kot yopig va apeiofntmdet Eavd coPfapd.
TEPLOCOTEP, ATO iAo, €KOTO YPOVIK, TOV OEKATO EKTO
alova, otov, kotd T Jdpken ¢ Ilpotestavtiknig

MetappbOuonc, dvoiée Eovd to {fTnHa TS GLYYPAPNS.

Al ovopato mov €xovv Tpotabel wg mbavoi cuyypapeig
(61 ¢ peTappaoTég 1 WG amanuenses) TEPIAAUPAVOVY TOV
Andrrova, Tov Aovkd, tov Bapvapa, tov ZvAPdva kot tov
Kinun g Poung. Eniong, n [pwoidda (pe ) forfeia tov
ovluyov g, Axovila) mpotdOnke to 1900 pu.X. and tov
Xapvak, ['epuavo Beoroyo. (Extdg amd tov Khnqun tng
Poung [mov wébave 1o 97 n.X.;], avtol NTov Tpoowmikol
oithot ko ovvepydreg tov Ilaviov, kor mbavog Oa
avtavakioveav tn Ogoroyio tov. Ola eivar xobopd
EIKOGLOKA, PLCIKAL.)

AOYm ¢ afefoatdTnTog ™S TPOG TV GLYYPOPT OPICUEVEOV
Katd TV emoyn g Metapphbong, ovtd to £yypoeo
Katéyel povadikn 0éon otig ypapég e Koawvng Awadning pe
TN GEPA TOV TIC £YOVUE TOPO OTIS TEPLOCOTEPES OYYAKEG
€KOOGELS -- OTMOC KOl OTO AATIVIKA YEPOYPOQQ, apyiloviag
TPV adlopEePNTNTN 0modoyn g cvyypaeng Tov [laviov
-- OLYKEKPUEVA, LETOED TOV ONMCONTOTE EMGTOADY TOL




that he had received it from man or had been taught it except
"through revelation of Jesus Christ" (Galatians 1:11-12).

But Robert Milligan, in the introduction to his commentary
on Hebrews (pp.14-15), in this reply: "Does not the author
often associate himself with his readers for the purpose of
more effectually winning their hearts and softening his own
admonitions? In the sixth chapter of this same Epistle, the
author says, ‘Wherefore leaving the first principles of the
doctrine of Christ, let us go on to perfection; not laying again
the foundation of repentance from dead works, and of faith
toward God, of the doctrine of baptisms, and of the laying
on of hands, and of the resurrection of the dead, and of
eternal judgment. And this we will do, if God permit.”"

Continuing, he says: "Now are we to infer from this, that the
writer of this Epistle was as delinquent as were those to
whom he wrote? Must we infer from this that he, as well as
they, needed to be urged and admonished to go on to
perfection in Christian knowledge; and that he, as well as his
readers, was really in danger of apostatizing in consequence
of his inexcusable neglect of the word of God? Surely not.
The Epistle itself is a full and perfect refutation of any and
every such allegation. But by a common figure of speech,
the Apostle here associates himself with his readers, for the
purpose of softening his admonitions; and referring the more
delicately to their common trials, interest, and prospects.”

Finally, Milligan says (pp.18-19): "That Luke may have
served as Paul’s amanuensis in composing it; and that, as an
inspired man, he may with Paul’s consent have modified in
some measure the style of the Apostle, is not at all
improbable. But unless we wholly ignore the testimony of
the Christian Fathers, we are constrained to believe that Paul
himself is the real author of this Epistle.”

4. Destination. Although there is no hint as to the
geographical destination of the document (some have
argued for Jerusalem, others for Rome, or for Alexandria,
though it may have been neither), it appears to have been
designed principally for Jewish Christians in danger not
only of backsliding (2:1; 4:1) but also of outright apostasy
(6:4-6; 10:26-29). There is no point of controversy with
either pagans or Gentile Christians touched on, and not even
a mention of Gentiles as such (cf. 2:16), but a grave danger
of either becoming irreligious or reverting to Judaism -- the
latter principally -- hence a heavy emphasis on the
superiority of Christianity over Judaism and of Christ over
all created beings in heaven or on earth.

The general tenor of the document -- (a) use of occasional
Hellenistic philosophical terms and (b) all Old Testament
quotations being, not from the Hebrew text, but from Greek
translation the LXX), used by Hellenistic Jews and Greek
speaking Christians -- may indicate the addressees to have
been in an environment of Hellenistic Judaism rather than

[Tovlov kol TOV AEyOUEVOV YEVIKOV EMIOTOAGV. AV
Ocopovvtov pe PePardtra 6t avhkel otov Ilavhro,
mBavotarta Oa giye TomobetnOel, Ady® Tov PRKOLE TOV, PETA
m B' Kopwbiove. Qotdéco, ota mepiocdtepa amd To
eMnvikd xelpdypaga amavidtor petalld 2 Oecoalovikémy
kot 1 Typo0eov.

Opiopévor emépevay, woTdco, OTL TO 1010 TO YEYOVOG OTL TO
£Yypopo gival avdvouo omoTelel €KaOTIKY amddelln OTL
vpboke and tov ITadAo, KOBMG 1 1GTOPIKY KOTAGTOCN
glvar avtn oL ftav. Ioyvpiotke amd ddpopovs apyaiovg
«TOTEPESH TNG EKKANGIOC OTL deV TOTOBETNGE TO OVOUA TOV
€ 0VTO, TOLAJYIOTOV T €UEAVICT] ToL Bo pmopovoe va
gumodicel moALoOg amd Tovg Epaiovg adeipovg tov va to
dwpdaoovv kot vo, To kpivouv pe Baon v a&io Tov. Kot 61t
dev vanpye GAAOG EVAVTIOV TOV 0TTOT0V LIPYE TOGO LGYLPN
Kol yevikn  mpokatdAnyrn  téco  HETOEDL  TOV
TPOCAVTICUEVOV OG0 KOl TV Un aAANAEyyvav EBpaicov
€KeIVNG TNG EMOYNG, Elval &vo adloUELePnTNTO YEYOVOS TNG
wotopiog.

"Towg 0 153VPOTEPO EMYEIPN LA KOTA TG TAVANG GUYYPAPNG

elvar OTL ota edapua 2:1-4 o cvyypagéag eaiveral vo
tomobfeteitan peta&y exeivav oTovg omoiovg eiye petapepOel
T0 gvayyéAlo and avlpdmovg Tov giyav axovoel Tov Kopilo
Kol pécm 1oV onoiwv giye emiPePormbel pe Bavpa, evd o
IMadrog eivor KataypdeeTol O¢ pPNTOG 0TOKNPLENG OTL TO
glye AaPel amd avBpwmo N 0TL To €lye d1daybel ekTOG AMTO
«d10 amokdAvy”Mg Tov Incov Xpiotov» (Iokdteg 1:11-12).

AMLG o Robert Milligan, otnv gtoaywyn Tov oyoAiov Tov yio
toug EBpaiovg (cel. 14-15), og avti v amdvinon: «Agv
ovoyetiletal cuYVE 0 GLYYPOPENS LLE TOVG OVOYVMDGTEG TOV
HE OKOTO VO KEPSIGEL O AMOTEAEGLOTIKA TIG KOPOLEG TOVG
KOl VoL amaAOVEL TIG O1KEG TOV voubeaies; 1o £KT0 KEPAAOLO
avtg ¢ idtog EmotoAng, o cuyypagéag Aéet: «I'a tovTo,
APAVOVTOG TIC TPAOTES OPYES TNG ddaoKariog Tov XploTov,
0G TPOYWPNCOLUE GTNV TEAEOTNTA, Un Bétovtag Eovd Ta
Oguéha ¢ peTavolag amd To VEKPA Epya Kol TG oG
wpog tov Bed, 10 JOYHO TV Pamticewv, Kol TNG
TOMOOETNONG TOV XEPLOV, KOl TNG OVACTOCNG TOV VEKPAOV,
Kot TG aumviog kpiong. Kot avtd Ba kdvovpe, av o @gdc 1o
EMTPEYE).

Yoveyilovtog, Aéet: "Topa cvopmepaivovpe amd ovtod, OTL O
ovyypagéag avtng g Emiotodng nrav 1060 mapafatikdc
000 ekelvor otovg omoiovg Eypaye; Ilpémer  va
ovumepdvovpe amd ovtd OTL OVTOG, OMMG KOl OVTOL,
ypewldtav vo mapotphvovtal Kol vo vovbetovv; vo
TPOYWPNCEL GTNV TEAELOTNTO GTN YPLOTIAVIKY YVOGCT Kot OTL
aVTOC, OTMG KOl O1 AVOLYVAGTES TOV, KIVOUVELAY TPOLYUOTIKA
VO OTOGTUTHGOVY AOY® TNG OOIKOLOAOYNTNG TTOPAUEANOTG
oV A0YOV ToL Beg0oV; Xiyovpa Oyt H id1a 1 EmotoAn sivan
po TANPNG Ko TéAED dtdyevorn tov AAAG pe éva Koo
oynUo AO0Yov, 0 ATOGTONOC €M GLVOLETAL UE TOVC
AVOYVMOOTEG TOV, UE OKOTO va. auPpAvvel Tig vovbecieg Tov




that of Jerusalem or Palestine. But this is not conclusive. For
Paul is said to have quoted from both the Hebrew text and
the LXX in the epistles bearing his name and addressed to
Jewish and Gentile believers alike in the Hellenistic world.
And in Jerusalem itself Pilate placed a superscription over
the cross of Christ not only in Hebrew, but in Latin and
Greek (Hellenisti) as well (Luke 23:38, AV; John 19:20).
So, the text of Hebrews actually affords no genuine clue to
the precise locale of its addressees.

In the King James Version the document’s title reads, "The
Epistle of Paul the Apostle to the Hebrews," and the term
"Hebrews" at the time of the document usually, but not
always, referred to Palestinian Jews. That title, however,
rests on late manuscripts and is not authoritative. Yet the
title in the oldest manuscripts, said to be simply "To
Hebrews", is no different as to addressees. And, while not
likely to have been a part of the original document either, it
was added at a very early date -- and quite likely indicates a
very early belief that it was written to Jews living in
Palestine.

It is true that Paul spoke of himself as a "Hebrew of Hebrew"
(Philippians 3:5), though a citizen of Tarsus, a city of Cilicia
(Acts 21:39). But he was also "brought up in this city
[Jerusalem], at the feet of Gamaliel, instructed according to
the strict manner of the law of our fathers" (Acts 22:3). It
was the latter seemingly that entitled him to call himself a
Hebrew.

5. Time of Writing. There is no sure proof in the text in
regard to that either. The latest time possible would have
been the early 90s A.D., for it is quoted by Clement of Rome
about 95 or 96 A.D. But there is no evidence that militates
against its having been written at least as early as some time
in the decade preceding the destruction of Jerusalem in A.D.
70 -- which may well have been "the day drawing nigh" of
10:25, as has been held by a respectable number of scholars.
And the texts of 8:4 and 10:11 seem to indicate that the daily
sacrifices were still being offered, which was not true after
the destruction of Jerusalem and its temple. (See also the
following paragraph.)

6. Place of Writing. Some have taken 13:24 ("They of Italy
salute you") to indicate that the author was outside of Italy
among Italian companions who were sending greetings back
home to a community somewhere in Italy -- which would
make Rome the document’s most likely destination. But
such does not necessarily follow. The passage could just as
well mean that the author was in lItaly, writing to a
community somewhere else, and that the Italians referred to
were local residents sending greeting to the readers. In case
Paul was the author, however, most likely this was written
from Rome shortly after release from his first imprisonment,
about 63 A.D.

Kol vo, ovopepBel To amaAld 6TIC KOWEG TOVE OOKILOGIES,
EVOLOPEPOVTO, KO TTPOOTTTUKEDY.

Téhog, o Milligan Aéet (oeh. 18-19): «Ot1 0 Aovkdg pmopel
va ypnoipevoe g amanuensis tov [TovAov ot cuvbeon
TOV® KOl OTl, ®OG EUMVELCUEVOS AvBpwmog, pmopel pe
ocvykatdBeon Tov [lavdov va £yel TPOTOMOMGEL GE KATO0
Babud to veog Tov AmocTolov, gival Agv givol kaBoAov
amifovo. AAMAG ov dev OyVONOOVUE EVIEAMG TN UAPTLPIN
tov Xpotwvov lTlatépeov, sipacte vmoypeopévolr va
motéyovpue 0Tt o idog o Ilaviog eivar o mpaypaTikdg
ocuyypagéag avtng e Emoetoingy.

4. [Ipoopiopods. Av kot dev VITAPYEL Koo VTOSEIEN MG TPOG
TOV  YE®YPAPIKO TPOOPIGUO TOL  eyypdopov (uepikol
vrootnpi&ay ywo v lepovoainp, diiot yuo ™ Poun 1 yu
v Ale€avopela, ov Kol pmopel vo pnv frav tinota),
paivetol 0TL oyedidotnke kuping yio EBpaiovg Xpiotiovoie
mov Pplokoviar og kivduvo Oyt povo g omcBodpouncng
(2:1- 4:1) aArd ka1 TG amoAvTNG amoctaciog (6:4-6- 10:26-
29). Aev vmapyel Kavévo onueio Slopdyng oVTE HE TOVG
e10wAoAATpEG 00TE e Toug EBvikong Xpiotiavoug, o0te ko
va avagépovpe toug EBvikodg g tétotovg (mpPi. 2:16),
aAAG VEapyel coPapdg Kivdvvog gite va yivouv abpnokot
elte va emotpéyouv otov lovdaiopud -- o TeElevtaiog Kupimg
- - €€ ov kol o PEYAAN €UeacT oTNV avETEPOHTNTA TOL
Xplotoviopov évavtt tov lovdaicpod kot tov Xpiotov
£VaVTL OA®V TOV ONUIOLPYNUEVEOY OVIMV GTOV 0VPOVO 1 GT1)

m.

To 7yevikd mepleyduevo tov egyypaeov -- (a) xpnon
TEPIOTACIOKMDY EAANVICTIKOV QIAOGOPIK®OV Opav kot (P)
olo. ta omoomdopoto g Ilodoidg Awbnxng  odev
mpoépyovtal omd 1o ePpaikd Keipevo, oAAd omd TNV
eMnvikn| petdppacn tov LXX), mov ypnotponotodvtot amd
eMnvieTtikovg EBpaiovg kot EAANVOQmVoLS ¥pltoTiovog - -
umopel vo VITOJEIKVOEL OTL Ol amodékTeC Ppickoviav oe
nepPdAlov EAANVIGTIKOD 10000iGHOD Kot Ol G 0VTO TNg
lepovoarnu M g IMoaAowotivng. AAAMG avtd dev gival
optoTikd. Aott o [Tavdog Aéyetar 0T Tapébece 1660 and T0
ePpaiko keipevo 660 kol and 10 LXX oTig emoToAéG TOV
@Epovv 10 Ovopd tov kot amevBivovtal oe ERpaiovg kot
EBvikovg mietovg otov eAAnvioTikd koouo. Kot oty o1
v lepovsoinp o ITikdrog tomoBétnoe o entypoapn Tavm
GTOV GTAVPO TOV XPLoTov Oyl LOVO oTO EfPOTKA, OAAG Kot
ota AaTvikd kot oto eEAnvikd (EAAnviotikd) (Aovkag
23:38, AV: lodvvng 19:20). Eto,

Ymv ékdooon King James, o tithog tov gyypdpov sivar «H
Emotol tov Amoostorov [avrov mpog tovg Efpaiovey kot
0 6pog «Efpaio v emoyn tov £yypapov cuvinBme, aAld
oyl mavta, avoeepotav otovg Ilohaotiviovg ERpaiovg.
Av106 0 Tithog, ®OTOGO, Paciletar oe dyua YEPOYPAPO
Kol dgv gival €yxvupog. 201660, 0 TITAOG GTA TOANOTEPO
YEPOYPOQQ, TTOV AéyeTon OTL eivan amimg «I1pog Efpaiovey,
dev dupépel amd tovg amodéktes. Kat, av kot dev Moy




7. Relevance. Though written to a particular local group of
Christians at a particular time in history, the document is of
perpetual relevance for all Christians -- for both edification
and exhortation -- in that human nature does not change, and
similar dangers await Christians of every generation -- our
generation being by no means an exception. Providing one
of the richest studies in Holy Writ, it has been said that "no
book of the Bible is more completely recognized by
universal consent as giving a divine view of the gospel, full
of lessons for all time." And this value is apart from where
written, by whom penned, or to whom originally sent, and
whether we can or cannot ascertain said data to our complete
satisfaction.

Overview

1. God, having spoken at many times and in many ways of
old to the fathers by the prophets, in these last days spoke to
us by a Son -- a greater Messenger (implied) -- a comparison
between THEN and NOW (vs. 1-2).

2. This Son (a) God appointed heir of all things; (b) through
him he made the worlds (aionas, ages); (c) he is the radiance
of God’s glory and the exact likeness of his Being, (d) and
is upholding all things by his powerful word; (e) when he
had made purification of sins [a priestly function], he sat
down on the right hand of the Majesty on high [indicative of
kingship, sharing the sovereignty of the universe], (f)
becoming so much better than the angels stated explicitly,
have inherited a more excellent name than they (this thought
elaborated in the remainder of Chapter 1 [Cf. Philippians
2:5-11] and its implications discussed in Chapter 2) (vs.2b-
4).

NOTE: The "son" through whom God has now spoken is the
"Lord" (2:4), "Jesus" (2:9). The "Apostle and High Priest of
our confession” (3:1), and "Christ" (3:6). These and the
above are to be elaborated as the text proceeds.

Il. SON GREATER THAN THE ANGELS (1:5 - 2:18).

1. Facts Supporting That Affirmation (1:5-14): (a) God told
no angel, "Thou art my Son" (v.5); (b) When Son came into
world, angels commanded to worship him (v.6); (c) God
makes his angels spirits (not flesh), and his ministers (the
angels) a flame of fire (possibly in sense that God is a
consuming fire, 12:29) (v.7) -- who, exalted and mighty
though they are, nevertheless worship the Son (which seems
to be the implication); (d) The Son called God, has an
everlasting kingdom, and is anointed with oil of gladness
above his "fellows" (above all other kings, making him
"Lord of lords, and King of kings," Revelation 17:14) (vs.8-
9); (e) The Son called Lord, and had part in creation of the
universe, which will perish, be changed, but he will remain
the same and his years not fail (vs.10-12); (f) No angel ever

mOavO v Ty LEPOG TOL OPYLKOL EYYPAPOV, TPOSTEDNKE
oA vopic -- kol ToAD mBavov vTodnAdvel pio. TOAD
Tpoun enoibnon ot ypdetnke oe ERpaiovg mov {odoav
otmv [HoAaotivy.

Eivar aAnfewa 611 0 [HodAog piknoe yio tov €avtd 100 ®¢
«EBpaio tov Efpaiovy (Oihmanciovg 3:5), av kot Nrav
moAitng ¢ Tapoov, pog moAng e Kikikiag (Ilpaéeig
21:39). AMAG Kol aVTOG «OVOTPAPNKE GE VTNV TNV TOAN
[lepovcornu], oto mwOO ToL TopoAmd, Owaybévia
GUUPMOVE, LLE TOV OVCTNPO TPOTO TOV VOLOL TMV TOTEPWOV
pagy (Ipa&elg 22:3). 'Hrav 1o TeAeuTaio TOL PUIVOUEVIKA
ToV £dmae To dKaimpo vo amokadei Tov eavtd Tov Efpaio.

5. Xpdvog Zuyypaenc. Asv vmdpyet kapio ciyovpn anddeln
610 Kelpevo oyetikd pe avtd. O mo TPOcPoTog duvatdg
xpévog Bo fTov ot apyég ¢ dekaetiag Tov 90 w.X., yati
avaeépetal ano tov Kinun mg Poung mepinov to 95 1 96
p.X., aALd dev vILEPYOVV GTOLYELD TOL VO GLVITYOPOLV KOTA
Tov OTL €lye YpaPTel TOLAGYIGTOV NON KATOL GTIYU OTN
dekoetion mwov  mponynbnke NG KOTOGTPOPNG.  TNG
Iepovoainu to 70 p.X. -- | onoio pwopel kGAMoTa vo Tav
«n nuépa mov mAnciale» otig 10:25, dnwg éxel doutunmbel
amo évav aflocéfacto apdud peietnrov. Kot to keipeva
tov gdopiov 8:4 ko 10:11 @aivetor va deiyvovv oTL 01
kaOnuepvég Buoieg eEakolovBovcav vo. TPOGPEPOVTIAL,
KGTL mov Ogv MrTav oANDEl PETA TNV KATAGTPOQEN TG
Iepovoainp kot tov vaoo tg. (BAére emiong v axdAovdn

Topaypapo.)

6. Tomog ovyypaong. Kdmowor mrpav 10 13:24 ("Xe
youpetiCovv omd v ItaAia") ya va vmodeifovv 6Tl O
ovyypagéag Ppiokodtay ektdg Itariag avapesa o Itahovg
GUVTPOPOLG OV EGTEAVAY YULPETIGUOVG GTNV TATPIO0 TOVG
o€ o KowotnTa kdmov otny Itoio -- kdtt Tov Ba Ekave T
Poun tov o mbavd mpoopiopd tov yypheov . AANG KOTL
tétolo Ogv akoArovlel omapaitnta. To amdécmocue Oo
puropovoe e€icov va onuaivel 0Tl 0 cLYYPAPLas PplokdToy
omv Itolia, Eypage oe o KOWOTNTA KATOL OAAOD Kot OTL
ol Italoi otovg omoiovg avagépovtol HTav KATOIKOL TNG
TEPLOYNG TOV ECTEAVOY YOUPETIGLOVG GTOVG OVOYVACTES. LE
nepintwon mov o Ilavdog NTav 0 cvyypaPENs, ®OTOGO,
mOovotato avtd ypdoke and tn Poun Aiyo uetd v
amelevBEPOT Ao TNV TPATN TOV PLAAKICT], TEPITOL TO 63
n.X.

7. Zovagetla. Av Kol YpAPTNKE GE L0 GUYKEKPLUEVT] TOTIKN
opado XploTovdv G€ UId. CUYKEKPIUEVT] XPOVIKT TEPLOSO
mGg 1oTopiag, TO £YYpago &ivol SlopKOC CNUOVTIKO Yo
OA0VG TOVG XPIOTIVOVG -- TOGO Yl EXUOPPMOOT) OGO Kol
Y TpoTponn -- kKabdg N avBpmdmvn o dev aArAlel kot
TOPOUOIOL KIVOUVOL TEPIUEVOLY TOLG XPLoTIVOVG Kabe
vevidg -- H yevid pog dev amotelel og kopia mepintwon
e€aipeon. Tlapéyoviag pio amd TIc TAOLOOTEPEG UEAETEG
omv lepd Tpoen, éxel emwbel 611 «kavéva Pipiio g
Biflov dev avayvopiletor mAnpéotepo ue v KoHoAMKN




told by God, as was the Son, "Sit thou on my right hand"
(v.13; cf. Acts 2:34-36); (g) Angels are all ministering spirits
(not rulers), sent forth to do service for the heirs of salvation
(v.14).

2. Implications Involved in Said Affirmation (2:1-18): (a)
Need of taking the message spoken through the Son even
more seriously than that spoken through angels (as the law
of Moses was, Acts 7:53; Galatians 3:19) (vs.1-4); (b) The
world to come has not been subjected to angels, but to man
in the person of the Jesus, his Son, partaker of flesh and
blood (not of the nature of angels, and not to help angels) so
as to be able to die for his brethren (human beings, with
whom he identified himself), overcome death, and deliver
them from its bondage, becoming their High Priest and
making propitiation for their sins (vs.6-18).

I11. SON GREATER THAN MOSES

(APOSTLE OF GOD TO ISRAEL, AND A TYPE OF CHRIST)
(3:1-4:13)

1. Fact of Superior Greatness (1:1-6): (a) Had a part in
building God’s house (Israel), Moses did not (vs.1-4); (b)
Moses was a faithful servant in God’s house, but Christ as a
Son over God’s house -- "whose house are we, if we hold
fast our boldness and the glorying of our hope firm unto the
end" (vs.5-6).

2. Exhortations to Meet the Qualifications for Constituting
the House of God (3:7 - 4:13); (a) "Harden not your hearts,
as in the provocation . . . in the wilderness" (3:7-19); (b) "Let
us fear" coming short of the promise of entering into God’s
rest for his people" (4:1-11) -- for we cannot deceive him
with whom we have to do (vs.12-13).

IV. SON GREATER THAN AARON

(HIGH PRIEST TO ISRAEL, AND A TYPE OF CHRIST)
(4:14 - 6:20).

1. Greater Qualifications of Christ (4:14 - 5:14); (a) Passed
"through the heavens," with immediate access to God, but
can be "touched with the feelings of our infirmities,"
because he had been "tempted like as we are, yet without
sin"; hence, we should "approach with boldness unto the
throne of grace, that we may receive mercy, and may find
grace to help us in time of need" (4:14-16); (b)
Qualifications of a high priest taken from among men (5:1-
4); (c) Christ’s qualifications superior, including being a
priest for ever after the order of Melchisedek (5:5-10) --
difficult to discuss because readers had become "dull of
hearing" (vs.11-14).

ovykatdBeon OtL diver pia Beikn dmoyn tov gvayyeriov,
yepatn pabnuata yio GAovg Toug xpovouey. Kot avth n tyun
glvon extdg amd to v YPAPTNKE, ad OOV YPAPTNKE 1| G
OOV GTAABNKE apyIKA, KOl 0V UTOPOVLE 1) OEV UTOPOVLUE
va eEokpifdcovpe Ta gV A0y dedopéva pe amdALTN
KOVOToinon Hag.

XPAIPIKH EIKONA

1. O Bede, &xoviag WANGEL TOAAES POPEC KoL e TOALOVG
TPOTOVG amd MOAA GTOVG TOTEPES PECH TOV TPOPNTAV,
AVTEG TIG £0Y0TEG UEPES HoG HiAnoe amd €vav Y10 -- évav
peyolvtepo Ayyero@dpo (vmovoolevo) -- pio cOyKplon
peta&d TOTE ko TQPA (vs 1-2).

2. Avtéc o Yiog (o) O ®edg dpioe KAnpovouo OAmv Tov
apayudtov. (B) pécm avtol £pTiaée TOVE KOGUOVG (OLDVOC,
a1veg). (y) elvar 1 axtivoPolria tng 60&ag Tov Beov Kot M
axpiPng opordtnta Tov Eivar Tov, (8) kot vrootnpilel Ta
TAVTO e TOV 1oYVPO AOYO ToV. (€) dtav Ekave TNV kdbapon
TOV QUOPTIOV [1EpATIKO AerTovpynua], Kabioe ota de&1d g
Meyokedmtog Yynid [evoekTikd 1ng Paciieiog, mov
popdletorl v Kuplapyic Tov GOUTOVTOG], (0T) &yve TOAD
KaAOTEPOG amd Tov Ot dyyehol mov dNAGVOLY pNTd, £Y0VV
KAnpovouncet éva mo e&apeTikd dvopa and avtods (vt
N okéym avaideTal 1o voAouro tov Kepaaiov 1 [TIpPA.
duumnnciovg 2:5-11] kot o1 cLVETEEG TG TOL cu{NTovVTUL
oto Kepdiato 2) (vs.2b-4).

SHMEIQXH: O «ywog» pécm tov omoiov HiAnce topa o
®edg elvar o «Koprogy (2:4), o «Inoovey (2:9). O
«AmocTolog kal Apytepéag Tng oporoyiag poc» (3:1), kot o
«Xp1otog» (3:6). Avtd kol To TOPATAV® TPOKELTAL VO
EMEEEPYAGTOVV KOTA TN SIEAPKELD TOV KEWEVOU.

II. YIOZ METAAYTEPOZX AIIO TOYXZ AITEAOYZ (1:5
- 2:18).

1. T'eyovota mov vrootnpilovv avthy v eniPePaimon (1:5-
14): (o) O Ogog dev gine og kavévoy ayyero, «Ecy gloat o
IMoc pov» (€3.5). (B) Otav o Yidg Npbe otov kdouo, ot
Gyyehot mpootaov va Tov mpookuvicouvy (€6.6). (v) O Bedg
Kéver Tovg ayyélovg tov mvevpata (oyl capKa), Kol TOVG
Ae1TOVPYOVG TOL (TOVG Ay YEAOLG) PAOYO EMOTLAG (TIBOVOV e
v évvola 6t 0 Ogdg eivar poTIE oV KoTAVOA®VEL, 12:29)
(6.7) -- 0 omoiog, e&vympévog kot Oco 1oyvpoi Kt av gival,
€VTOVTOIG AaTpevovv Tov Y10 (mov ¢aivetol vo eival to
vovooLevo). (8) O Yio¢ mov ovoudletor Oedc, £xel o
alovia Paciieio Kot eivor aAelpévog pe Aadt xapdic Tavm
ATt0 TOVG «GLVASEAPOVCH TOV (TAV® aTtd OAOVG TOVG AAAOVC
Bactuddee, xabiot@vrog tov «Kvplo tov kupiov Kot
Baotud tov Bactmddovy, Amokdioyn 17:14) vs.8-9); (¢)
O Yi6c mov ovopdletor Koplog, kot ocvppeteiye ot
dnuovpyio Tov cHumavtog, to onoio o yobei, Oo aAAGEel,
aAAG Bo Tapapeivel o id10g kot ta ypovia Tov dev Ba yabovv




2. Exhortations Based Upon the Precarious Condition of
Readers (6:1-20); (a) To leave first principles and go on unto
perfection (spiritual maturity) (vs.1-3); (b) To avoid
apostasy and its certain doom (vs.4-8); (¢) To be ‘not
sluggish, but imitators of them who through faith and
patience (makromimetai, long-suffering) inherit the
promises” (vs.9-12); (d) To be assured, as was Abraham, by
the immutability of God’s counsel, so as to have "strong
encouragement” and steadfast hope as an "anchor of the
soul,” reaching beyond the "veil," where Jesus as a
forerunner has entered for us, "having become a high priest
for ever after the order of Melchizedek" (vs.13-20).

V. SUPERIORITY OF
PRIESTHOOD OVER AARONIC

MELCHIZEDEK

(LEVITICAL) PRIESTHOOD (7:1-28).

1. Ways in Which Melchizedek was Different and Superior
(vs.1-25); (a) Melchizedek both king and priest (true of
Christ also, but not of Aaron) (vs.1-2); (b) His priesthood
not hereditary, and having no recorded beginning of days or
end of life, he "abideth a priest continually" as it were, (true
of Christ also, but not of Aaron) (v.3); (c) He was greater
than Abraham, blessing him (“"the less is blessed of the
better™), and receiving tithes of him, so that, so to say, Levi
(a great-grandson of Abraham and father of Israel’s priests)
paid tithes to him through Abraham, for he was yet in the
loins of the latter (vs.4-10).

2. Imperfection of the Levitical Priesthood Under Which the
Law (of Moses) Had been Received (vs.11-14): (a) Seen in
the need for another priest after the order of Melchizedek,
and not after the order of Aaron (v.11); Seen in a change of
the law, to allow a priest to rise from the tribe of Judah, of
which Moses spoke nothing concerning priests (vs.12-14).

3. Superiority of the Priesthood of Christ After the Order of
Melchizedek (vs.15-28): (a) Made, not after the law of a
carnal commandment, but after the power of an endless
(akatalutou, indestructible) life (vs.15-17); (b) Brought in a
better hope than the law that had been annulled provided, by
which we draw near unto God (vs.18-19); (c) Made with an
oath whereas the Levitical priesthood was not, and Jesus as
Priest became "the surety of a better covenant” (vs.20-22);
(d) Provides an unchangeable priesthood, so that the Priest
after the new order can save to the uttermost those who draw
near to God through him, whereas the Levitical priests could
not, because they were themselves hindered by death from
continuing (vs.23-25); (e) Proved and illustrated by Christ’s
own pure and spotless character, and the perfection of his
one offering for the sins of the world (vs.26-28).

VI. SUPERIORITY OF THE SON’S HIGH-PRIESTLY
MINISTRY

(0. 10-12). (o1) Kavévag dyyehog mov emmmbnke moté amod
Tov ®gb, dnwc NTav 0 Y10¢, «Kdabioe ota de&1d povy (€9. 13,
7pPA. Ilpa&erg 2:34-36). (C) Ou dyyehot givor 6Aol TveduoTo
Swakoviag (Oyt Gpyovteg), TOv GTEAVOVTAL Yo VoL KAVOUV
VINPEGin GTOVG KANPOVOLOLE TG cmtnpiog (€6.14).

2. Zuvéneleg mov eUmAEKOVTOL 6TV €V Adyo emPefainon
(2:1-18): (o) Avaykn va AneBei to uivopo Tov smmdnKe
HEG® Tov Y100 akOuUn 7o Gofapd amd avtd Tov EmmOnKe
pécm ayyéhmv (0nmg nTav o vopog tov Mwvon|, [1pdéeig
7:53- T'aAdreg 3 :19) (avt. 1-4); (B) O peAroviikdg KOGHOG
dev €xel vmoPAnbei o ayyéhovg, oALd 6TOV AvBpmTO GTO
Tpéc®no tov INcGov, Tov Yol tov, Kowwvod GlpKag Kot
aipatog (Ot T evong tov ayyélwv, Kol Oyl Yy va
BonBnoetl Tovg ayyéhovg) mote va kavog vo meBdvel yia
Toug 0dEAPOVg Tov (avBpomve Ovia, HE TO OToio
TALTIOTNKE), VO VIKNoel Tov BAvato Kot vo  TOvg
glevbepmoet amo Tn SovAEiLD TOV, Va YiVEL 0 ApYLEPENS TOVG
kot vo Eihembel yia T1¢ apaptieg tovg (€9. 6-18).

III. YIOX METTAAYTEPOZ AIIO MQYXHZ

(ATIOZTOAOX TOY OEOY IIPOX ISPAHA, KAI EIAOX
XPIZTOY) (3:1 - 4:13)

1. 'eyovog Avtepov Meyareiov (1:1-6): (o) Zoppeteiye
GTNV 01K0dOUN o™ TOV 0ikov Tov g0l (Iopani), o Mwvonc
dev (0. 1-4). (B) O Mwvonc frav ToTdg VINPETNG OTOV
oiko Tov g0V, aAAd 0 Xp1oTdg ¢ Y10G TAV® 0t0 TOV 01KO
Tov g0 -- "To10v oikov glpacte, av Kpatcovue otafepd
Vv TOAUN pog kot T 80&a g eAmidag pog péxpt téloug”
(€. 5- 6).

2. [Ipotpoméc vo TANpoite To TPOGOVTA, Y10 TN GLYKPOTNON
tov Oticov tov g0V (3:7 - 4:13). (o) «Mn oxAnpovveTe T1g
KapdEg 6aG, OTmg 6TV TPOKANGT... oty Epnuoy (3:7-19).
(B) «Ac @oPpnbovue» oTEPOVUEVOG TNG VLIOGYEOTS VO
WOV UE GTIV avATowGTt Tov OgoD yia tov Aad Tovy (4:1-11)
-- yioti 8gv UmopovE va eEQMATHCOVUE AVTOV LLE TOV OTOTO0
éyovpe vo kGvovpe (6. 12-13).

IV. YIOZ METAAYTEPOZX AIIO TON AAPQON

(APXIEPEAX TOY IZPAHA, KAI EIAOX XPIZTOY) (4:14 -
6:20).

1. Meyarttepa [Ipocdvta tov Xpiotod (4:14 - 5:14). (o)
[Iépooce «d10. LECOV TV OVPUVDOVY», LE GUEST] TPOGPOOM
otov o, oA pmopei «va Tov ayyi&ovv ta aictnpata Tov
AdLVOUIDV UG, EMELON Elxe «TEWPUOTEL OMMOC EEic, AALA
Yopic apaption. Qg ek TovTOL, B0 TPéNEL Vo TANGIAGOoVE
He TOAUN otov Bpdvo g xapttog, yia vo Adfovpe Eleog Kot
va Bpovpe ™ ¥4pn Yo va pog Bondnoel oe dpa avayKknc»
(4:14-16). (B) ITpocovta apylepén wov AauBdavovior petahd
avopov (5:1-4). (y) To avotepo TpocdVIo Tov XpLoTov,




(WITH IMAGERY BORROWED FROM RITUAL OF THE
GREAT DAY OF ATONEMENT) (8:1-18).

1. In a superior (Heavenly) Tabernacle (8:1-5).

2. Under a New and Better Covenant (8:6-13).

3. Elaborations on the Foregoing (9:1-28): (a) Nature and
limitations of first covenant and its ordinances (9:1-10); (b)
Greater and more efficacious sacrifice under the New
Covenant (9:11-14); (c) Christ, not Moses, the Mediator of
the New Covenant (9:15-22); (d) Christ himself, not
animals, the perfect sacrifice under the New Covenant
(9:23-28).

4. Reality (Antitype) Now Versus Shadow (Type)
Previously (10:1-18): (a) Levitical system (under the law of
Moses) contained only a shadow of good things to come,
and not fully efficacious (vs.1-4); (b) Christ, the final
sacrifice, represents the supreme reality foreshadowed, and
the sacrifice of himself is completely efficacious (vs.5-18).

VII. HORTATORY AND PRACTICAL SECTION
BASED ON FOREGOING (10:19 - 13:17).

1. Exhortation the Draw Near to God Through Christ and
Not Apostatize (10:19-39): (a) Draw near with a true heart
in fullness of faith (vs.19-22); (b) Hold fast the confession
of our faith (v.23); (c) Consider one another to provoke unto
love and good works, not forsaking assembling together
(vs.24-25); (d) If we ‘sin willfully after having received the
knowledge of the truth,” we incur with certainty the
vengeance of God (vs. 26-31); (e) But remember your
former days, after you were enlightened, how you suffered
and sacrificed, and see that you lose not your recompense of
reward, persevering in your faith to the saving of the soul
rather than shrinking back into perdition (vs.32-39).

2. The Faith of Past Heroes Held Up as Examples to Imitate
(11:1-40); (a) Nature of faith (vs.1-3); (b) Examples of
antediluvians: Abel (v.4), Enoch (vs.5-6), Noah (v.7), (c)
Faith of Abraham, Isaac, Jacob, Sarah, and Joseph (vs.8-22);
(d) Faith of Moses and the Israelites, also of Rahab (vs.23-
31); (e) Other examples of faith (vs. 32-40).

3. The Example of Jesus (12:1-3): (a) Surrounded by such a
cloud of witnesses as the foregoing, let us run with patience
(hupomones, steadfastness, perseverance) the race set before
us (v.1); (b) Do it looking (aphorontes, looking away) unto
Jesus, the author (archegon, chief leader, pioneer) and
perfector of our faith, that you not wax weary, fainting in
your souls (vs.2-3); (c) hardships and trials of the Christian
life are benevolently intended as discipline to mold our
characters (vs.4-11).

4. Further Exhortation to Persevere (12:12-29); (a) Based on
the forgoing (vs.12-17); (b) BASED ALSO ON THE
TREMENDOUS SUPERIORITY OF OUR EXPERIENCE

ouUTEPIAAUPAVOLEVOL TOV Vo glvarl tepéag Yo TAVTO LETE
T0 Tayua tov Medyoedék (5:5-10) -- Sdokoro va
ou{nOobV enedn o1 avayvaooTteg iyav yivel "Bapetol otnv
axon" (6. 11-14).

2. Ilpotpomég mov Paciloviar oTnV EMGPOAT KATACTOOM
TV ovayvootdv (6:1-20). (o) No agpioet Tig TpmdTeg apyés
KOl Vo TPOY®PNCEL OTNV  TEAEWOTNTO  (TVELLOTIKN
opuotmra) (vs.1-3). (B) INo va amopevydei n aroctacio kot
n PéPom xotadikn g (vs.4-8). (y) No unv eipoote
«wobpol, aALG punTég exeivov mov pe TV moTN Kot TV
vopovny (poaxpopdtal, pokpobupic) KANPOVOROLV  TIG
vrooyéoe» (€0. 9-12)- (8) Na elote oiyovpol, 6mwg o
ABpadp, and Tov apetdfAnto g cvuPovArg tov Ogov,
MOTE VO EYOVLLE «1oYVPN EVOAppUVET Kot akAOVI TN EATTION
G «AyKvpa ™G YLyNno», PTAVOVTOGS TEPO OO TO KTETAOY,
omov o Incovg wg mpddpopoc €xel €16EABeL Yo gpd,
«&yovtag Yivel apylepéag Yo TAVTA PETA TV EVIOAN TOV
Mekyioedéx» (€6.13-20).

V. ANQTEPOTHTA THX MEAXIZEAEK IEPATEIOY
EIIl AAPONIKOY

(AEYITIKO) APXEIO (7:1-28).

1. Tpémot pe Tovg omoiovg 0 Mekyioedék TV AloQopeTIKdS
Kol Avatepog (évavtt 1-25). (o) Melyioedék kal BaciAidg
Kol 1epéag (aAndvog kot tov Xpioton, aAdd Oyt tov Aapdv)
(£6. 1-2). (B) H 1epociivn Tov dev gival KANpovouiKn, Kot v
€xel Katayeypouuévn apyn nuepmv M téhog Cmng, "nével
1Ep€ag ouveymg" ommg NTav, (aAndvn kot yio tov XpioTo,
aAAG OxL Yo Tov Aapdv) (€9.3). (v) Hrav peyaidtepog and
tov  APpady, tov gvloyovoe («o pkpdTEPOG givon
EVAOYNUEVOG OTT0 TOV KOADTEPOY) Kol EAAPE Ta OEKATE, TOV,
€101 MoTe, ag TovE, o Agvl (d1o€yyovog Tov APpadp Kot
TATEPOS TV 1EPEMVY TOL [opan) Tov TANpmGE dékaTo HEGH
Tov APpoadu, ywti Pplokdtav okOun otV 0GeV TOL
tehevtaiov (6. 4-10).

2. Atéleln g Aguitikng 1epocivng Paoetl g omoiag iye
AneBet o vopog (tov Mwvon) (g8. 11-14): (o) Paivetor otnv
avaykn vy GAAOV 1Epéa. oVUP®VO HE TO TAYHO TOL
Mehyioedék, Kol Ol GOUPMOVE, UE TO TAYUO TOV Aapdv (
v.11); @aivetor og po aAioyn ToOL VOLOL, Va ETTPEYEL GE
évav 1epéa va gyepBel amd ) euin Tov lovda, yia TV ool
0 Mmvo|g dev gine timoto oyeTIKd pe Tovg 1Epeic (6. 12-
14).

3. Avortepotta g leposivng tov Xpiotov Metd to Taypa
tov Mekyioedék (6. 15-28): (o) Kartooxevdotke, oyt
SOUE®MVA UE TO VOUO H0C COPKIKNAG EVIOANG, aAAL e ™
dvvaun wog atépuovng (akataiovtov, Gebaptng) Cmng
(avt. .15-17); (B) Me pia koAvtepn eAnida amd Tov VOO TOv
glye axvpwbei, pe tov omoio TAncidlovpe otov o (£6. 18-
19). (y) 'Eywe pe 6pko, evd 10 Aguitikd tepateio dev nrov,
ka1 o Incotg wg Iepéag éywve «n gyydmon oG KaAvtePNg
Swbnkne»  (€6.20-22). () Ioapéyxsr o opetdPintn




IN COMING TO GOD AT MOUNT ZION IN THE
HEAVENLY JERUSALEM THROUGH CHRIST OVER
THAT OF COMING TO GOD AT MOUNT SINAI ON
EARTH UNDER MOSES (vs.18-29).

5. Exhortation to Duties of the Christian Life (13:1-17); (a)
Social duties -- brotherly love, hospitality, remembrance of
those in bonds, marriage held in honor and immorality
avoided, freedom from love of money, contentment with
what we have (vs.1-6); (b) Religious duties -- remembering
former leaders (possibly now dead) and imitating their faith
(because Jesus is the same always and expects of us what he
expected of them), avoid being carried away by various and
strange teachings, be established with grace (through Christ,
though it brings reproach) and not with Jewish ritualism, by
Christ offer praise to God continually, do good and share
what you have, obey them that have the rule over you (tois
hegoumenois humon, the leading ones of you) -- your
present leaders (vs.7-17).

VIII. EPISTOLARY CONCLUSION (13:18-25).

1. Request by Writer -- for prayer of readers, that he might
be restored to them the sooner (vs.18-19).
2. Benediction (vs.20-21).

3. Personal Messages (vs.22-23): (a) Exhortation to "bear
with the word of exhortation™ that the writer had just written
(v.22); (b) Information that "our brother Timothy hath been
set at liberty," with the writer expressing hope of seeing
them with him shortly (v.23); (¢) Request that readers salute
their leaders, and all the saints -- presumably for him
(v.24a); (d) The ones of (apo, from, or of) Italy (who
presumably are with the writer) salute the readers (v.24b).

4. Final Benediction (v.25).

Angels - His Ministers
Chapter 1:7 (From Psalm 104:4)

Translations:

Psalm 104:4 "Who maketh his angels spirits, His ministers
a flame of fire" -- with "servants" as an alternate reading for
"angels" (NKJ V).

"Who maketh winds his messengers; Flames of fire his
minister" -- with "his angels winds" as a alternate reading
for "winds his messengers"” (American Standard Version).

Hebrews 1:7: "And of the angels He says: ‘Who makes his
angels spirits And His ministers a flame of fire" (New King
James Version).

1EpOGVVT, €161 oTe 0 Iepéag petd ™ véa TdEn va umopel va
OMOEL 6TO EMOKPO 060VE TANGLALOVY oTOV Bgd LEGH 0V TOD,
eva o1 Aguttikol 1epeig dgv pmopovoay, eneld] epnddicay ot
0ot o 6Bdavatog va ovveylocovv (€8.23). -25); (e)
Amodewvieton kot amewoviletor omd Tov  ayvo Kot
mevTaKAabapo yapaktipa tov id1ov Tov Xpiotoo,

VI. ANQTEPOTHTA TOY YIOY [IPQTAIEPEIAX

(ME EIKONA AANEIXMENH AIIO TEAETOYPIIA THX
METAAHX HMEPAX THZ EZIAQXHY) (8:1-18).

1. Ze o avatepn (ovpdvia) oknvn (8:1-5).

2. Kato and po Néa ko Koivtepn Awbnkn (8:6-13).

3. Ene&epyoaoieg yia ta Ilponyodpeva (9:1-28): (o) Dvon kot
TEPLOPIOUOL TNG TPAOTNG SaONKNG KOl TOV SoTAEEDY TNg
(9:1-10). (B) MeyaAdtepn kot 7o amOTEAEGHOTIKY Bucia
vd 1 Néa Awbnkn (9:11-14). (y) O Xpiotog, Oyt o
Mamvong, 0 Meoitng e Kawvng Awbnkng (9:15-22). (8) O
id10g 0 Xp1otoc, oyt ta {da, n téreta Bucio Katom omd T Néa
Awbnkn (9:23-28).

4. Ipaypotwomrtoa (Avtitvmog) Topa evavtiov kg
(Tomog) IIponyovpévag (10:1-18): (o) To Aegvitkod
oVt (COUP®OVO, LE TO VOUO Tov Mmvon) Tepieiye Lovo
pio oKid KoAdv Tpayudtev mov Oa £pBovv, kat o)L TANPOC
amotelecpatiko (vs. 1-4); (B) O Xpiotog, n 1ehkn Bvoia,
OVIUTPOCMOTEVEL TNV LIEPTOTN  TPOYUOTIKOTNTO  TOV
wpoolwviletal, Kot 1 Bvoia Tov €avTod TOL Elval EVIEAMG
amoteieopatiky (6. 5-18).

VII. OPIZTIKO KAI IIPAKTIKO ENOTHTA BAZEI
TA MIAPAIIANQ(10:19 - 13:17).

1. IIpotponn ITAncidote tov Oed péom Xpiotov Kor Mn
Amnoctatdvete (10:19-39): (o) ITAncudote pe oindwn
Kapdld pe TAnpotto miotng (v. 19-22). (B) Kpatfote yepd
TNV oporoyia tng miotng pog (€96.23). (y) Na Bewpeite o vag
TOV GAAOV VO TIPOKOAEITE GE Oydmn Kol KoAd épya, unv
gykotoieinete 1 ovvabpoion (gd. 24-25). (0) Av
«apoptioovpe MnbeAnuéva aeod AdPape TN yvdon g
aAn0elacy, vrodeyopacte pe Pefardtnra v ekdiknon tov
®eov (g0. 26-31)- (e) AMLG Bvunbeite Tic TpoMyobuEVE
HEPEG GUC, APOV POTICTNKATE, TMG VIEQEPES Kot Buciooe,
KoL QPOVTIOE VoL PNV XAGEIS TV AvTApOPT] GOV, ETUEVOVTAG
otV TWoTN 6oL Yy TN cwmpio TG Yuyng avii vo
ovppikvobeic Tiow oty anmAci (€5. 32-39).

2. H miom tov mepacuéveay npdov mov GLAACCOVTOL MG
mapodeiypata tpog pipnon (11:1-40). (o) Ovon g miotng
(vs.1-3). (B) Hoapadeiynoto mpokatakAvoutaiov: ABe) (&6.
4), Evay (ot. 5-6), Noe (€0. 7), (y) [liot to0v APpady, tov
Ioadk, tov lak®p, g Zdpag kot tov loone (€9. 8- 22); (J)




"And of the angels he saith, Who maketh his angels winds,
And his minister a flame of fire" (American Standard
Version).

Paraphrases and/or Commentaries:

James Macknight, The Apostolical Epistles: "Who made His
angels spiritual substances, and his ministers a flame of fire;
-- that is, the greatest thing said of angels is, that they are
beings not clogged with flesh, who serve God with utmost
activity."

Neil R. Lightfoot, Jesus Christ Today: "But another
rendering of the Hebrew [of Psalm 1:4:4 in the American
Standard Version] is possible which, instead of making
winds His messengers makes His messengers (or angles)
winds. This is the translation of the Septuagint, which is
followed by the author [of Hebrews], showing that God is
able to do with angels whatever he desires. He can change
them into winds or into flames of fire. Angels, at their
highest, are mere servants. They have no will or rule of their
own.* They do not give orders, they obey them."

* They have no will of their own except either to obey or
disobey God, as is true of Christians. But they can sin, and
some have (2 Peter 2:4; Jude 6). -- C.N.W.

Cambridge Bible Commentary: "Quotation: Psa.104:4.
Originally a statement about God: ‘He who makes winds his
angels [i.e. messengers], and the fiery flames his servants
[ministers]” (C.T.). Our writer inverts the meaning --
perhaps following the writer of 2 Esdras 8:22, who does the
same -- so that it means that the angels do God’s tasks in the
world of nature. They are God’s servants."

Tyndale New Testament Commentaries: "“The translation of
the Hebrew [of Psalm 104:4] could be ‘God makes winds
His messengers, and flames of fire His servants.” The LXX,
which is followed by the author has ‘He makes His angels
winds, and His servants a flame of fire.” . . . Some have
suggested that God often clothes the angels ‘with the
changing garment of phenomena,’ transforming them, as it
were, into winds and flames. It is better to take angels as
God’s messengers clothed with God’s powers to accomplish
His will in the realm of nature. To achieve this they are
allowed to cooperate with the storm winds and flames of fire
as they did on Mt. Sinai. But, however important their
service, and however perfect its performance, they are still
the messengers and servants of God. The Son, on the
contrary, is addressed by the Father not as a messenger but
as God, who occupies and eternal throne, and as Sovereign,
who rules his kingdom with righteousness."

A. T. Robertson, Word Pictures in the New Testament:
"Luneman holds that the Hebrew here is wrongly rendered
and means that God makes the winds his messengers (not
angels) and flaming fire his servants. That is all true [that he

[Tiot To0 Movon katl Tov Iopaniitdv, eniong g Padp
(€d. 23-31). (¢) AN\ o mopadeiyparta wiotng (6. 32-40).

3. To IHopédetypa tov Inood  (12:1-3): (o)
[eprrpryvpiopévor amd éva 1€1010 GHVVEPO PLapTOHPOV OT®G
ToL TPONYOOUEVA, 0C TPEEOVLUE pe VTOUOVH] ((OVTOLOVEG,
otafepdtnTa, EMYOV]) TNV KOVPGO OV €YEL UTPOCTA LOG
(e6.1) ; (B) Kdve 1o xortalovrtag (Gpopwv, koltdloviog
poaxpld) otov Incod, tov cuyypagéa (apy€yovo, apynyo,
TPMOTOTOPO) KOl TEAELOTOMTY| TG TIGTNG LOC, Yo VO LNV
Kovpoaoteic, MmoBvunoelg otig Wyuyég cov (g6. 2-3). (y) ot
KaKovyieg Kou ot dokuacieg TG yplotiovikng Long
apoopifoviar  kolompoaipeta ®¢ mewWapyio Yo va
SOUOPPOGOVY TOVG YopaKTNPeS pog (avt. 4-11).

4. Tlepartépw mpotpomn Yy empovy (12:12-29). (o) Me
Baon ta mapondve (vs.12-17). (B) BAZIEMENO EINIZHE
XTHN TEPAXTIA ANQTEPOTHTA THX EMIIEIPIAX
MAX THX EAEYXHX XTON OEO XTO OPOZX ZION
XTHN OYPANIA IEPOYZAAHM MEXQ TOY XPIZETOY
YE AYTH THX EAEYXZHX XTON GOEO XTO OPOX
TINAIZ (-291).

5. llpotpony| ota kaBnkovta g yprotiavikng {ong (13:1-
17). (o) Kowovikd xofnkovia -- odeppikn oydmn,
Qo&evia, avauvnon ToV 0EGUEVUEVOV, YALOG TOV TIUATOL
Kol amo@evyeToL N avnOkodTTa, AcvBepio amd TNV aydmn
Yol TOL P LOTaL, tkavoroinon pe 0,Tt Exovpe (évavtt 1-6). (B)
®pnokevtikd Kabnikovta -- va Boudpacte Tovg TPONV
Nyéteg (mBavov Tdpa vekponE) Kot Vo UOVVTOL TNV THOTN
Tovg (ywti o Incovg eivar mhvto o 1610¢ Kot TEPIUEVEL A0
eudg autd mov mepipgeve amd OQVTOVS), OTOPVYETE VO
mapoacvpleite amd SUPopeg Kol TEPIEPYEC OOUCKOAAIES,
kabepwbeite pe xapn (S Tov XpLotov, ov Kol QEPVEL
OVEL0G) Kol Oyl LE 1oLOATKN TELETOLPYiQ, and Tov XploTd
d0&ace Tov Bed cuveYMS, KAVE TO KAAO Kol LOIPAGOL O,TL
£Y€1G, VTTOKOVE GE AVTOVG TOL KVPLOPYOVV TAV® GOV ) -- Ol
onuepwoi nyéteg oag (évavtt 7-17).

VIII. ENIZTOAIKO XYMIIEPAXMA (13:18-25).

1. Aftmpa tov Xuyypag£a -- Y10 TPOGEVYT] TOV OVAYVOGTOV,
moTte vo amokatooTabel o avtovg To suvTopdTepO (€5, 18-
19).

2. Evhoyia (vs.20-21).

3. Ipoocomikd pmvouarta (€6.22-23): (o) IIpotpomn va
«avté€eTe TOV AOYO TNG TPOTPOTNS» OV HOALG Elye YpaweL
0 ouyypagéag (€0.22). (B) ITAnpoopiec 6Tt «0 AdEAPOG Hag
o TwoéBeoc apédnke elebbepocy, pe tov GLYYpUPEL Vo
ekppalel v eAmida va tovg det cuvtopa pali tov (€5.23).
(Y) Zntote omd TOLG OVOYVMGTEG VO YOLPETICOVY TOVG
NYETEG TOVG Kol OAOVLE TOVG oyiovg -- mOAVMOG YU avTdV
(v.24a). (8) Ot (amd, amd, 1) Itariog (rov mbavog sivor padi
LLE TOV CLYYPUPER) YopeTi{ovy ToVG avayvmoteg (£6.24P).




does such], but that is not the point of this passage. Preachers
also are sometimes like a wind storm or a fire."

NOTE: In the figure of speech called metaphor, the
comparison is not stated by "as" or "like," but as reality, as
in the poet’s statement, "My love is a red, red rose," or in
Hebrews 12:29, "Our God is a consuming fire." In effect,
Robertson is representing Hebrews 1:7 as a metaphorical
statement.

Preacher’s Homiletic Commentary: "The force of the
passage lies in the vividness with which it presents the
thought of the Most High served by angels who ‘at his
bidding speed,” untiring as the wind, subtle as the fire." (In
effect, another representation of the passage as
metaphorical.)

Expositor’s Greek Testament: "The writer [of Hebrews]
accepts the LXX translation [of Psalm 104:4] and it serves
his purpose of exhibiting that the characteristic function of
angels is service, and that their form and appearance depend
on the will of God. This was the current Jewish view."

R. Milligan, Epistle to the Hebrews: "But what is the
meaning of the word pneumata in the first clause? Does it
mean spirits, as in our Common Version [King James
Version], or does it mean winds, as some have alleged? This
must be determined by the scope of the passage, which
evidently is, not to degrade, but to exalt the angels as far as
possible, with the view of exalting the Son still higher by
comparison."

"To say, then, that God makes his angels as strong as the
irresistible winds and tempests, would harmonize very well
with the Apostle’s design; and also with the scope and
construction of the next clause in which God’s ministers are
compared, not merely with fire, but with a flame of fire.
[This would be to understand the passage metaphorically. —
C.N.W.] But in this case, though the word ruach might have
been used in the Hebrew [and was], it most likely would
have been rendered by the Greek anemos, as in Ex.10:13,
19; 14:21, etc., and not by pneuma, the current meaning of
which in both classic and sacred literature, is breath or spirit.
Seldom, if ever, does it denote a violent wind or tempest,
unless when used figuratively, as in Ex.15.8, 10, for the
breath of Jehovah.

"Much more, then, in harmony with the context and general
usage is the word spirit as given in our English Version.
Throughout the entire Bible, the word spirit often stands in
antithesis with the word flesh; the latter being used
symbolically for whatever is weak, frail, depraved, and
corruptible; and the former, in like manner, for what is
strong, pure, and incorruptible. ... In no other, way,
therefore, could our author effectually exalt the angels in the
estimation of his Hebrew brethren than by calling them

4. Tehkoc Evdoyionog (€6.25).

Avyyehor - Or Yrovpyoi Tov
Kepdrawo 1:7 (Ano Parpoc 104:4)

Metappdoceic:

Yaiudc 104:4«0Omotog KAvel TOVG ayyELOLS TOL TVELUOTO,
ToVG Agrtovpyols Tov PAOYR OTIAC) -- e TOVG VTN PETES)
®G EVOALOKTIKT] 0vAyvooT] Yo Toug «oyyédovgy (NKJ V).

"TTo10g KAVEL TOVG OVEROVG TOVG OYYEALOPAPOLS TOL: Ol
OAOYEC TNG POTLAG TOV VTTOLPYO TOL" -- Ue TO "ol dyyerot
OV OVEROVS" ¢ EVOAAOKTIKY €VOElEn Yo Tovug "dverovg
ToVG ayyeEAMopopovg tov" (Apepikaviky Tvmkn Exdoon).

EBpaiovg 1:7: «Kat yia tovg ayyéhovg Aéet: «Ilov kdver toug
ayyélovg tov mvevpata Kot tovg Aettovpyodg Tov oroya
ootac» (New King James Version).

«Kat yio tovg ayyéhovg Aéel: AvTOG TOV KOAVEL TOLG
ayy€Lovg Tov avépovg, Kat tov vrovpyd tov eAdya omTidcy
(American Standard Version).

Hoapaepboeig /xar oyOALo:

James Macknight, The Apostolical Epistles: «O omoiog
ékave Tovg ayyéhovg Tov TVeLHOTIKEG OVGIES KOl TOVLG
Aerrovpyong Tov PAGYO EOTIAS dNAdT, TO GTOLONOTEPO
TPAYUO. TOV AEYETOL Y10 TOVS aryYEAOLG tva OTL givar ovTa
7ov dgv etvan Pfovimpéva, amd GapKa, TOL LANPETOVY TOV
®¢o pe ta péyrota dpaoctnpotra.”

Neil R. Lightfoot, Jesus Christ Today: "AMG po dAAn
amoooon g EPpatkng [tov Wolpod 1:4:4 omyv
Apepwcavikny [potumn ‘Exdoon] eivar dvvatni n omoia, avti
vo Kével avéHovg Toug ayyeAMoeopovg Tov, Kdvel tovg
ayyehMopopovg (1 Tig yovieg) Tov. givar 1 petdppaon Tomv
EBdounkovta, tv omoia axolovbel o cvyypapéag [tov
EBpaiwv], delyvovtag 6Tt 0 Oedg pumopel v KAVEL e TOVGS
ayyélovg 0,tt BéAel. amhol vanpéteg.Aev €xovv dIKN TOVG
0€Anon ovte Kavova.* Agv 6ivouv eVTOAES, TIG VTAKOVOV VY.

* Agv €yovv 01kn Toug BéEANoM Tapd LovVo Vo, LITOKOVGOVY N
VO UMV DTOKOVGOLY otov Ogd, Onmg cuuPaivel pe Tovg
Xpiotiovovg. AAAG Umopohv Vo apopTiooLY, Kol PePLKol
&yovv (2 [Tétpov 2:4- Iovdag 6). -- CNW

ZyohMaopog e Biflov tov Kéumpurl: "llapdBeon:
Yol.104:4. Apykd o SMimon yuo Tov Ogd: "Avtog Tov
KOGVEL OVEHOLG TOLG  ayyéAovg TOL  [OnAadh TOLG
ayYEMOQOPOLC] Kot TIC TOPVEG PAGYEG TOVG VINPETEC TOV"
(CT). O ovyypagéag HOG OVTIOTPEPEL TO VONUO -- {0MG
axoAovOmvTag Tov cuyypapén Tov £dapiov 2 Esdras 8:22, 0
01010G KAVEL TO 1010 -- £T01 oMpaivel OTL Ot AyyeAol KGvouv




spirits; that is, beings ‘who excel in strength,” and who are
wholly removed from all the weaknesses, impurities, and
imperfections of the flesh."”

"This, too, corresponds well with the history of these pure
celestial intelligences, so far as it is given in the Holy
Scriptures. They have always served as God’s ministers
(leitourgoi), before whom the enemies of Jehovah have
often melted away as wax or stubble before a flame of fire.
This is abundantly proved and illustrated by the overthrow
of Sodom and Gomorrah (Gen. Xix.1-26); the destruction of
the firstborn of the Egyptians (Ex.xii,29,30); the punishment
of the Israelites under David (2 Sam.xxiv.15-17); the
discomfiture of the hosts of Benhadad King of Syria (2
Kings vi.8-23); and the overthrow of the army of
Sennacherib (2 Kings xix.35)."

Concluding Remarks:

The reader can see that Hebrews 1:7 presents a problem of
translation. It is represented in the differences between the
texts of the New King James Version (as well as the old
KJV) and the American Standard Version, and by alternate
readings in their margins. It chiefly has to do, however, with
whether pneumata is to be translated "spirits" or "winds".

If translated "winds," then both "winds" and "fire" are most
likely to be understood metaphorically, as per a goodly
number of commentators. If translated "spirits,” as by the
King James Versions, "fire" is still most likely to be
understood metaphorically.

Macknight and Milligan are in agreement, and both are in
harmony with the King James and New King James textual
rendering. But Milligan takes pains to argue at length in
support of that rendition, and makes what to this writer is a
convincing case.

That accounts for the wording of I, I, (c) in his outline of
Hebrews as follows: "God makes his angels spirits (not
flesh), and his ministers (the angels) a flame of fire (possibly
in a sense that God is a consuming fire, 12:29)" -- that is,
metaphorically.

World to Come
Chapter 2:5, 9

1. HEBREWS 2:5: "For not unto the angels did he subject
the world to come, whereof we speak."

In our common English versions of the New Testament,
there are four different words translated "“world"” (aion, age,
38 times; ge, earth, 1 time; kosmos, usually referring to the
universe, 186 times; and oikoumene, referring to the
habitable or inhabited earth, 14 times). The latter is the word

To, KoOnKovia tov ®god otov KOGHO TG Oone. Eivow
vanpéteg Tov Oeov."

Tyndale ¥yoho Kowng Awbikne: «H petdopaocn g
EBpaikng [tov Waipov 104:4] 6o umopodvoe va givar «O
®edg KaveL TOVG avEROVG ayyeAMopOpovg Tov Kat Tig pAOYES
mg Qotidg tovg dodAovg Touv». To LXX, 1o omoio
axolovbel o cuyypapéag £xel «Kdaver tovg ayyéhovg Tov
aVEHOLG Kol Tovug dovAovg Tov eAOYa @oTIac». Mepikoi
€xovv mpoteivel OTL 0 OGS GLYVA VTVUVEL TOVS OYYEAOVG «ILE
t0  petafordopevo  €VOLHO  TOV  QOLVOUEVOVY,
UETAPOPPADOVOVTAG TOVG, OOV VO AEYOUE, GE OVELOLG KOl
oAOYEG. 010 Paciielo g eOone. ' va to emthyovv avTo,
TOVG EMUTPEMETAL VO, GLVEPYALOVTOL UE TOVG AVEHOVLS TG
KaTOyioag Kot Tig AGYEG TNG POTIAS OTWOC EKAVAY GTO OPOG
Zwd. Opwc, 660 onpavtikn ki av ivor 1 vanpecio Tovg Kot
000 téheln 1 amoddoon g, eEakorovBoldv va eivar ot
ayyehMogopol kot ot vanpéteg O Yiog, oavtibeta, Oev
amevbvvetol amd tov Ilatépa ¢ ayyeAloopoc oAAd ©¢
®¢ebg,

AT Robertson, Word Pictures in the New Testament: «O
Aobvpov vrmoompiler 01t 1 gfpaikn €d® amodidetal
AavBacuéva Kot onuaivel 0Tt 0 Ogdg KAVEL TOVG AVELOVC
aYYEMOQOPOLS TOV (OYL ayYEAOVG) KO TN GAEYOLEVT OOTLA
TOVG LINPETEG TOV. OALA deV glval AVTO TO VON O VTV TOV
amoomdopatog. Ot 1EpoKpuKES ivar emiong LEPIKES POPES
ooV po avepofosiia 1 pio eoTd."

SHMEIQXH: 210 oyfuo Adyov mov ovopdaletol LETOPOPA,
1 60YKPIoT] OEV SNAMVETAL LUE TO KOTMG) 1 KOTMGY», AALA ™G
TPAYULOTIKOTN T, OT®S 61N AT Tov TomTn, «H aydmn
pov givol €va, KOKKIvo, KOKKIVO TPLOVTAQLAAO» 1M GTO
EBpaiovg 12: 29, «O 0Ogdg pog elvor QT TOL
KOTOVOADVEY. XNV  Tpoypotikotnta, o Poumeptoov
avtmpoconevel 1o ERpaiovg 1:7 og petapopikr| dnimon.

Ountikd Xyxoio tov legpoxknpuka: «H dOvaun tov
amoondopatog &ykertoan ot {onpdtmro pe v omoia
Tapovctilel T okéyn tov YYioTov mov vanpeteital amod
ayy€AOVG TTOV «HE TNV ToYHTNTO TOV, OKOVPUOTO GOV TOV
Gvepo, AETTEC GOV T QOTIEY. (ZTNV TPOYUATIKOTNTO, ML
GAAN OVOTOPAGTOCT) TOV OTOGTAGIOTOC MG LETAPOPIKT.)

H EAMnvikn Awebnkm tov Expositor: «O cuyypagéag [tov
EBpaiov] déxetor t petappaon LXX [tov Waipov 104:4]
kot gfumnpetel tov okomd TOv va Ogiéel OTL M
YOPOKTNPIOTIKY AEITOVPYIL TOV ayyEA®V €lval | vnpecia
Kol OTL 1) HOPPN Kot 1 EUPAVICT, TOVG EEXPTMOVTOL OO TO
0éAnuo Tov Oe00. 1 onuepvn EPpaikn dmoym.

R. Milligan, Emotol] mpog tovg Efpaiovg: "AAAG mola
glvon ) onuaocia g AEENG pneumata otV TPAOTY TPOTACT;
Inuaivel Tvevpata, onwg oty Kown pog Exdoon [Exdoon
King James], 1 onuoivel avépovg, Ommg 1oyvpioTnray
optouévol Avtd mpémel vo kaboplotel amd T0 €VPOC NG




for "world" in the above text. It occurs in the New Testament
15 times, translated "world" in Matt; 24:14; Lk.2:1; 4:5;
Acts 11:28; 17:6,31; 19:27; 24:5; Rom.10:18; Heb. 1:6
(above); 2:5; Rev.3:10; 12:9; 16:14, and translated "earth"
in Lk. 21:26.

With the possible exception of "the world to come™ in the
above text, all references are to our present earth or,
figuratively speaking, its inhabitants, as can be seen by
examining each passage. But there is not complete
agreement among commentators as to the meaning of "the
world to come" (ten oikoumen ten mellousan, the coming
inhabited earth, 2:5), which is not the same expression in
Greek as "the world to come" in 6:5 (mellontos aionos, a
coming age). Note the following:

1. The Cambridge Bible Commentary: "the world to come:
the heavenly world, which in a sense is the theme of the
whole letter.”

2. B. W. Johnson, People’s New Testament with Notes:
"Literally, ‘the inhabited earth of the future.” The Jewish
dispensation was called by the Jews ‘the present world.” A
dispensation following it would be the world to come.” The
reference is rather to the future gospel ages than to the
eternal world."

PERSONAL OBSERVATIONS: Whether or the not
Johnson’s conclusion is correct, the reasoning by which he
reaches it is not conclusive. It might or might not be correct
with reference to Matt.12:32, "neither in this world, nor in
that which is to come" (oute en touto to aioni oute en
mellonti), uttered while Christ was still living and before the
Jewish age had ended. But in Eph. 1:21, written after the
Jewish age had ended and the gospel age had already
succeeded it, "not only in this world, but also in that which
is to come™ (ou monon en to aioni touto alla kai en to
mellonti), obviously means not only in the present Christian
dispensation on earth but also in the eternal age to follow.

And Jesus himself (Mark 10:30; Lk. 18:30), before the
Jewish age had ended, promised his apostles certain
blessings "now in this time. . . .. and in the world to come
eternal life" (nun en to kairo. . . kai en to aioni to erchomeno
zoen aionion) -- obviously referring to blessings in their
lifetime on earth and eternal life in the eternal world to
come.

Moreover, in Lk.20:34-36 Jesus said: "The sons of this
world (ainos touto, this age) marry, and are given in
marriage: but they that are accounted worthy to attain to that
world (ainos ekainou, that age), and the resurrection from
the dead, neither marry, nor are given in marriage: for
neither can they die any more: for they are equal unto the
angels; and are sons of God, being sons of the resurrection."
Clearly this does not have reference to the Jewish age as

TMEPIKOTNG, 1| OTola TPOPAVADS dev givar Yo va vtoPidcet,
aAAG Yoo va e&uydoel toug ayyéhovg 660 TO duvaTOV
TEPLOCOTEPO, LE TNV Amoyn NS EOYMONG Tov Y100 akoua
VYNAOTEPT GUYKPITIKA."

«To va modue, Aoumdv, 4Tt 0 Oedc Khvel TOVS ayyYEAOVG TOV
1660 OvvaTOOS OGO Ol OKOTOUAYNTOlL GVEUOL KOl Ol
@ovptovveg, Ba evappoviotel TOAD KOAG LE TO GYEJ0 TOV
AmooTtOAOL KOl ETiONG HE TO TESIO EQUPLOYNG KOl TNV
KOTOOKELT TNG EMOUEVNG PNTPOG OTNV omoia cuykpivovtal
o1 dtkovol Tov Beov, Oyl ATADG Pe POTLY, OAAL pE EAGYQ
QOTUIC. [AVTO B0 PTOV Y10 VO KATOVOT) GOV LE TO OTOCTOC LA
petagopikd. — CNW] AAAG 6g authv TV mepinT@an, ov Kot
N AéE&n ruach Ba pmopovce va eiye ypnowomonbel ota
ePpaika [kot frav], mbavotato Ba eiyxe amodobei amd Tov
eEMviké dvepo, 6mwg oto EE. 10:13, 19, 14:21, k.Ax., kot
Oyl amd To TVELHA, TO onuePLVO vonua Tov omoiov 16G0
oV KLOOIKN 0G0 Kot 6TV 1EpN Aoyoteyvia eivar Tvon 1
vedpo. dnimvel Evav Plato avepo M kotoryido, EKTOg Qv
ypMNolomoteital petapopikd, onwg oty Iapdd. 15.8, 10,
Yo TV TVoT| Tov leympPa.

"TToAd meploG0TEPO, AOITOV, GE ApUOVIOL LE TO TANIGIO Kot
TN YeVIKN ypnom etvar mn AEn mvedua Ommg diveTan otV
Ayyhkn pog ‘Exdoon. Ze ohdxAnpn 1t BifAo, n Aéén
mvedua cuyva Ppioketal oe avtiBeon pe ) AéEn cdpra- M
TEAEVTOHO,  YPTOULOTOIEITAL  GUUPBOAIKA Yo  OTIONTOTE
advVoUog, advvauog, dSeedapuévog kot OapPTOC: Kol 0
TPMOTOG, e TOV 1010 TPOTO, Yo O,TL gival dvvaTo, ayvo Kot
dopBapto... Me «avévay GAAO TPOMO, EMOUEVMS, O
ocvyypagéag pog oev  Ba  umopovoe va  e&uydoel
OTTOTELEGLLOTIKA TOVG ayYEAOVS oTNV eKTipnon Tov Adehpoi
EBpaiot mapd pe to va toug ovopdcovpe Tvedpota, dnAodn
OVTO «TTOL VIEPEXOLY GE dVVOUN KoL TOV Elval EVIEADS
amoAAaypEVE amd OAEC TIC adLVOuIES, TIC akabapoieg Kot TIC
aTELELES TNG GAPKOC.

"Avt0, emiong, OVIOMOKPIVETOL KOAN OTNV 10TOpio. VTMV
TV Kafapdv ovpavioy vonuociving, 1o Babud mov divetal
otig Ayieg I'pagés. Ymnpétnoav mwdvto ®¢ odKovol Tov
®eob (Aertovpyol), evomiov TtV onoiwv ot gxfpol tov
LeymBa £xovv cuyva MdcEL ©G KePi AVTO ATOSEUKVOETOL KOl
amekoviletat apbova amd TV avaTpOT TV Z0S0UOY Kot
Fopoppov  (T'ev.  Xix.1-26), v  KOTAGTPOPY TOV
TpmTOTOKOL TV Atryvrtiov (Ex.xii,29,30). tpopia tov
Ioponittov v tov AaPio (B' Zap.xxiv.15-17) n tapoyn
TOV oTpatevudtev Tov Bevyaddr, tov Paciitd g Zvpiag
(B' Baciiémv vi.8-23) ko1 m ovaTPOT TOL GTPATOV TOV
Tevvayepeip (B' Baoiiéwv xix. 35).»

TelMkéc mapatnpioss:

O avayvootng pmopel va del 6tL 10 €ddplo Efpaiovg 1:7
mapovotdlet éva TPOPAN LA UETAPPAOTC.
AvtimpocmnedeTol oTig S10popEg UETAED TV KEWWEVOV TG
Néag Exdoong King James (kaBmg kot g maiidg KIV) kot




"this world" and to the Christian dispensation on earth as
"that world."

So it would seem that Johnson’s conclusion, whether correct
or not, is not adequately supported by his premise.)

3. Thomas Hewitt, Tyndale Commentaries: "Some have
understood the world to come, he oikoumene he mellousa,
as having the same meaning as in the verse, ‘Nevertheless
we, according to his promise, look for new heavens and a
new earth, wherein dwelleth righteousness’ (2 Pet.3:13). In
6:5 the expression occurs again, but instead of oikoumene
(the inhabited earth) aion (age) is used. The expression most
probably carries the same breadth of meaning as ‘at the end
of these days’ (1:2, RV). Such terms as these have extensive
meanings, embracing the entire divine activity to bring
about the salvation of man. Calvin remarks that, ‘the world
to come is not that which we hope for after the resurrection,
but that which began at the beginning of Christ’s Kingdom,
but it no doubt will have its full accomplishment in our final
redemption.” Whatever meaning is applied to the phrase it is
not put in subjection to angels; it merely states that the new
order will not be in subjection then but to Christ, the Son of
man."

4. James Macknight, Apostolical Epistles: "The gospel
dispensation is called ainos milloutos, the age to come,
Heb.6:5, but never oikoumene millousan, the inhabitable
world to come. The phrase, if | mistake not, signifies the
heavenly country promised to Abraham and his spiritual
seed. Wherefore, as oikoumene, the world, Lk.2:1, and
elsewhere, by a usual figure of speech, signifies the
inhabitants of the world, the phrase_oikoumene millousan
may very well signify the inhabitants of the world to come,
called [in] Heb.1:14 ‘Them who shall inherit salvation.”"

5. Robert Milligan, Epistle to the Hebrews: " The world to
come (he oikoumene he mellousa) means, not the coming
age (ho_aion ho mellon) as in Matt.12:39, etc., but the
habitable world under the reign and government of the
Messiah (ch.1:6). It is the world in which we now live; and
in which, when it shall have been purified from sin
[emphasis added], the redeemed shall live forever. For man,
it was first created (Gen.1:28-31); and to man, it still belongs
by the immutable decree of Jehovah."

PERSONAL OBSERVATIONS: Milligan’s comment
makes the inhabited earth to embrace both the present and
future worlds (ages) under the reign of the Messiah, and
seems to have much to commend it.

The time will come when the first heaven and first earth (the
earth with its surrounding expanse called heaven, also called
heavens) shall pass away but be replaced by a new heaven
and a new earth as a continuum, wherein dwells
righteousness (2 Pet.3:12-13; Rev.20:11; 21:1-2), with a

™m¢ Apepwcavikng Tomknc Exdoong, Kot Pe eVOALAKTIKEG
avayvaocel ota meptldopla Toug. ‘Exel va kdvel kopimg,
®WoTOC0, HE TO av TO pneumata Oa UeTAPPOCTEL ©OC
KIVEDLLOTON 1] «AVELLOLY.

Av petappactovv "dvepol", 10te 1060 T0 "dvepol" Kot To
"poTid" elvonr moAD mBavoe va katavonBohv HeETAPOPIKA,
ooppove  pe  évav  KOAO oplBud oyolwotmdv. Av
petappaotel "mvedpota”, Onmg ot €kdocel; Tov King
James, 10 "poTd" gEarxorovbel va givar moAd mbavd va
Katovondel petapopikd.

O Macknight ko1 0 Milligan cuoppmvovv kat ot 600 givar 6
appovia pe Tnv Kepevikn anddoon tov King James kot tov
New King James. AMG o Milligan mpoomabel va
SLQMVNGEL EKTEVAGS Y10l VAL LTOGTNPIEEL QLT TNV ATOS0GT),
KOl KOVEL OVTO TTOVL Y1O. VTOV TOV GLYYPOEEN €ivor Lo
TELGTIKN VODeDN.

Av10 g€nyel ) dotvmwon tov 11 1, (y) o710 mEepiypappa v
EBpaiov og €&ng: «O Bedg KAvel TOVG ayYEAOLG TOV
mvedpato (Ol oapKo) Kol TOvg AETtovpyohs Tov (TOvg
ayyELOLG) EAGYO QOTLAC (TBaV®G pe TNV Evvola 0Tt 0 Oedg
glvar  ooTid mov KoTavoimvel, 12:29)" dniaon,
UETOPOPIKA.

Koopog mov 0o £pBer
Kepdrowo 2:5,9

1. EBPAIOYX 2:5: «Emedn dev vméta&e otovg ayyEAouvg
oV LEALOVTO KOG, Y10 TOV OTTOT0 JUAGUEY.

2T1c Kowég pog ayyakés exdooels g Koawvng Awafnkng,
VILAPYOLV TEGGEPLS OLoPopeTIKEG AEEEIC TOV peTappdlovTol
«xocpoc» (aion, mlxkia, 38 @opég ge, earth, 1 @opd:
kosmos, mov cuviBwg avapépeTal 6to cvunay, 186 popég:
kot oikoumene, TOL OVOQEEPETOL GE 1 KOTOIKNGIUN T
KOTOwKNUéEVN YN, 14 @opéc). To tedevtaio eivor n AEEN yuo
TOV «KOGULO» ©T0 Tapomave Keipevo. Epeaviletor otnv
Kown Awdnkn 15 @opég, petappacuévn «kOGHOG» GTO
Mort. 24:14; Ax.2:1; 4:5; [lpa&eg 11:28. 17:6,31; 19:27,;
24:5; Popu.10:18; EBp. 1:6 (mapordvem). 2:5; Anok. 3:10;
12:9; 16:14, xou petéppoace «yn» oto Aovk. 21:26.

Me v mbavn e&aipeor Tov «Tov PEAAOVTOG KOGHLOVY GTO
TOPOTAVED KEILEVO, OAEC O1 OVOPOPES OLPOPOVV TN CNUEPIVN
HaG YN 1, HETAPOPIKE MADVTOS, TOVS KOTOTKOVG TG, OTMG
oatveron egetalovtag kaOe amdomacuo. AALG dev vapyEL
TAPNS CLUPOVIO HETOED TOV GYOMOCTMOV MG TPOS TNV
£VVOl0, TOV «O0 KOGHOG 7oL £pyeToy (0€v OouKovUEY OEKa
peAlovoay, 1 ETEPYOUEVN KOTOKNUEVT Y1), 2:5), TOL dev
glvar M 1010 €KPPOoT OTO EAANVIKG PE «O KOGUOG TTOV
£pyeta. o€ 6:5 (LEAAOVTOG OLMVOG, L0 ETEPYOUEVT] ETOYT]).
InuelnoTe T eENG:




city, the new Jerusalem, come down out of heaven from God
(Rev.21:10-11), inhabited by those whose names are written
in the Lamb’s book of life (Rev.21:24-27).

Moreover, since his resurrection and ascension Christ has
had all authority in heaven and on earth (Matt.28:19), and
will reign in both till all enemies have been put under his
feet (Acts 2:33-35), the last of which will be death, and upon
its destruction (see Rev.20:13-14) and the end of the present
earth, he will deliver up the kingdom to the Father,
becoming subject to him (1 Cor.15:20-28) -- evidently,
however, though subordinate, being co-regent for ever and
ever (see Heb.1:8; 1sa.9:6-7; Dan. 2:44; Rev.22:1-5). Note:
Should it be insisted that the first three of these passages do
not necessarily embrace eternity, surely Rev.22:1-5 does,
during which there is to be "the throne of God and of the
Lamb" -- in the "heavenly Jerusalem™ (Heb.12:22) come to
the "new earth" (Rev.21:1-2, 10) -- heaven and earth become
one, as it were.

Il. HEBREWS 2:9: "(a) But we behold him who hath been
made a little lower than the angels, even Jesus, -- (b) because
of the suffering of death crowned with glory and honor, --
(c) that by the grace of God he should taste death for every
man."

Such (from the ASV) is as near a literal rendering of the
original as possible, and to represent and highlight the
original grammatically we have introduced its three major
components with (a), (b), and (c) and separated them by
dashes.

That makes it evident that (b) and (c) are equally related to
(a), and that either (b) or (c) could be omitted without doing
violence to the grammatical structure of the sentence. Yet to
do so would not say all the author wanted to impress. It
likewise becomes evident that (b) relates more closely
thoughtwise to the preceding v.8, and (c) more closely to the
following vs.10-18; and this likely accounts for the order of
mention contrary to the order of occurrence.

Various translations have sought to improve the thought
communication by paraphrasing, some to a greater degree
than others -- but not without blurring to some extent the
precise thought connections we have just mentioned. The
following examples are offered, with increasing degrees of
paraphrase, and the reader will judge as to whether they
present an over-all improvement for him or her, and how
much.

NIV: "but we see Jesus, who was made a little lower than
the angels, now crowned with glory and honor because he
suffered death, so that by the grace of God he might taste
death for everyone.”

1. The Cambridge Bible Commentary: «o xd6GpHog mov Oa
£€pBet: 0 ovpAvIog KOGLOG, TOV KATd pia Evvola eival To BEpa
OALOKANPNG TG EMGTOANCY.

2. BW Johnson, People's New Testament with Notes:
«Kvplorektikd, «n xatowknuévn yn tov péAdovtocy. H
ePpaikn mapddoon ovopdotnke omd tovg EPpaiovg «o
POV KOoUog». Mo amaAlayn mov Bo akoAiovBovce Ba
ntav o ko6cpog mov Ba Epbey. H avapopd eivar pdiiov
GTOVG UEALOVTIKOVG aidveg Tov Evayyeliov mapd otov
0LOVIO KOGLLOY.

IMPOZQITIKEX TTAPATHPHXEIZ: Eite 10 cvunépacpa
tov TLovoov gival cmatd gite 0L, TO GKETTIKO LE TO OTTOI0
KataAnyel og owtd dev givar meloTikd. Mmopet va givo 1 val
unv elvar cwotd oe oyéon pe tov Math.12:32, «obte oe
aVTOV TOV KOGUO, OVTE GE QLTOV OV TPOKELTAL VO £pOE)
(oute en touto to aioni oute en mellonti), Tov ewdONKE 660
Covoe axoun o Xpiotog kot wpwv and v H efpaikn emoyn
elye teherwoel. Opmg oy E@. 1:21, mov ypaetnke apdtov
TeEAEl®GE 1) 10VOOTKN EmoyN KoL 1 €m0y Tov Evayyeliov v
elye NoM dwdeyDel, «OxL LOVo 6€ VTOV TOV KOG, AALG Kot
€ aUTOV oV TPOKELTAL VO EpBEL) TPOPAVMOG oMuaivel Oyl
udévo oV Tapovoa ¥PIGTIOVIKY Bedpnorn atn yn aAAd Kot
oTNV lOVIo, EToyN oL Ba akoAovOncet.

Kat o 1810¢ 0 Incovg (Mépxog 10:30- Aovk. 18:30), tpotov
TEAELMGEL M LOLOATKT) ETOYN, VILOCYEONKE GTOVG ATOGTOAOVG
TOV OPIGUEVEG EVAOYIEC «TOPU €V TM KAP®D... KOl GTOV
uéAlovta koGpo armvia {on» (Hovoyn en To Kalpo... Kol gV
TO QLDVL TO EPYOUEVO {®V @VIMV) -- TPOPAVOG OVOPEPETOL
o115 evAoyieg o drdpketa TG LNG TOVG OTN YN Kot GTNV
a1dvia (o1 6ToV odVIo KOGHO OV EPYETL.

Emumhéov, oto Ax.20:34-36 o Incovig gine: «Ot Y101 owtov
oV KOOV (aivog ToUTO, QLT 1) ETOYY]) TAVIPEVOVTAL KOl
TavTpEVOVTOL: OAAG 6501 Bewpovvtal A0l Vo PTACOVY GE
avtdv Tov kOouo (aivog exaivov, OTL mMkio), Kor M
avAoTaoN Oomd TOVG VEKPOVLG, OUTE TOVIPEVLTEITE, 0VTE
TOVTPEVESTE" Y1OTL OVTE UITOPOVV TAEOV va eBdvouv: yiati
gtvon {oot pe Toug ayyéhoug: kKo givat yrot tov Ogo0, Y10t g
avAoTACNCY. ZaPOS 0TO OEV EYEL AVOPOPA OTNV PPk
EMOYN MG KOWTOV TOV KOGHO» KOl 0TI YPLoTIOVIKT Bedpnon
OT1 Y1 ®OG KOVTOV TOV KOGLLOM.

Daiveral Aouwdv 0TL T0 suumépacie Tov Johnson, gite gival
owotd &ite Oy, Ogv vmootnpiletal EMOPKDOC OmO TNV
Voo Tov.)

Omota ko av givar 1 onuacio T epaonc, 0ev VITOTACGETAL
GTOVG ayyYEAOVE. dINAMVEL amAmg OTL 1| vEQ TAEN dgv Ba eivan
vrotoyn TOte OAAG 6ToV XP1oTd, Tov Y10 TV avOpdmouy.

4. James Macknight, Apostolical Epistles: "The gospel
dispensation ovopdletol aivog WAOVTOG, T ETOYN 7OV
épyeton, EBp. 6:5, aAld moté dev otkovuévn pilovoay, o




NAB: "But we do see Jesus crowned with glory and honor
because he suffered death: Jesus, who was made a little
while lower than the angels, that through God’s gracious
will he might taste death for the sake of all men."

Barclay: "What we see is Jesus. For a short time he was
made lower than the angels. But now we see him crowned
with glory and honor, because of the death he suffered, for
it was the gracious purpose of God that Jesus should
experience death for all.”

Phillips: "What we actually see is Jesus, after being made
temporarily inferior to the angels (and so subject to pain and
death), in order that he should, by God’s grace, taste death
for every man, now crowned with glory and honor."
(Phillips does a beautiful job of rearranging according to
order of occurrence, but in so doing does blur the precise
thought connections mentioned above.)

Word ... Dividing Soul & Spirit
Chapter 4:12-13

Text (ASV): "12. For the word of God is living, and active,
and sharper than any two-edged sword, and piercing even to
the dividing of soul and spirit, of both joints and marrow,
and quick to discern the thoughts and intents of the heart.
13. And there is no creature that is not manifest in his sight:
but all things are naked and laid open before the eyes of him
with whom we have to do."

These verses are the climax of an urgent exhortation for
Christians, under Christ, not to make the mistake that Israel
had made under Moses, and by disobedience to the word of
God forfeited the prospect and promise of entering Canaan
with its rest from Egyptian bondage and the rigors of their
wilderness journeying, which was a type of the rest in the
heavenly Canaan for all the faithful children of God -- of
which the weekly Sabbath given to fleshly Israel was also a

type.

Verse 12 deals with the subjective influence of the word of
God with reference to our hearts if we allow it proper access
and operation. Verse 13 describes a comparable objective
function of the part of God himself with reference to
ourselves -- which ought to be a strong motivation for
allowing his word to hold sway in our lives.

1. "The word of God." Here the phrase obviously refers to
the word of God as spoken through prophets (1:1). Angels
(2:2), and his Son (1:2; 2:3), and not to Christ as the Word
incarnate, as in Rev.19:13 (cf. Jno.1:1,14; 2: Jno.1). But the
introductory word "for" makes its specific application have
to do with the "Sabbath rest for the people of God" (4:4),
and particularly as to whom may or may not enter it, as
spoken through Moses (3:5) and David (4:7) and here

KOTOIKNGIOG KOGHOG Tov épyetot. H opdon, av dev kdvw
AGBog, dnravel Tov ovpdvio H ydpa mov vrooyédnke otov
APBpadp Kot Tov Tvevuatikd tov onéppo. Emopévac, omtmg
owovpévn, o kocpog, Ax.2:1, xou oArod, upe €va
cuvnBicuévo oynuo Adyov, GNUOIVEL TOVG KATOIKOVS TOV
KOGLOV, 1] PPACT] OIKOVIEVT] WAAOVGOV UITOPEL KAAAIGTO VO
ONUOIVEL TOVG KATOIKOVE TOL UEAAOVTIKOD KOGLOV, TTOL
ovopdletoan  [ommv] EBp. 1:14 «Avtoi mov 6Oa
KAnNpovouncovv T coTnpion.

5. Péumept Miktykav, Emiotodn mpog EBpaiovg: «O péiimv
KOGLOG onuaivel, Oyl TNV enepyouevn emoyn (Yo v Yo
péALoV) 6mws 610 Math.12:39 k.AT., aALG TOV KOTOIKN GO
KOG L0 Kato amd To Paciieia kot dtakvPEpynon tov Meoaia
(xeo. 1:6) Eivan o kdopog otov omoio {odpe Thpa- Kol GTOV
omoio, otav Ba &xel e€ayviotel and v apoptio [N Epeoon
dtvetan], ot Avtpopévor Ba  {Roovv Y TAvIO.
mpotodnovpynnke (I'év.1:28-31): ko otov avlpwmo,
e€axorovBel vo, avikel pe 10 apeTdPfAnto S1GTayLo TOV
LeywPd».

MPOZQITIKEX ITAPATHPHZEIX: To oy6Aio tov Milligan
KEVEL TNV KATOIKNUEVN YN Vo ayKaMAlel TOG0 Tov TapovTo
0G0 K01 TOV LEALOVTIKO KOGHO (emoy£g) Vo T Paciieio TOV
Meooia Kot gaivetal va £xel TOAAA VO, TO ETUVECEL.

®a £pbel 1 dpa TOL 0 TPAOTOG OVPOVOG Kot 1| TPMTN Y1 (1
ym pe v mepifdriovca  éktacn mov  ovoudleTon
TaPAdEIGOC, OV ovoudleTol eniong ovpavoc) Oa mapélbet,
aAAG Bo, avTikataoTafobv amd Evay vEo ovpovo Kot Ui vE
YN ®G GLVEYELX, OTOL Katolkel 1) dtkanoovvn (2 Tlétp. 3:12-
13- Amox. 20:11- 21:1-2), pe o TOAN, ™ véa lepovsoiny,
KotePeite amd tov ovpavd amd tov Oed (Amok. 21:10-11),
OV KOTOIKEITOAL Ao EKEIVOVG TV OTTOIMV T OVOpTO Elvan
ypapuévo oto Pifiio tng Lmng tov Apviov (Amok. 21:24-
27).

Emumhéov, amd v ovAcTaoT] TOV Kal TNV oviANYY Tov, 0
Xplotog €xel kdbe eovoion GTOV OLPAVO KOl OTN YN
(Mat0.28:19), kor 8o Paciredel kol otovg 0V0 EmMG OTOL
olot ot gyBpoi teBovv Katm amd ta modia Tov (Ipaeig 2:33-
35), 1o televtaio Tov omoiov Ba givon o Bdvatog, Kot peTd
v katooTpor Tov (PA. Amox. 20:13-14) kot To Téhog g
mapovoog yng, 0o mapaddoel tn Pacireio otov atépa,
vrotaypévog o€ avtov (A' Kop. 15:20- 28) -- mpopavag,
®GTOG0, OV Kol VTOJEEGTEPO, OVTUG GLV-OVTIPAGIAENS Y10
mhvto kot yio mavto (PAéne EPp.1:8- Ho.9:6-7- Aav. 2:44-
Amox. 22:1-5). Znueiwon: Edv mpénel va empeivoupe 6t1 ot
TPEIC TPMTEG OO OVTEG TIC TEPIKOTES gV TEPIAAUPAVOVY
amopaiTnTa TNV dOvOTNTo, Giyovupa To Kovel | Amox. 22:1-
5, Katd tn didpkela g onoiog Ba vdpyel "o BpodVOC TOV
®eov kol Tov Apviov" -- 610 " ovpavia Iepovcarinqw» (EBp.
12:22) ghdte ot «véa yn» (Amoxk. 21:1-2, 10) -- ovpavog
Kol yn yivovton éva,




through Christ’s inspired spokesman, the writer of the
Epistle to the Hebrews (3:7 - 4:11), and no doubt through
others of his spokesmen as well (see 4:1-2, 11).

2. "Living, and active." That is, God’s word is applicable
and binding and effectual -- as much so today under and
through Christ as ever in times past -- and in some respects
even more so (see 2:1-4; 10:26-31).

Christ is mediator of a better covenant, with better promises,
than the old covenant with fleshly Israel, of which Moses
was the mediator (8:6). While God gave fleshly Israel the
seventh day, his day of rest from creation, as a weekly
Sabbath, was a "shadow" of something better yet to come
through Christ (Col.2:16; cf. Heb.8:4-5; 9:11; 10:1).

The weekly Sabbath is not binding on Christians -- because
the covenant requiring its observance was abrogated at the
death of Christ ("He taketh away the first, that he may
establish the second,” 10:9) and weekly Sabbath observance
was not enjoined under the new covenant mediated by
Christ.

As already stated, it was a "shadow" of something better to
come through Christ -- a shadow of the Sabbath rest that
remains for the people of God (4:6) -- a better rest for the
faithful of fleshly Israel of times past as well as of spiritual
Israel of these last days. It will be entered when we rest from
our works on earth as God rested from his work of creating
the heavens and the earth and its inhabitants (Heb. 4:9-11;
cf. Rev.14:13).

And it is for the ones "obedient" to the "living, and active"
word of God of all earthly dispensations, but not for the
"disobedient of any dispensation.

3. "Sharper than any two- edged sword" -- the most
penetrating kind. In Eph. 6:17, the word of God is called "the
sword of the Spirit," used in spiritual combat. The word of
God is contemplated here, however, in relation to its ability
to penetrate and expose to introspection the inward being of
each individual.

4. "Piercing even to the dividing of soul and spirit, of both
joints and marrow."

"Soul" and "spirit" are often used interchangeably for the
"inward man" versus the "outward man" (2 Cor.4:16). But
when they are distinguished from each other, "soul"
(psuche) has reference to physical animation which man has
in common with the animal creation, and "spirit" (pneuma)
refers to that part of man created in the image of God, which
makes man akin to God in a way the animals are not.

II. EBPAIOYZX 2:9: "(a) AAMG BAEmovpe avTdv oL €y1ve
Ayo yapnAotePOC amd Tovg oyyélovg, akdun Kot Tov Incoo,
-- (B) A0yw tov TOVOL TOV BavaTov OV oTEPONKE pE dOEQ
Kot T, -- (7) 6t pe ™ xapn tov Oeov Ba mpénetl vo yeveTon
0avato Yo kabe dvBpmmon.

Av16 (amd t0 ASV) gtvar 660 10 duvatdv mo Kovid o€ Lo
KUPLOAEKTIKY] 0mdS00T] TOV TPMOTOTOITOL, KOl Yo VO
OVOTOPOCTCOVE KOL VO TOVICOLHE TO TPOTOTLIO
YPOUUOTIKAL, EIGOYAYOLE TO TPIO KUPLO GUGTATIKG TOL LLE TO
(a), (b) kou (C) KoL TO YOPICAUE LLE TOVAES.

Avto kobwotd mpogavég ot ta (B) wou (y) oxetilovron
e&ioov e 1o (a) kot 0Tt gite o (P) gite 10 (7) O pmopovoay
va mopoineBovv yopig va acknbel Pla otn ypoppatiky
doun| g mpdTaons. 26100, Yo va To KAveEL ovtd dgv Oa
éleye 0Tl 0 ovyypaeiag NBere va evtvtmoidostl. [iveton
emiong mpoeavég 6Tl t0 (B) oyetiletan mo oteEvd pe To
mponyovpevo v.8 kat (Y) mo otevd pe to akdiovbo v.10-18.
Kol avtd mhoavotato oPeideTal ot GEPO  avaPOPdG
avtiBen pe T oEPA EPPAVIOTG.

Aldpopec peToepaoelc Tpootancav va BeATidcovy TV
EMKOWVOVIN OKEYTG LLE TAPAPPACT], LEPIKES GE UEYOAVTEPO
Babuod amd dideg -- aArd Oyt ywpig va BoAdVOLY Gg KATTO10
Babuod Tig akpiPeic cUVOLETELG GKEYNC TTOV LOAIS OLVOPEPULLE.
Ta  axdéAovBo  mopadeiypoto  TPOGEEPOVTOL, — UE
avéavopevoug Babuovg Tapdppaons, Kot o avayvaotng fa
Kpivel eav mapovotdovv pio cuvolkn Peltinon yio avtdv
Kol TOGO.

NIV: «BAémovpe 6pumg tov Incod, mov éytve Aiyo o younid
Ao TOVG AYYEAOLG, TOPO CTEPAVOUEVOS He d0EN Kot TN
emeldn] véotn Odvaro, yuo va yeutel Le tn xdprn Tov Bgov
Tov BavaTo yio GA0VGY.

ZYAAAMBANQ: «BMémovpe Opmg tov Incod va
oTeEPAVOVETOL LE 0OEN KL TN, ENEN LITEGTN OAvoTo: TOV
Incov, mov &ywve Alyo yapmAdtepog amd Tovg oyyEAOVG, Yo
va yevtel To Odvarto yio xapn OAov Tov avlpdnwv, pe ™
X0p1M TOL OEOVY.

Mmrdpriei: "Avto mwov BAEmovue gival o Incovg. T éva
PIKpO xpoviKO dStdoTnue. £Yve YOUNAOTEPOG Oamd TOLG
ayyéhovs. Topo Oumc Tov PAETOVUE VO GTEPAVAOVETAL UE
d0&a kot TN, A0Y® Tov Oavatov Tov VITEGTN, YT TOV O
EVYEVIKOG GKOTOG TOV B0V va frdaoet o Incovg Bdvatog yio
OLovGY.

Phillips: «Avto mov oty TpaypatikdtnTa PAETOVLE Elvat O
Incove, aeod £ytve MPOCWPWVA KATMOTEPOS OMO TOLG
ayyérloug (kat €101 vToTayOnke o TOvo Kol Odvaro), yio va
yevtel, pe tn xbpn tov Beov, Bdvato Yo kabe avOpwmo,
TOpa otePavouévo pe 06&a kot tun. " (O Phillips kavet
TOAD KOAT O0VAELR oTNV avadtdToén GOUE®VA LE TN GEPY




"Joints" are mostly where bones are so fitted and joined
together as to facilitate movement in relation to each other.
And "marrow" was used figuratively of the depth of the soul,
as by Euripides in the 5th century B.C., in Hippolytus 225,
"to form moderate friendships, and not to the deep marrow
of the soul" (Vincent, Word Studies in the New Testament).

So, the above phrase is a figurative expression for the depths
of the inward man, penetrated by the word of God and its
parts laid open as it were, for introspection -- not that it
separates the "soul" from the "spirit" or the "joints" from the
"marrow" -- but that it penetrates to the "dividing" of all
these parts, figuratively speaking.

5. "Quick to discern the thoughts and intents of the heart."
This further and more literally expresses and defines the
foregoing, except that "quick to discern” does not seem to
do justice to the verbal adjective, kritikos, in the Greek text,
which means skilled or able in discerning or judging. (Our
English word "critic" comes for it.)

"The word carries on the thought of dividing. From krinein
to divide or separate, which runs into the sense of judge, the
usual meaning in the N. T., judgment involving the sifting
out and analysis of evidence. In kritikos the ideas of
discrimination and judgment are blended." (Vincent, Word
Studies.) With proper access to an operation within the
human heart, the word of God lays bare to the individual
himself the character not only of his conduct but also of "the
thoughts and intents of the heart" -- his own heart.

"In addition this (kai), the inward operation of the word finds
its counterpart in the searching, inevitable inquisition of God
himself with whom we have to do" (Marcus Dodds, in his
commentary on "Hebrews" in The Expositor’s Greek
Testament). That additional fact is stated in the next verse,
as follows:

6. "13. And there is no creature that is not manifest in his
sight: BUT ALL THINGS ARE NAKED AND LAID
OPEN BEFORE THE EYES OF HIM WITH WHOM WE
HAVE TO DO" -- or to whom we have to give account.

Hence, among all other things, God knows even our
innermost reactions and attitudes toward his WORD, even
if we succeed in keeping them secret from many or all of our
fellow men. And this ought to be a most POWERFUL
motivation for GLADLY allowing it to hold FULL SWAY
in our lives, so as not to forfeit the prospect of the Sabbath
rest promised to all OBEDIENT children of God after our
labors and lives on earth are ended.

EUEAVIONG, OAAG pe avTdV ToV TpOTO Boddvel Tic akpiPeig
GUVOEGELG OKEYTG TTOV OVOPEPOVTOL TOPATAVE. )

ALY ... Aumpavtog Yoy & Ilvevpa
Kepdiowo 4:12-13

Keipevo (ASV): "12. Aot 0 Adyog tov Beov givar {ovtavog
Kol vePyOs, Kot o ayunpog amd Kabe dikomo poyaipt, Kot
dwmepvd  pEYpL TO  SWY®PISUO TNG WYLYNS KOl TOV
TVeOLATOG, Kol TV dVO apfpdCE®V KOl TOV HVEAOV, KOl
YPNYOPOS va. dtaxpivel okéyels Kot mpoBEcelg g Kapdic.
13. Kot dgv vmdpyel Kavéva TAACUO OV vo unv gival
Qavepd oTo patio Tov: oAAG Ola givol youvé kot avolytd
umpootd ota pdrtio eketvov pe tov omoio €yovue va
KAVOLUED.

Avtd T €04pla givol TO amOKOPOPMOUA LOG ETEIYOVOAG
TPOTPOTNG Y10, TOVS XPIGTIOVOVG, VIO TOV XPLoTd, Vo PNV
Kévouv 1o AdBog Tov giye Kavel o Iopani vtd Tov Mwvon,
KOl UE TNV OVUTOKON oTov AOYo Tov Bgobd €yooce Tnv
TPOOTTIKT KOl TNV VLOGYESN Vo EIGEADEL GTN Xavady e TNV
avATOVGT) TNG OO TV OLYVLTTIOKT) OOVAELN KO TIG KOKOVYIES
Tov TOEW0D TOLg TNV EPNUO, TOV MTAV €VOG TOTOG
avamovong otny ovpdvia Xavady yio. OAo To ToTd Tondid
Tov BeoV -- éva €ld0g Tov omoiov NTav Kot To efdopadiaio
2apparto mov 860nke oTOV GapKikd lopan.

To €dap1o 12 aoyoheiton pe TNV VITOKEYLEVIKT] EMPPON TOV
AOyov ToLV Bg0V pE aVOEOPO GTNV KAPSLL UOG, €AV TOV
EMTPEYOVUE TNV KATAAANAN TpooPacn kat Aertovpyia. To
€3G0 13 meplypdoel Hio CUYKPICIUN  OVTIKEUEVIKT
Agrrovpyia Tov pEPOVG TOL 1010V TOL BE0D o€ GYEN pE TOV
€00TO pag -- wov Oa Empene va eivat Eva 1oyvpd KiviTpo yio
VoL EMITPEYOVUE GTOV AOYO TOV Vo Kupropyei otn (o puag.

1. «O AXoyog tov @eov». Edd m ¢pdon avoapépetan
TPOPAVMOG GTOV AOY0 TOV Bg0) OTMG emmONKE LEGH TV
apoentav (1:1). Ayyelot (2:2), kot o Yiog tov (1:2+ 2:3),
Kal Oyt otov Xplotd ¢ eVGUpK®UEVO AOY0, OTTMOC GTNV
Amox. 19:13 (BA. lo. 1:1,14- 2: lw. .1). AAAG 1 el0ay®YIKN
AEEN «ylo KAVEL T GUYKEKPLUEVT] EQAPLOYN TNG VAL EXEL VOL
KAVEL UE TNV «owvdmowoen Tov ZafPdatov yioo Tov Aad Tov
Beod» (4:4), ko Wwaitepa pe T0 mMOWG pmopel N Ol va
gl0éA0el og oY, OTmG emminke pécm tov Mwvon (3: 5)
kot Tov AoaPio (4:7) kol €0 HECH TOV EUTVELGUEVOD
EKTPOGONOV TOV XPLOTOV, TOL GLYYPAPED TNG TPOG
EBpaiovg Emotodng (3:7 - 4:11), ko ovapeiforo pécm
A @V ekmpoocdnmv Tov emiong (BA. 4:1- 2, 11).

2. «Z®vVTavog Kot evepyocy. Anhadn, o Adyog tov Oeo0 gival
EQUPLOCIIOC KOl OECUEVTIKOC KOl OTOTEAECUATIKOC --OGO
Kot onuepa ved kot pHEc® TOL XPLETOV OGO TOTE GTO
TapeLOOV -- Kot 0O OPIGUEVES ATOWELG OKOLT TEPIGGOTEPO
(BAéme 2:1-4, 10:26-31).




Doctrine of Baptisms
"Baptized for the Dead"
Chapter 6:2

This is to discuss a question asked as to whether Chapter 6:2
was intended to include "baptized for the dead" (1
Cor.15:29). While it may not have been intended for that
purpose, it is not inappropriate for us to discuss that in
connection with it.

Because v.30 introduces another argument of the same sort
(that continues through v.32), or else, as thought by some,
may even be a part of the same argument, we shall give both
together, though directing most of our attention to v.29.

Scripture Text (ASV)

29 Else what shall they do that are baptized for the dead? If
the dead are not raised at all, why then are they baptized for
them? 30 why do we also stand in jeopardy every hour?

This is what is called an argument ad hominem -- that is, to
the man -- exposing, in this case, an inconsistency between
practice and fact if there is no resurrection of the dead.

It makes it obvious (1) that some persons somewhere, if not
in Corinth (where it would nearly have to be for an_ad
hominem argument to be effective against error there), were
being "baptized for the dead," whatever that means; (2) that
the writer took for granted that his readers were acquainted
with that fact; also (3) that it was not a general practice, for
those engaged in it were designated as "they", which seems
also to exclude the writer. Yet (4) no condemnation is
expressed, which seems a little strange if it was wrong, and
especially so if there were cases of it at Corinth, since the
general purpose of the Epistle was to correct moral, spiritual,
and doctrinal aberrations in the church there.

While Paul’s original readers would have understood the
historical setting for his argument without any further
elaboration on his part, we today do not have that advantage.
And lack of it, plus the flexibility of the word translated
"for" in the expression "for the dead," has spawned almost
endless theories (between 30 and 40), some obviously false,
others more nearly tenable, but none conclusive or
completely decisive.

So the best we can do seems to be (1) to notice the most
practical ones for our consideration, with whatever
comments seem in order, and likewise (2) to call attention
to uses of the Greek word huper, also transliterated hyper,
and translated "for" in the expression "baptized for the dead"
-- which we shall do in reverse order.

O Xp1o10¢ elval LecoAapn TS Hog KAAVTEPNG BN KNG, LLE
KOAVTEPES VTOGYECELS, OmO TNV TOAd SlbNKn HE TOV
capkiko lopan, g omoiog 0 M@uongnTav 0 Hesorafntig
(8:6). Evd 0 ®edg édmwoe 610 capkikd IopanA tmv épdoun
nuépa, M MUépa avémovong Tov amd T Onuovpyid, MG
epdopadiaio Zappato, TOV (o «OKIA» Y10, KATL KOAVTEPO
7ov Oa £pBet péom tov Xpiotov (KoAr.2:16- mpPi. EPp. 8:4-
59:11- 10:1).

To gPdopadiaio XapPfoato dev elvar EGUELTIKO Yol TOVG
Xplotiovog -- eneldn n S1oB1 KN IOV OTATOVGE TNV THPNGH
ToV Katopynonke pe to Bavato tov Xpiotov («Aaipel T0
TpOTO, Yoo va OBegpeldoerl 1o devtepon, 10:9) ko dev
emPAnOnke n efdopadiaia tpnon Tov ZapPdrov Katw and
) véa d1af1kn mov pecordfnoe o Xpiotdc.

Onwg avaeépbnke NN, NIV U0 «OKIO» KOTL KOADTEPOL
7ov B £pBet péc® tov XPloTov -- Lo OKLA TNG OVOATOVOT|G
Tov ZafPdrov mov mapapével yio Tov Aad Tov Begov (4:6) --
Uio KOADTEP GVATODGN Y10, TOVG TIGTOVG TOL GOPKIKOV
Iopon TV kapdv Toperfdv KabmG Kol TOV TVELUATIKOD
Ioponk autdv tov TeElevtaiov nuepdv. Ao e1céAbel dtav
avamavfovpe and To €pya pog otn yr, Omwc o Oedg
avamaHOnke amd To £pYo TOL TNG INUIOVPYING TOV OVPUVDV
KoL TG YNg ko Tov Katoikov g (ERp. 4:9-11, npPi. Amox.
14:13).

Kot glvat yia tovg «omdkovovey otov «Cmvtavo kot evepyor
AOY0 ToV B0V OAWDV TOV YRVOV OeudTmV, 0AAG Oyl Y10 TOVG
«OVUTTAKOVOVG OTOLUGONTOTE EMVOUNC».

3. «Ilwo oyunpd amd «abe odikomo Eipoco» -- TO mMLO
deodvtikd €idog. Znv E@. 6:17, o Adyoc tov ®eov
ovopdleton «to Elpog tov [Ivevpatogy, mov ypnoiponoleitol
GTOV TVELLOTIKO aydva. O Adyog Tov Ogol e&etaleton €00,
®oTdG0, GE GYECT LUE TNV IKOVOTNTA TOV VO O1EIGOVEL KOt VL
ekBETEL OTNV EVOOGKOTN O TNV E6MTEPIKT VTAPEN TOL KAOE
OTOLLOV.

4. «Aldtpnorn axdun Kot pExpl T OloipeESN WYuyNng Kot
TVEOLOTOG, KOl TV dVO apBpdoEMV KAl TOV LVEAOVY.

To «youyn» Kol TO «IIVELLO» YPNCLLOTOOVVTIOL GUYVA
EVOALOKTIKA Y0 TOV «ECMOTEPIKO GvOp®TO» £vavil TOV
«eEotepkov avBpamov»y (B” Kop. 4:16). AMAG Otav
dwokpivovtol petald tovg, N «yuyn» (psuche) avagépetal
g PLoIKN LOTIKOTNTA TTOL €YEL O GVOP®TOG KOWO UE TN
Coum onovpyia, Kot To «Ived oy (TVELULA) OVAPEPETAL OE
gKeivo 10 PEPOC Tov avBpmdmov OV dNuIOVPYNONKE Kot
gKova Oeob. oV Kavel Tov AvOpwmo 6uoto pe Tov Oed pe
&vay tpomo mov 1o, (oo dev gival.

O "apBpmoelg" etvar wg eni To Theiotov ekel 6OV T 06T
glval TOG0 TPOGAPUOGUEVD KOl EVOUEVO PETOED TOVG MOTE
va dlevkoAvvouy v kivion petaéd toug. Kat 1o «pvedon
ypnoLoromdnke peta@optkd tov Babovg e wuyng, OTmg




In its literal sense huper means_over or above or beyond. But
in the New Testament, and likewise in the LXX, it occurs
only in non-literal senses.

Huper in the New Testament

Huper has 160 occurrences in the New Testament. In 134 of
these it occurs with words in the genitive case, including our
text; and in 104 it is translated "for" in the KJV; in 12, "of";
in 8, ‘for" (one’s) sake"; in 3, "on (one’s) behalf; in 2, "in
(one’s) stead”; in 5, miscellaneous -- one each of the
following: "on (one’s) part (Mk.9:40); "concerning"
(Rom.9:27); "toward" (2 Cor.7:7); "in the behalf of" (Phil.
1:29a); "by" (2 Thess.2:1).

Huper with the accusative case occurs 20 times, translated
"above" 12 times; "more than," 3 times; "than," 2 times;
"beyond," once (2 Cor.8:3); "to" once (2 Cor.12:13); "over,"
once (Eph.1:22).

Huper as an adverb occurs 6 times, translated "very chiefest"
2 times; "more,” once (2 Cor.11:23); "exceeding
abundantly,” once (Eph.3:20b); "exceedingly," once (1
Thess.3:10); "very highly," once (1 Thess.5:13).

Huper with the_genitive, as defined by Arndt & Gingrich,
Greek-English Lexicon of the New Testament and Other
Early Christian Literature: (a). for, in behalf of, for the sake
of someone or something: (b). With genitive of the thing, in
order to do whatever is under consideration for it; (c). In the
place of, instead of, in the name of. (Sometimes this merges
with on behalf of, for the sake of.); (d). To denote the
MOVING CAUSE or the REASON,* because of, for the
sake of, for; (e)._.above and beyond is possible in huper tes
eudokias (Phil.2:13); (f). About, concerning (about
equivalent to peri, and frequently interchanges in MSS).

Huper with the accusative: in the sense of excelling,
surpassing, over and above, beyond, more than.

Huper as an adverb: more (2 Cor.11:23). (See translations
above.)

* Thayer likewise: "4. Of the IMPELLING or MOVING
CAUSE; on account of, for the sake of, any person or thing."

Selected Interpretations

1. Baptism of Proxies in Behalf of Dead Persons. "The only
tenable explanation is that there existed amongst some of the
Christians at Corinth the practice of baptizing a living
Christian in the stead of some convert who had died before
that sacrament had been administered to him. Such a
practice existed among the Marcionites in the second
century [Marcion flourished about 144 A.D.], and still

and tov Evpunidn tov 50 awdva m.X., otov Inndivto 225,
«Y10. VO, GYNUOTIooVV HETPLEC PIATES, Kal O)L 6TO BabD pveld
g yuyno» (Vincent, Word Studies in the Koawvn Awafnin).

"Etot, n mapamdve epdon eival pio LETOQOPIKT EKQPACT] Yo

T BéOn Tov evodpvYoL avBpOTOV, TOL d1EGOVEL OO TOV
AOy0 Tov B0V KO TA LEPT TOV Efvar avoryTd cav va AELLE,
Y. EVOOOKOTNGN -- O)L OTL dta@pilel TV «yuy» amd 10
«mvebo» M TIG «apBpOoES) omd TO «UVEAO» -- aAAd OTL
Selodvel puéypl T «dipecny OAOV aLTOV TOV UEPDV,
UETAPOPIKA WADVTAG.

5. «IpRyopa va duakpivelg Tig oxéyelg Kot Tig TpoBEcels g
Kapdlagy. Avtd exepdlel kor kabopilel mepartépm Kot
KUPLOAEKTIKA T mpoavapepBévia, €kt0g amd 10 OTL TO
«ypNYOPOG oTN O1AKPLET» OEV PAIVETAL VO AOTKEL TO AEKTIKO
enifeto, KPNTIKOG, 0TO EAMANVIKO Keipevo, TOv oruaivel
emdEEL0G 1 KavOg va. dtakpivel 1 va kpivel. (H ayyAn pog
AEEN "kp1TIKOG" TPOEPYETAL OO AVTO.)

"H AéEn ovveyilet ) oxéyn g dwaipeonc. And to Kpiveiv
610 S alm 1 daywpilo, Tov £yl TNV £vvola TOL KPLTH, TN
ocuvin évvown oto NT, kpion mov meplouPdvel To
KOOKIVIoUO KOl TNV 0VAALGT TOV OTOJEIKTIKMOV GTOLYEIWV.
Ytov kputikO ol 10éeg TG ObKplong kol Tng Kpiong
avakatevovroy. (Vincent, Word Studies.) Me v
KATOAANAN TpoOcPoon o€ o Asttovpyic péca oV
avOpdTIVY Kapdild, o Adyog Tov B0l amoKaAVTTEL GTO 1010
TO GTOLO TOV YOPOKTIPO Ol HOVO TNG CLUTEPLPOPAS TOL
OAAG KOL TOV «CKEWYEWDV KoL TPOOEGEMV TNG KAPILUCH -- TOV
S1K1 NG Kopdid.

«Emmiéov avto (kai), n eocwtepikn Aettovpyio g AEEng
Bpiokel to avtictoyd g otV ovalnInom, AvamOPELKTY
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earlier amongst a sect called Cerinthians [Cerinthus
flourished about 100 A.D.]. The idea evidently was that
whatever Dbenefit flowed from baptism might thus be
vicariously secured for the deceased Christian. St.
Chrysostom [died 407 A.D.] gives the following description
of it: -- “After a catechumen (i.e., one prepared for baptism,
but not actually baptized) was dead, they hid a living man
under the bed of the deceased; then coming to the bed of the
dead man they spake to him, and he making no answer, the
other replied in his stead, and so they baptized the "living
for the dead."” Does St. Paul then, by what he here says,
sanction the superstitious practice? Certainly not. He
carefully separates himself from the Corinthians, to whom
he immediately addresses himself, from those who adopted
the custom. He no longer uses the first or second person; it
is ‘they’ throughout this passage. It is no proof to others; it
is simply the argumentum ad hominem. Those who do that,
and disbelieve a resurrection, refute themselves. This
custom possibly sprang up amongst the Jewish converts,
who had been accustomed to something similar in their own
faith. If a Jew died without having been purified from some
ceremonial uncleanness, some living person had the
necessary ablution performed on them [sic], and the dead
were so accounted clean." (Ellicott’s Commentary on the
whole Bible, late 19th century A.D.)

"‘If the dead rise not at all, what shall they do that are
baptized for the dead?’ (ver.29) -- an inquiry of which the
Corinthians no doubt felt the full force, but which is rather
lost upon us because we do not know what it means. . . .

"The plain meaning of the words, however, seems to point
to a vicarious baptism, in which a living friend received
baptism as a proxy for a person who had died without
baptism. . . . Then, as now, it sometimes happened that on
the approach of death the thoughts of unbelieving persons
were strongly turned towards the Christian faith, but before
baptism could be administered death cut down the intending
Christian. Baptism was generally postponed until youth or
even middle life, was passed, in order that a large number of
sins might be washed away in baptism, or that fewer might
stain the soul after it. But naturally miscalculations
sometimes occurred, and sudden death anticipated a long
delayed baptism. In such cases friends of the deceased
derived consolation from vicarious baptism. Some one who
was persuaded of the faith of the departed answered for him
and was baptized in his stead." (W. Robertson Nicoll, ed.,
The Expositor’s Bible, early 20th century A.D.)

NOTE: However plausible, a great deal of supposition is
involved in the above quotations. Particularly it is not
known whether it later grew out of his writing, as believed
by many. For the flexibility of the word "for" (huper) by no
means limits the linguistic possibilities or probabilities to

proxy baptism.
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2. Baptism of Living Converts to be United with Christ.
"Some understand of our Savior himself. Why are persons
baptized in the name of the dead Savior, a Savior who
remains among the dead, if the dead rise not? But it is, |
believe, an instance perfectly singular for hoi nekron to
mean more than one dead person; it is a signification which
the words have nowhere else.” (Matthew Henry’s
Commentary, first half of 18th century A.D.)

NOTE: The foregoing phrase, referred to by Matthew Henry
and translated "the dead," is plural, not singular, in the Greek
text, which he is saying makes it most unlikely to refer to
Christ -- and surely correctly so.

3. Baptism of Living Converts to be United with Christ and
the Christian Dead. "If the dead are not raised, why then are
these converts buried in baptism on their account, or with a
view to them? Rom.6:3-11 makes Paul’s meaning in this
passage very plain. The dead are a class of whom Christ is
the head and firstfruits unto resurrection. By baptism we
symbolically unite ourselves with that class, and so with
Christ, and we do this because of the hope that we shall be
raised with that class through the power of Christ (Rom.6:5).
But if the dead are not raised at all, then why should converts
be united with them by a symbolic burial? Why should they
be baptized on their account, or with reference to them? If
there is no resurrection, baptism, which symbolizes it, is
meaningless. Commentators belonging to churches which
have substituted sprinkling for baptism make sad havoc of
this passage. Having lost sight of the symbolic meaning of
baptism -- that of a union of a convert with the dead and
buried Christ as their head and firstfruits unto life -- they are
at a loss to know how to interpret the apostle’s words, and
in despair assert that Christians were in the habit of being
baptized vicariously for their friends who died without
baptism. Long after Paul wrote, a similar misunderstanding
of this passage led the followers both of Marcion and
Cerinthus to practice such vicarious baptisms; but the
practice grew out of Paul’s words, instead of his words being
called forth by the practice." (McGarvey and Pendleton,
Thessalonians, Corinthians, Galatians, and Romans,
published 1916, but written through Romans 8 before July
16, 1908.

NOTE: Rom.6:3-11 does speak of our being in baptism
"united with (Christ) in the likeness of his death™ and "shall
be in the likeness of his resurrection." But it does not
mention the Christian dead, who would be "they" or "them"
(third person) -- only "we" or "our" (first person, embracing
all who are "baptized into Christ") and "him," "his," or
"Christ" (third person, not the dead also who are in Christ --
to whom we do not sustain quite the same relationship as
that with Christ being discussed in Romans). Such being the
case, it is difficult to see how the Roman passage makes
"very plain" the meaning of "baptized for the dead" in 1
Cor.15:29-30, where Paul speaks of "we" (himself and
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others in his category) as distinguished from "they" of
another category (who are "baptized for the dead"). Thus he
seems to make himself not to have been "baptized for the
dead" in the sense of the latter passage, whereas, according
to McGarvey and Pendleton, he was thus baptized - a flat
contradiction.

4. Baptism of Converts with a View to the Resurrection of
the Dead. "The Greek expositors took it to be about the dead
(huper in the sense of peri as often as in 2 Cor.1:6) since
baptism is a burial and a resurrection (Rom.6:2-6)."
(Robertson, Word Pictures in the New Testament, 1931.)

"The Greek expositors regarded the words the dead as
equivalent to the resurrection of the dead, and the baptism
as a manifestation of belief in the doctrine of the
resurrection.” (Vincent, Word Studies in the New
Testament, 1890.)

NOTE: If by "the dead" Paul meant "the resurrection of the
dead," why does he seem to exclude himself from those so
believing -- saying "what shall they do" that are baptized for
the dead?" instead of "what shall we do?"

5. Baptism of Converts in Hope of the Resurrection of the
Dead. "The purpose, scope, and connection will admit of but
one meaning - If the dead rise not, what shall they do who
are baptized in hope of the resurrection? . . ..

"In view of their dying they are baptized in order to their
well-being after death. If they are not raised from the dead,
why are they baptized to fit them for the resurrection?"

"[There is no doubt that the allusion is to some act performed
in expectation of future benefit for themselves (emphasis
added), which would be lost if the dead did not rise. And the
view given here suits the argument and agrees with the
context. Foreseeing that faith would cost them the loss of all
things, perhaps of life itself, not a few persons, in being
baptized, did so, virtually saying with the apostle, “We who
live are always delivered unto death for Jesus; sake.” (2
Cor.4:11.) The meaning then is: What is to become of those
who on being baptized do so knowing that it may prove their
death warrant, if the dead rise not?]" (Lipscomb and
Shepherd, 1 Corinthians, 1935.)

NOTE: This is close akin to No.4 above, but more recent
exegetes. The first two paragraphs are by David Lipscomb,
and the paragraph in brackets is by J. W. Shepherd. While
what Lipscomb says is properly descriptive of all thoughtful
converts, and what Shepherd says is further descriptive, and
no doubt properly so, of most if not all converts conscious
of risking their lives by being baptized into Christ, that
within itself is not proof of being Paul’s meaning. And it
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does not seem to be, since he appears to be excluding
himself from those he had in mind and was describing.

6. Baptism of New Coverts to Take the Place of Christians
Recently Martyred. "Else if it [resurrection of the dead] were
not so, what should they do who are baptized in token of
their embracing the Christian faith in the room of the dead,
who have just fallen in the cause of Christ, but are yet
supported by a succession of new converts, who
immediately offer themselves to fill their place, as ranks of
soldiers that advance to the combat in the room of their
companions, who have just been slain in their sight? If the
doctrine | oppose be true, and the dead are not raised at all,
why are they nevertheless thus baptized in the room of the
dead, as cheerfully ready, at the peril of their lives, to keep
up the cause of Jesus in the world? And indeed, how could
my conduct be accounted for in any other light, but
supposing we act with a steady and governing view to this
great principle and this glorious hope? Why otherwise are
we every hour exposed to so much danger in the service of
a Master from whom it is evident we have no secular
rewards to expect?" (Philip Doddridge, The Family
Expositor, 15th Edition, 1845.)

NOTE: The word huper would lend itself to this
interpretation, linguistically. But we have no evidence of a
historical context to support such as an ad hominem
argument at Corinth at or before the time of 1 Corinthians,
or anywhere else on such a large scale till later, when it came
to be said that the blood of the martyrs was the "seed of the
kingdom."

Paul does, however, make the ad hominem argument with
reference to himself as mentioned above -- but seemingly
not for the purpose including himself among those he spoke
of as being "baptized for the dead," as seems implied above
-- for he spoke of them as "they" rather than "we."

Nevertheless, because of the nature of his mission, he was
himself in danger of death every day. Later, in 2 Cor.1:8-11,
and again in 11:23-33, he describes his dangers and
sufferings. The Book of Acts also details a great deal of such
(9:22-25, 28-30); 14:19-20; 19:23-41; 21:27-36) -- and the
actual martyrdom of Stephen (7:54-60) and of the apostle
James (12:1-2) -- but no widespread martyrdoms as yet, and
none at all documented for Corinth.

7. Baptism Because of Persons No Longer Living. "Paul is
referring rather to a much commoner, indeed a normal
experience, that the death of Christians leads to the
conversion of survivors, who in the first instance ‘for the
sake of the dead’ (the beloved dead), and in hope of reunion,
turn to Christ -- e.g., when a dying mother wins her son by
the appeal, ‘Meet me in heaven!’ Such appeals, and their
frequent salutary effect, give strong and touching evidence
of faith in the resurrection; some recent example of the kind
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@EPOVY TO Ovopd Tov kot amevbivovtal oe EPpaiovg kot
EBvikovg miotovg otov eAAnvictikd kécpo. Kot oty 1ot
v lepovsoinp o ITikdrog tomoBétnoe o emtypoapn Tovm
GTOV GTAVPO TOV XPLETOV OYL LOVO GTO EPPaiKd, OAAG Kol
oT0 AQTWVIKA Kot ota eAAnviKa (EAAnviotikd) (Aovkdg
23:38, AV: loavvng 19:20). Etot,

Yy ékdoon King James, o tithog tov eyypdopov givar «H
Emietol tov Amostorov Iavrov mpog tovg Efpaiovey kot
0 6pog «Efpaioy v emoyn Tov £yypaeov cuvinime, aAld
oyt mavta, avoeepotav otovg Ilahaotiviovg EBpaiovg.
Av106 0 Tithog, ®OTOG0, Paciletar oe dya yEPOYPAPO
Kot dev glvar &ykvpog. QoT1060, 0 TITAOC 0T0 TAAULOTEPA,
YEPOYPOOQ, OV AéyeTon OTL etvan amdmg «I1pog ERpaiovgy,
dev dwpépel amd Tovg amodékteg. Kat, av kot dev ftav
mOovo vo oy PEPOG TOL apyLKod €yypdpov, Tpootédnke
TOAD vopic -- Kol TOAD TOOVOV VTOONAMVEL Lol TOAD
Tpoun tenoibnon ot ypdotnke o ERpaiovg mov Lovoov
otv [Holootivy.

Eivar ainfeio 611 0 [MadAog piknoe yio tov €00td T0V ®G
«EBpaio tov Efpaiovy (OGiimanciovg 3:5), av kot oy
moAltng g Tapoov, pog moing e Kikkiog (Ilpdéeig
21:39). AMAG Kot aVTOG «OVOTPAPNKE GE VTNV TNV TOAN
[lepovoorqu], oto wHdw Tov TouoAA, OSWaybévia
SOUE®VA LE TOV ooTNPO TPOTO TOL VOOV TOV TOTEPOV
poagy (Ipa&erg 22:3). 'Hrtav to 1eAevtaio Tov UIVOUEVIKA
ToV £dmae To dKaimpo vo arokadel Tov eavtd Tov Efpaio.

5. Xpdvog Zuyypoaenc. Agv umapyel Kapio ciyovpn omddeiln
070 Keipevo oyetikd pe avtd. O mo TpodcpoTog duvatdg
xpévog Ba nTov ot apyéc g dekaetiag Tov 90 u.X., yoti
avaeépetal and tov Kinun g Poung mepinov 1o 95 1 96
w.X., aAAG Ogv VITAPYOVY GTOLYEIN TOL VO GVVITYOPOVV KOTA
Tov OTL €lye YpaPTElL TOLAGYIGTOV NON KATOL GTIYU| OTN
dekoetion mov  mponynbnke TG KOTOGTPOPNG.  TNG
Iepovcarnu to 70 p.X. -- n omoia propet kdAMoTo vo fTav
«n Muépa mov mAncialey» otig 10:25, dnwg éxel dotvmmOel




may have suggested this reference. Paul designates such
converts "baptized for the dead," since Baptism seals the
new believer and commits him to the Christian life, with all
its losses and hazards. The hope of future blessedness,
allying itself with family affections and friendship, was one
of the most powerful factors in the spread of Christianity. ...
The hope on which these baptisms rest will be stultified,
without a resurrection; it will betray them (Rom.5:5)." (G.G.
Findlay, The Expositor’s Greek Testament, ed., W.
Robertson Nicoll, early 20th century A.D.)

NOTE: This fits precisely one of the definitions of huper
with the genitive -- namely, "to denote the moving cause or
the reason because of, for the sake of, for" (Arndt &
Gingrich); "of the impelling or moving cause; on account of
for the sake of, any person or thing" (Thayer).

In most instances of conversion to and baptism into Christ,
some other person or persons have been the chief
intermediate and moving cause. And in some instances said
person or persons have died before the occurrence of the
baptism itself. In such a case, whatever the details may be,
the convert has in a very real sense been baptized because
of, or on account of, said person or persons. Whether or not
this was Paul’s meaning, we cannot know for certain. But it
very well could have been -- which this writer cannot say
with equal confidence of any other interpretation known to
him.

Conclusion

Whether being "baptized for the dead" came within the
intended scope of the "teaching of baptisms" mentioned in
Heb.6:2, it surely did not include a condoning of proxy or
vicarious baptism for the dead, as practiced by some
heretical sects in early Christian centuries and by Mormons
in our own day. For the scriptures make it clear that each is
to be judged and rewarded according to his works
(Matt.16:27; Rev.2:23; 20:12, 13; 22:12) -- and by works
done by each in the body (2 Cor.5:10) -- not after death, nor
in the body of another.

Altar or Censor?
Chapter 9:4

The American Standard Version of Hebrews 9:4 speaks of
the Holy of Holies as "having a golden altar of incense"
along with the ark of the covenant” and other objects, but in
the margin it reads, "Or, censer.” And the King James
Version and a few others read "the golden censer.” But the
majority of the newer translations read as does the text of
the American Standard Version, including The New King
James Bible. And this indicates a textual and/or translation
problem that it is well for us to recognize, whether we think
we or others have the solution for it or not.

and évav aflocéPacto apBud peretntov. Kot ta keipeva
tov edapiov 8:4 ko 10:11 @aiveror va delyvovv 06Tl o1
kaOnuepvég OBuoieg e&okolovbBovcav vo TPOGEEPOVTAL,
KatL mov dgv NTav oAnfelo PETA TNV KOTAGTPOPN TNG
Iepovoainp kat Tov vao tg. (BAéne eniong v axdAovn

TOPAYPAPO.)

6. Toémog ovyypapng. Kdamowor mipav 1o 13:24 ("Xe
yorpetilovv omd v ItaAia") yo va vmodeibovv 0Tl O
ovyypagéag Pploxotav ektdg Itariog avapeca o Itariovg
GUVTPOPOLS OV EGTEAVAY YUPETIGLLOVG GTNV TTATPION TOVG
G€ o KowotnTo kdmov otny Itoio -- katt Tov Ba Ekave T
Poun tov mo mbavd mpoopiopd tov gyypdeov . AARG KdTt
tétolo dgv axkolovBel amapaitnta. To amdéomacupa Oa
umopovoe e£lG0v v GNUAIVEL OTL 0 GLYYPOELNG PPLoKOTOY
otV ItolMia, £ypage og pia KOWOTNTO KATOL OAAOD Kol OTL
ol Italoil otovg omoiovg avagépovtal Moy KATOLKOL NG
TEPLOYNG TOV EGTEAVOV YOUUPETIGLOVG GTOVG OVOYVAGTEC. LE
nepintoon mov o [lavdog NTav 0 cLYYPUPENS, MGTOCO,
mBovotato avtd ypdoke and tn Podun Alyo petd v
amelevBEpoT Ao TNV TPATN TOV PLAAKLICT|, TEPITOL TO 63
n.X.

7. Zovaoeta. Av Kol YpAQTNKE GE LU0, GUYKEKPLUEVT] TOTIKN
opddo XploTiovdVv G€ Lo CUYKEKPIHEVT] XPOVIKT TTEPLOOO
mg 1otopiag, 1o £yypago &givor dopkdg oNUOVTIKO Yo
OA0VC TOVG XPIOTIVOVG -- TOGO YL EMUOPPMOOT] OGO Kol
Yo TPOTPOTY| -- KaBdGg N avBpmdmvn vom dev aArAlel kot
TOPOUOIOL KIVOUVOL TEPIHEVOLY TOLG XPLoTIVOUG KAOE
vevidg -- H yevid pog dev amotelel og kopia mepintwon
e€aipeon. IMapéyovtag pio amd TIC TAOVOIOTEPEG UEAETEG
omv lepd Tpaon, éxer emwbel o6t «kavéva Pifiio g
BiBlov dev avayvopiletor mAnpéotepo pe v KoBoAkn
ocvykatddeon 0Tl divel pa Ogikn dmoyrn tov gvayyeliov,
yepdtn pobnuata yio dGAovg Toug xpovousy. Kot avti n tun
glvon extdg amod o mov YPAPTINKE, Ad TOOV YPAPTNKE 1| G€
OOV GTAAONKE apyIKA, KOl OV UTOPOVUE 1) OEV UTOPOVLLE
va eéoakpipdcovpe To gV AOY®D dedopéva, pe amdAvT)
KAvOToino| oG,

XPAIPIKH EIKONA

1. O Bgdg, &xovtog WANOEL TOAAEG QOPEG KO UE TOAAOVG
TPOTOVG aMO MOAG GTOVG TUTEPES LECH TV TPOPNTAV,
QVTEG TIG £0YOTEG UEPES HoG HiAnoe amd €vav Y10 -- évav
pHeYaAOTEPO AyyeMo@dpo (LTOVOOVLEVO) -- U0, GUYKPIoN
peta&d TOTE ko TQPA (vs 1-2).

2. Autog o Y16g (o) O ®gdg dpioe KANpovouo OA®V TV
TpaypdTov. (B) pécm avtov £pTiase ToLg KOGUOVG (AdVOC,
a1veg). (y) elvar 1 axtivoPoiia tng 60&ag Tov Beov Kot M
axpiPnc opotdtnta Tov Eivar Tov, (8) kot vrootnpilel ta
TAvTO PE TOV 1oYVPO AOYO ToV. (€) dtav ékave TV kdbapon
TOV QUOPTIOV [1EpaTikd Agttovpynpa], kaOioe ota de&ld tng
Meyodeldotntog YnAd [evoewktikd g Paciieiag, mov
potpaletarl TNy Kvuplopyia Tov cvuravtog], (o1) £ytve moOAD




The Problem Stated

(1) There is no mention of the "altar of incense" in the Holy
Place, as distinguished from the Holy of Holies, in the
accepted Greek text of Hebrews in the New Testament
scriptures, whereas it is a prominent feature in the Old
Testament text. (2) There is likewise no mention in the Old
Testament text of a "golden censer" in either the Holy Place
or the Holy of Holies of the tabernacle, as in the Hebrews
text of the King James Version -- though a censer was used
for the burning of incense by the high priest "within the veil"
(Leviticus 16:12-13) -- that is, inside the Most holy place,
where he entered once a year.

As Macknight, in his Apostolical Epistles, comments: "The
apostle may [emphasis added, because likewise he may not]
have learned from the priests, that the censer used by the
high-priest on the day of atonement was of gold, and that it
was left by him in the inward tabernacle, so near the vail,
that, when he was about to officiate next year, by putting his
hand under the veil he could draw it out to fill it with burning
coals, before he entered the most holy place to burn incense,
agreeably to the direction, Levit.16:12,13."

But, if so (even if there is no proof of it in scripture), there
is yet the glaring fact that no "altar of incense" is mentioned
in Hebrews as being in the Holy Place, as in the Old
Testament text, and no mention in the Old Testament text of
such an altar being within the Most Holy Place. And we are
still left to search for the simplest explanation that explains
the most in the most satisfactory manner. So, we begin with
the relevant Old Testament texts, and then work our way
from there.

Relevant Old Testament Texts

1. Exodus 25-27; 30:1-21 (supplementary), Instructions for
Making and Use of the Tabernacle and Its Furniture and
Court: (a) Sanctuary or Tabernacle (25:1-9); (b) Ark, with
testimony placed in it (25:10-16); (c) Mercy-seat with
cherubim above it, placed upon the ark (25:17-22); (d) Table
of showbread (25:23-30); (e) Candlestick, with its lamps
(25:31-40); (f) Curtains, for covering of tabernacle (26:1-
14); (g) Boards, overlaid with gold, for walls (26:15-30); (h)
Veil, to separate the Holy Place and Most Holy Place, with
ark and its mercy-seat in MOST HOLY PLACE, and with
table and candlestick "without the veil" on the south and
north sides respectively of HOLY PLACE (26:31-35);
SCREEN for door of Tent (26:36-37) -- by which the Tent
was entered; Altar of burnt offering, overlaid with brass
(27:1-8), to be placed in Court of the Tabernacle before the
door of the Tent; Court of Tabernacle (27:9-19).

SUPPLEMENTARY: (a) Altar of incense, overlaid with
gold, and placed "before the veil [NIV, "in front of the
curtain™] that is by [NIV, "before™] the ark of the testimony,
before the mercy-seat that is over the testimony" (30:1-10),
which may mean it was centered in the Holy Place as the ark

KaAVTEPOG amd Tov O dyyeAol Tov dnAmvovy pntd, Exovv
KAnpovounoet €va mo e&apetikd dvopa omd avtovg (owTn
N okéyn avaAdeTal 610 vodAouTo tov Kepadaiov 1 [TIpPA.
Ouunnnoiovg 2:5-11] kot o1 cuvéreég g mov cuintovvrol
o010 KepdAaio 2) (vs.2b-4).

YHMEIQXH: O «ywog» péow tov omoiov piAnce topa o
®edc eivar o «Kvprogy (2:4), o «Incovey (2:9). O
«AmocTolog Kal Apytepéag TN oporoyiag poo» (3:1), kot o
«Xpotoc» (3:6). Avtd Ko to mOPATAvVe TPOKELTOL VO
ENeEEPYAGTOVY KOTA TN SIEAPKELD TOV KEWEVOU.

II. YIOX METTAAYTEPOZ AIIO TOYZ AITEAOYZ (1:5
- 2:18).

1. Teyovota mov vrootnpilovy avtiy v eniPePaimon (1:5-
14): (o) O Oedg dev eine og kavévav dyyero, «Ech eicat o
I'oc pov» (€3.5). (B) Otav o Yidg Npbe otov kdoo, ot
dyyehot poctatay va tov Tpocskuvicovy (€6.6). (v) O Oedg
Kével Toug ayyélovg Tov mveduato (Oyl GapKa), Kol TOVG
Aertovpyong Tov (ToVg ayYEAOVG) EAGYO POTLAS (TIBAVOV e
v €vvola Ot 0 Oedg eivar eoTId oV KoTavaA®VEL, 12:29)
(6.7) -- 0 omoiog, e&vympévog kot Oco 1oyvpoi Kt av gival,
€vtoUToIg Aatpevovy Tov Y10 (mov ¢aivetol vo eivat to
vovooLpevo). (8) O Yidg mov ovopdletor Oedc, €xet o
alovia Paciieio Kot eivor aAelUEvog pe Aadt apdic Tovm
At0 TOVG «GLVAOEAPOVCH TOV (TAV® ATtd OAOVG TOVS AAAOVC
Bacuuddec, xobiotdvrag tov «Kvpo tov kuplov Kot
Bactud tov Bactmddovy, Amokdioyn 17:14) vs.8-9); (¢)
O Yuwg mov ovopdleton Kovplog, wor ocvppeteiye o
dnpovpyia Tov cHumavtog, to onoio Ba yobei, Bo aAAGEEL,
aAAG Ba Tapapeivel o 110G kot ta ypovia Tov dev Ba yabovv
(6. 10-12). (o1) Kavévag dyyehog mov emmbnke moté and
tov ®ed, dnmgNTav o Y1og, «Kdabioe ota de&id povy (€d. 13,
npPr. [lpa&eig 2:34-36). (£) Ot dyyerot etvar GLot TvebpaTa
dwokoviag (OyL dpyovTeg), OV GTEAVOVTOL Y10, V. KAVOUV
VINPEGin 6TOVG KANPOVOLOVS TG cmtnpiog (€6.14).

2. TUVEREIEG IOV EUTAEKOVTOL TNV €V AOyw emiPefainon
(2:1-18): (a) Avdykn va Anebel to pvopa Tov emmdnkKe
péc® Tov Y100 akoun o cofapd amd avtd mov emminke
péom ayyéimv (0Tmg nTav o vopog tov Mavon, [paeic
7:53- T'oddreg 3 :19) (avt. 1-4); (B) O peAhoviikds kOGHOGC
dev éxet vmoPAnbei o ayyéhovg, aAld otov AvBpwmo GTO
npdsmno tov Incov, Tov Y100 tov, KOWv®mvoD GAPKOS Kol
aipatoc (6x1 g euong TV ayyéAmv, kot Oyl yu vo
BonBnoetl Toug ayyéhovg) wote va kavog vo meBdvel Y
ToUG  0deAPOVg Tov (avOpomve Ovia, HE TO OTOio
TOVTIOTNKE), VO VIKNOEL TOV BAvVOTO KOl VO TOVG
glevbepmoel amod T SovAgia TOV, va Yivel 0 ApylepEng TOVG
ko va e€thewbel yo Tig apapticg Toug (€8. 6-18).

III. YIOX MET'TAAYTEPOX AIIO MQYXHZ




and mercy-seat likely were centered in the Most Holy Place
-- hence, in the fore part of the tabernacle, which was
analogous to that part of the "temple of the Lord" where
Zacharias, a priest (but not high priest) and father of John
the Baptist, burned incense, and where the "altar of incense"
was located (Luke 1:8-11) -- that is, in the HOLY PLACE,
not the Most Holy Place, where only the high priest could
enter; (b) Laver, made of brass, placed outside the Tent of
meeting and between it and the altar (of burnt offering), for
Aaron and his sons (high priest and priests) to wash their
hands and feet before ministering either inside the Tent or at
the altar on the outside (30:17-21).

2. Exodus 40:1-8, Instructions for Rearing of Tabernacle
and Placement of Furniture: (a) Rear TABERNACLE of the
Tent of meeting (vs.1-2); (b) Place ark of the testimony in
the Tabernacle, and screen it with the VEIL (vs.3) -- which
would put it within the veil and thus in the Most Holy Place;
(c) Bring in_table and_candlestick (vs.4); (d) Place the golden
altar for incense before the ark of the testimony (which
would be next to the veil and likely centered rather than
being on either side of the Holy Place, just as the ark was
likely centered in the Most Holy Place), and put the screen
of the DOOR to the Tabernacle of the Tent of Meeting (vs.5)
-- which would put the table, candlestick, and altar of
incense between the two screens, or inside the Holy Place;
(e) Set the altar of burnt offering_before the door of the
Tabernacle (vs.6) -- which would be outside the Tabernacle;
(f) Set the laver between the Tent of meeting and the altar,
and put water in it (vs.7); (g) Set up the COURT round
about, and hang up the SCREEN of the gate (that is, the
gateway) of the court (vs.8).

3. Exodus 40:17-33, Account of Rearing Up of Tabernacle
and Placing Its Furniture: (a) TABERNACLE itself reared
up (vs.17-19); (b) "Testimony" put into ark, mercy-seat
placed above it, and they were put in the Tabernacle and
screened with the VEIL (vs.20-21) -- thus separating them
from what is mentioned next; (c) Table (for showbread)
placed in Tabernacle on north side "without the veil" (vs.22-
23) -- that is, in the Holy Place, separated from the Most
Holy Place by the veil; (d) Candlestick placed on south side
of Tabernacle opposite the table of showbread on the north
side (vs.24-25); (e) Golden altar for incense placed in tent of
meeting "before the veil” (vs.26027) -- that is, "in front of
the curtain™ (NIV) that separated the Holy Place from the
Most Holy Place; (f) SCREEN of the door (doorway) to the
Tabernacle was placed (vs.28) -- separating the Holy Place
and its furniture from the court outside; (g) Altar of burnt-
offering set at the door of the Tabernacle (vs.29) -- but
outside of it; (h)_Laver placed between the Tent of meeting
and altar, where Aaron and his sons (high Priest and priests)
washed their hands and feet when they went into the tent of
meeting and when they came near the altar (of burnt
offering) (vs.30-31); (i) COURT round about the Tabernacle

(ATIOZTOAOX TOY OEOY IIPOX IZPAHA, KAI EIAOX
XPIZTOY) (3:1 - 4:13)

1. 'eyovég Avatepov Meyakeiov (1:1-6): (o) Xvppeteiye
TNV 01K0dOUN o™ TOV 0ikov Tov g0l (Iopani), o Mwvenc
dev (0. 1-4). (B) O Mwvonc ftav ToTdG VINPETNG OTOV
oiko tov g0V, ahAd 0 Xp1oTd¢ G Y106 TAvV® amd Tov 0iko
Tov Og0? -- "To10V OlKoL EipaoTE, AV KPATHGOLUE oTafEPH
™V TOAUN pog Kat T 00&a TG eAmidag pog péypt téloug”
(€. 5- 6).

2. IIpotpoméc vo mAnpoite ta TPosdVTA Y1 T GLYKPOTNON
tov Oikov tov Bgov (3:7 - 4:13). (o) «Mn oxinplvere Tig
KapdEg 6ag, ONMS otV TPOKANGT... otnV £pnuo» (3:7-19).
(B) «Ac @opnbovue» o©TEPOVUEVOG TNG VLWOCGYEOTG VO
UTOVHE 6TNV avamavot Tov ol yia Tov Aad Tovy (4:1-11)
-- y1ati 0ev UTOPOLLLE VO EEQMATHCOVUE AVTOV LIE TOV OTOT0
éyovpe vo kGvovpe (6. 12-13).

IV. YIOZ METAAYTEPOZX AIIO TON AAPQN

(APXIEPEAY TOY IZPAHA, KAI EIAOX XPIZTOY) (4:14 -
6:20).

1. Meyalvtepa Ilpoocdvta tov Xpiotov (4:14 - 5:14). (o)
[Iépace «dwo pécov TV ovpavdv», UE GuUECT TPOSPaom
otov o, oA umopei «va tov ayyi&ovv ta aictnuota Tov
AOVVOUIDY UGy, ETELON Elxe «TEWPUOTEL OTWOC ENElS, AALA
yopic apaption. g ek TovTOL, Ba TPEMEL «va TANGLAGOoLE
pe TOAUN otov Bpdvo g xapttog, yia va Adfovpe Eleog Kot
va Bpodue ™ xapn Yo va pog Bondnoel oe dpa avaykno»
(4:14-16). (B) ITpocovta apytepéo mov Aappavovrotl peta&hd
avopov (5:1-4). (y) Ta avotepa TpocdvTa Tov XPLoTov,
GLUTEPTAAUPAVOUEVOL TOV VA glval 1EPENG Y10 TTAVTO UETA
T0 Tayuo tov Mehyoedék (5:5-10) -- Sdokoro va
ou{nBobv enedn o1 avayvadoteg iyav yiver "Bapetol otnv
axon" (4. 11-14).

2. Ipotponég mov Pacilovial oTNV EMGPOAN KOTACTOON
TV avayvoot®dv (6:1-20). () No a@hoetl Tig TpaTteg apyéc
KOl vo  TPOY®PNOEL OTNV  TEAEWOTNTA  (TVELLOTIKN
opomra) (vs.1-3). (B) o va amopevybei n amoctocio kot
n BéPoum xotadikn ¢ (vs.4-8). (y) No unv sipoote
«wmBpol, AL punTég exeivmv mov pe TV o Kot TV
vmopovny (poaxpopdtar, pokpobupic) KANpPOvOpoLV  TIg
vrooyéoeiy» (€0. 9-12)- (8) Noa eilote oiyovpol, 6m®S 0
APBpady, oamd Tov auetaPAnto g cvuPovAng tov Ogov,
MOTE VA EYOVLLE «1oYVPN EVOApPUVET Kot akAOVNTI EATTIO
WG «AYKLPU TNG YOYNO», PTAVOVTIOS TEPA OO TO KTEMAOY,
omov o Incovg wg mpddpopoc £xel €1céABeL Yo gudg,
«&yovtag Yivel apylepéag Yo TAVTA PETA TNV EVIOAN TOL
Melyroedéx» (€6.13-20).




and altar reared up, and SCREEN of the gate of the court set
up (vs.33).

The Greek Text of Hebrews 9:4

The Greek word translated in the older versions as "censer"
and in most newer versions as "altar," is thumiaterion, from
thumiao, to burn incense. It occurs in the New Testament in
this passage only, and in the LXX (Greek translation of the
Old Testament) only twice, in 2 Chronicles 26:19 and
Ezekiel 8:1, and in both places it is spoken of as being held
in the hand, and in all Old Testament versions of which | am
aware the translation in these passages is '"censer."
Moreover, "In the inscriptions, papyri,, and classical Greek
the meaning of thumiaterion seems to be censer" (Tyndale
New Testament Commentaries [1960] on Hebrews 9:4).

The usual word in the LXX for "altar,” and in the New
Testament also, is thusiasterion, which makes a strong case
for translating the other word as "censer" in Hebrews as well
asin 2 Chronicles and Ezekiel, as the older versions do. And,
since the writer of Hebrews makes use mostly of the LXX
in his references to and quotations from the Old Testament,
the case for translating thumiaterion as "censer" is made
stronger still. In fact, Vine’s Expository Dictionary of New
Testament Words (New One-Volume Edition, 1952), a
reputable and widely used work, under "CENSER" makes
no mention of any other meaning for the latter Greek word.

Yet, over against such considerations, is the fact that Philo
(dying about A.D, 50) and Josephus (dying about A.D. 95),
both partially contemporary with the writer of Hebrews and
both noted Jewish writers using Greek, employed
thumiaterion when speaking of the golden altar along with
the candlestick and the table in the Holy Place. And later,
two other writers, Clement of Alexandria (dying A.D. 215)
and Origen (A.D. 185?-245%), did likewise. That would
indicate the possibility that the word simply meant, or had
at least come to mean, an instrument or a place connected
with the offering of incense, and so could mean either a
"censer"” or an "altar" used for burning incense, and that the
writer of Hebrews uses it in the latter sense -- a viewpoint
reflected in the majority of modern translations.

Moreover, according to Thayer’s Greek-English Lexicon of
the New Testament, both Philo and Josephus, mentioned
above, used thumiaterion and thusiasterion interchangeably
for the golden altar of incense -- at times one, and at other
times the other. Also that, according to The Expositor’s
Greek Testament, two Greek translations of the Hebrew Old
Testament -- by Theodotion, about the middle of 2nd
century A.D. (before 160), and by Symmachus, about the
beginning of the 3rd century (the 200s A.D.) --- both employ
thumiaterion for "altar of incense" in Exodus 31. (The
chapter citation, however, is obviously a typographical

V. ANQTEPOTHTA THX MEAXIZEAEK IEPATEIOY
EIIl AAPQONIKOY

(AEYITIKO) APXEIO (7:1-28).

1. Tpémot pe Tovg omoiovg 0 Melyioedék NToV AloQOPETIKOS
ka1l Avotepog (évavtt 1-25). (o) Melyioedék kat aciiibg
Kat tepéag (aAnBivoc Kot tov Xpiotov, aAld 0yl Tov Aapdv)
(e6. 1-2). (B) H 1epocivn Tov dev gival KANPOVOUIKD, Kot eV
€YEl KaTayeypouUévn opyn nuepmv M téhog Cmng, "nével
epéag ovvey®ms" Ommg Nrav, (aAndvn Kot yia tov Xpio1o,
aAAG oL Yo Tov Aapav) (€0.3). (v) Hrav peyaidtepog and
tov APpadu, Tov evloyovoe («o pikpoTEPOG Elvar
EVAOYNEVOG OO TOV KAAVTEPON») Kol EAaPE Ta SEKATA TOV,
€101 MoTe, ag movue, o Agvl (d1€yyovog Tov APpadp Kot
TATEPOC TOV 1EPEMVY TOL [opamnd) Tov TANpmce dékaTo HEGH
Tov APpadp, yti Pplokdtav okKOun otV 0GeD TOL
tehevtaiov (6. 4-10).

2. Atélern g Aguitikng 1epocivig Pacet g omolag giye
Anedet o vopog (tov Mwvon) (g5. 11-14): (o) Paiveton otnv
avaykn vy GAAOV 1EpE0. GUUPOVO UE TO TAYMO TOL
Mehyioedék, Kol Oyl GOUPMOVE HE TO TayHo Tov Aapdv (
v.11); @aiveton og puo ahAoyn TOL VOLOL, VO EMTPEYEL GE
évav 1epéa va gyepBel amd ™ euAn Tov lovda, yio TV ool
0 Mmvon|g dev gine Timoto oyeTIKd e Tovg 1Epeis (6. 12-
14).

3. Avotepotrto g lepociivig tov Xpiotov Metd to Tayua
Tov Mehyioedék (6. 15-28): (o) Kartookevdomke, oyt
GUUPOVO, UE TO VOUO UIOG COPKIKNG EVTOANG, OAAG UE T
dvvapn g atépuovng (akataiovtov, debaptng) Cmng
(avt. .15-17); (B) Me pia koAvtepn eAnida amd Tov VOO Tov
glye axvpwbei, e Tov omoio TAncidlovpe otov o (£0. 18-
19). (y) ‘Eywe pe 6pko, evd 10 Aguitiko 1epateio dev Ny,
ka1l o Incovg g lepéag éywve «m eyydmon pog kaAdtepng
Swbnkney  (€6.20-22). (8) Iopéyer o opetaPAnt
1EpOGVVT, €161 oTe 0 Iepéag petd ™ véa TdEn va pmopel va
OMOEL 6T0 £MaKPO OGOVE TANGLALOVY 6TOV Ogd PHEGM AV TOV,
&V ot Aguttikol tepeig dgv pmopovoay, exeldn epunddicoy ot
idtot o Oavatog va ovveyicovv (€8.23). -25); (¢)
Amodeikvietor kot amewovifeTor omd Tov  ayvo Kot
mevTaKabapo yapaktipa Tov id1ov Tov XpioToo,

VI. ANQTEPOTHTA TOY YIOY IIPQTAIEPEIAX

(ME EIKONA AANEIXMENH AIIO TEAETOYPI'IA THX
METAAHX HMEPAX THX EZEIAQZHY) (8:1-18).

1. ¢ pa avadtepn (ovpdvia) oknvn (8:1-5).

2. Katow and o Néo kot Kaivtepn Awobnkn (8:6-13).

3. Ene&epyoaoieg yio ta [Iponyodpeva (9:1-28): (o) Dvon kot
TEPLOPIOUOL TNG TPAOTNG SBNKNG Kol TOV SoTAEEDY TNg
(9:1-10). (B) MeyaAbtepn Kot TO ATOTEAECUOTIKY Bvcio
ot Néo Awbnkn (9:11-14). (y) O Xpiotdg, Oy o
Mamvong, 0 Meaitng g Kawvng Awabnkng (9:15-22). (8) O




error, and should be corrected to read Exodus 30 -- verses 1-
10 being the part that is applicable).

Agreeably with what we conceded above as a possibility, is
need now to be noted that Thayer says thumiaterion properly
refers to "a utensil for fumigating or burning incense. Arndt
& Gingrich, in their Greek-English Lexicon of the New
Testament and other Early Christian Literature, likewise say
that the word means "properly a place or vessel for the
burning of incense," and "usually a censer." But they add:
"However, Hb 9:4 altar of incense (as Hdt.2,162; Aelian,
V.H.12,51; esp. Of the altar of incense in the Jewish temple:
Philo, Rer. Div. Her.220, Mos.2,94; Jos., Bell.5,218, Ant
3,147; 198." Also, Moulton and Milligan, in their
Vocabulary of the Greek Testament Illustrated from the
Papyri and Other Non-Literary Sources, cite several 2nd
century sources of its use, in some of which it refers to a
censer "obviously,” and "in many contexts we cannot say
whether the censer was fixed or movable" -- that is, whether
it would be thought of as an altar or as a censer in terms of
the foregoing definitions.

The sum and substance, then, of the foregoing is that the
writer of Hebrews most assuredly could have used the Greek
word that he did in the sense of "altar of incense," but falls
short of proving that he did. If he did, however, that only
solves one problem by creating another: (1) It relieves us of
having to wonder why he would omit the mention of a piece
of tabernacle furniture referred to as prominently as it is in
the Old Testament, and substitute "golden censer" not
mentioned at all in the Old Testament scriptures as a
furnishing of the tabernacle; but (2) it associates the "golden
altar of incense™ with the Most Holy Place, whereas the Old
Testament scriptures give its location as the Holy Place.

So, unless there can be such an association in some sense
without its being physically "in" the Most Holy Place, we
still have a contradiction between the text of Hebrews and
the Old Testament texts. For the text of Hebrews 9:4 speaks
of the Holy of Holies as "having" a "golden altar of incense"
(if that translation is correct), whereas the Old Testament
evidence is overwhelming that the altar of incense was
located in the Holy Place, next to the veil separation it from
the Most Holy Place, but not "in" the Most Holy Place itself.

Therefore, we are faced with the question as to whether the
expression "having (echousa) a golden altar of incense™ is
sufficiently comprehensive or flexible to admit of the
meaning of belonging in some sense without necessarily
having it within? Or does it require us to understand the
writer as meaning beyond any doubt that the "altar of
incense" was indeed within the Most Holy Place? The
answer to that question is crucial to any satisfactory solution
to the problem posed at the outset of this review.

i010¢ 0 Xp1otog, Oyt To {da, N Télela Buoia Katw amd T Néa
Awbnkn (9:23-28).

4. Ipaypotwomro (Avtitvmog) Tdpa evavtiov Xkidg
(Tomog) IIponyovpévag (10:1-18): (o) To Asgvitkod
ouotnpa (cOPPoVa e To vopo tov Movon) tepieiye povo
pa oKid koddv Tpaypdtev mov Ba £pBovv, kat Oyl TANPOS
amotelecnatiko (vs. 1-4); (B) O Xpiotog, n tehikn Buoia,
OVTITPOCHONEVEL TNV VAEPTATN  TPAYHOTIKOTNTO OV
mpoowwviletal, Kot 1 Bvcio Tov gavTod TOL Elval EviEA®S
amoteheopatiky (6. 5-18).

VII. OPIZTIKO KAI IIPAKTIKO ENOTHTA BAZEI
TA TIAPATTIANQ(10:19 - 13:17).

1. Ipotponn [Iincidote tov Oed péow Xpiotov kol Mn
Amootatdvere (10:19-39): (o) IIAnocidote pe aAnduwn
Kapdud pe mAnpotnta miotng (v. 19-22). (B) Kpatorte yepd
v oporoyio g miotng pog (€6.23). (y) Na Oewpeite 0 évag
TOV GAAOV VO TIPOKOAEITE GE Oydmn Kol KoAd €pya, unv
gykotaieinete 1 ovvdBpoion (g5. 24-25). (0) Av
«apoptioovpe MnBeAnuéva aeod AdPape Tn Yvoon g
aAn0elacy, vrodeyopacte e Pefardtnra Ty ekdiknon tov
®eov (£6. 26-31)- (g) AMLG Bvunbeite TG mpoMyovEVES
HEPES GUG, APOV POTICTAKATE, TMG VIEPEPES Kot Buciooe,
Kol QPOVTIGE VO, UV XAGEIS TNV AVTApOPT] GOV, ETUEVOVTOG
otV TWoT 6oL Y. TN coTPi TG Yuyng ovii va
ovppikvmbeic Tiow oty anmAsto, (€5. 32-39).

2. H wiom tov nepacuévav npdov Tov GLALGGOVTOL MG
mapodeiypata tpog pipnon (11:1-40). (a) dvon g miotng
(vs.1-3). (B) Mapadeiypoto mpokatakivoutaiov: ABe) (&6.
4), Evayy (ot. 5-6), Noe (9. 7), (y) [liot tov ABpady, tov
Ioadk, tov lak®dP, g Xdpag kot tov Ioone (€9. 8- 22); (J)
[Tiot tov Movon kail Twv IepanAitdv, eriong g Padp
(€d. 23-31). (g) AAo mopadeiyuata wiotng (6. 32-40).

3. To TIapdderypor tov Inocov  (12:1-3): (o)
[eprrpryvpiopévor omd €va 1€T010 GHVVEQPO LApTOPOV OTIMG
TO. TPONYOVUEV, 0C TPEEOVUE e VTTOUOVN (YOVTTOMOVEG,
otabepdtnra, ETWOVH) TNV KOOPGH TOV €YEL UTPOCTH LLOG
(6.1) ; (B) Kéve 1o xouralovtag (Gpopwv, kortdloviog
pokpld) otov Incod, tov cuyypagéa (apyéyovo, apynyo,
TPMTOTOPO) KOl TEAEIOTOMTH TNG TWIOTNG HOC, YO VO UnV
Kovpaoteic, AMmobvunoelg otig Yuyég cov (g6. 2-3). (y) ot
KaKovyieg Kot ot Jdokiacieg TG yplotiovikng Long
nmpoopilovion kaAompoaipeto. ¢ mewapyic Yoo vo
SPOPPOGOVY TOVG YopaKTNPeG pog (avt. 4-11).

4. Tlepartépw mpotpomn yw empovn (12:12-29). (o) Me
Baon ta mapoandve (vs.12-17). (B) BAZIEMENO EINIZHE
YTHN TEPAXTIA ANQTEPOTHTA THX EMIIEIPIAX
MAZY THX EAEYXZHX XTON ®EO XTO OPOZX ZIQN
YTHN OYPANIA IEPOYXAAHM MEXQ TOY XPIETOY




Upon a little reflection, it seems necessary to admit of the
possibility regardless of whether the probability is conceded
or not. Each of us has a heart, liver, and lungs within the
cavity of the body, and likewise arms and legs as
appendages outside the body. And in the same sense the
"golden altar of incense" surely could have been considered
an appendage of the Holy of Holies, although not spatially
within it. And we shall be noticing that later.

But, as of now, we still have the question, What is the
simplest explanation that explains the most in the most
satisfactory manner? And the answer, so far as each is
concerned, will depend somewhat on one’s attitude toward
the scriptures and their human authors. There are two main
types of approach we wish to consider on the part of those
who believe "altar of incense" instead of "censer" to be the
correct translation in the passage under consideration,
besides two others that have never gained much currency.
We shall begin with the latter.

Efforts at Explaining Apparent Contradiction

1. Possible Reference to Solomon’s Temple Instead of
Tabernacle (1 Kings 7:48-50; 2 Chronicles 4:19-22): It is
true that "censers" (“firepans,” American Standard Version)
are mentioned as being in Solomon’s Temple, but as part of
the lavish furnishings of the Holy Place (unless they were
stored elsewhere in "the house of God" but used in the Holy
Place and possibly elsewhere also) -- not as being in the
Most Holy Place, called "the oracle." The latter is not
described till the 8th chapter of 1 Kings and 5th chapter of 2
Chronicles, respectively, and is there not referred to as
having any furniture except the ark of the covenant and the
cherubim covering it. (See vs.6-8 and vs. 7-8, respectively,
in the above chapters.)

The items of stationary furniture for the Holy Place are
stated as (1) the golden altar, (2) table of showbread, and (3)
candlesticks (ten of them instead of one as in the Tabernacle,
and situated "before the oracle” instead of located on the
south side as in the Tabernacle). And accessories are listed
as flowers and lamps (parts or else spare parts of the
lampstands or "candlesticks™), and tongs, cups, snuffers,
basins, spoons, and firepans ("censers,” King James
Version, "ash pans" in margin) -- all of gold. Most of the
accessories are thought to have been for use in connection
with servicing the lamps and the altar of incense, and
possibly the table of showbread.

Incidentally, the Hebrew word (machtah) used in the
foregoing passages and translated either "censer/"ash pan™
(KJV or "firepan" (ASV), in not the one that occurs in 2
Chronicles 26:19 and Ezekiel 8:11, namely, migtereth,
translated thumiaterion in the LXX and "censer" in the
English versions. And in the foregoing passages referred to,
there is neither a golden migtereth nor a golden machtah
referred to as being in the "oracle" or Most Holy Place of

SE AYTH THE EAEYZIHE XTON OEO :TO OPOX
TINATE (-291).

5. Ilpotpont| ota kaBnKovta g yprotiavikng {ong (13:1-
17). (a) Kowovikd xofnkovia -- odeppikn oydmn,
Qro&evia, avapvnon TV SEGUEVHEVOVY, YALOG TOV T TOL
Kot amopevyetal 1 avnOikdra, ehevbepio omd v aydmn
Y0l T XPHOTO, IKAVOTTOinoT pe 0,1t Exovpe (évavtt 1-6). (B)
®pnokevtikd Kabfkovta -- va Boudpocte TOVG TPONV
Nyéreg (mBavov Todpa vekpoc) Kot Vo LLoVVTOL TNV THoT
Tovg (ywti o Incovg eivar mhvto o 16106 Kot mePUEVEL amd
gpdc avtd mov mepipeve amd AVTOVG), OTOPVYETE VO
napocvpbeite amd SPopeg Kol TEPiEPYES OOUCKOAAIES,
kaBepwbeite pe xapn (o1 Tov XPLoTOL, AV KOl PEPVEL
OVELDOC) Kol OYL LE 10LOATKN TELETOVPYiQ, amd Tov XploTo
d0&ace Tov Bed cuveYMG, KAVE TO KAAO Kol LOIPAGOL O,TL
€XELS, VITOKOVG GE ALTOVG TTOV KVPLOPYOVV TAV® GOV ) -- 01
onuepwvoi nyéteg oag (évavt 7-17).

VIIIL. EINIXTOAIKO XYMITIEPAXMA (13:18-25).

1. Attnpo tov Zuyypagéa -- Y10 TPOGELYN TOV AVOYVOGTAOV,
moTeE Vo amokatooTadel o avTovg To GVVTONdTEPO (€5, 18-
19).

2. Evhoyia (vs.20-21).

3. Ilpocomwd pnvopata (€6.22-23): (a) Ilpotpomn va
«avté€eTe TOV AOYO TNG TPOTPOTNGY OV HOALG EiYE YPAWEL
0 ouyypagéag (€0.22). (B) [IAnpoeopiec 6TL «0 AOEAPOG Hag
o TwoéBeog apénie eledbBepocy, pe TOV GLYYpPAPER Vi
ekepalel v edmida vo tovg dgt cvvtopo pali tov (€6.23).
(Y) Zntmote amd TOLG AVOYVOGTEG VO YOLPETIGOUV TOLG
NYETEG TOVG Kot OAOLG TOVG ayiovg -- mBAVAOG YU AVTOV
(v.24a). (8) Ot (amd, and, 1) Itariog (rov mbavog sivor padi
UE TOV oLYYPUPER) yotpeTilovy Tovg avayvmoteg (€6.24P).

4. Tehxkdg Evioyiopog (€9.25).

Avyyehor - Or Yrovpyoi Tov
Kepdrawo 1:7 (Ano Waruoc 104:4)

Metagppdoeic:

Yoruog 104:4«0Omno10g kdvel Tovg ayyEAoug Tov mvebuaTa,
ToVG A1ToVPyoVs Tov PAOYR POTIAGY -- LLE TOVG KVTNPETESH
®G EVOALOKTIKT 0vayvmoT] Yo Toug «oyyédougy (NKJ V).

"TTo10¢ KAVEL TOLG OVEHOLG TOVG OYYEALOPOPOLG TOV: Ol
PAOYEG TNG POTIAC TOV VITOVPYO TOL" -- e To "ot dyyelot
TOV OVEROVS" ¢ eEVOMOKTIKN £VOElEn Yol Tovg "AveELOLG
TOVG ayyeropopovg tov" (Apepikaviky Tk Exdoon).

EBpaiovg 1:7: «Kat yia toug ayyéhovg Aéet: «Ilov kdver tovg
ayyéiovg tov mvevpata Kai toug Asttovpyovg Tov eAodya
ootidc» (New King James Version).




Solomon’s Temple. So those passages offer no assistance
whatever in dealing with the problem of Heb. 9:2-4.

2. Wilson’s Emphatic Diaglott (1864): This is a work based
upon Grieshbach"s recension of the Greek text and various
readings of the Vatican Manuscript, so called on account of
having been in the Vatican Library since at least 1481. In
reference to Hebrews 9:2, Wilson explains in a footnote as
follows: "The reading of the Vatican MS. Has been adopted
as giving a solution of an acknowledged difficulty, and as
perfectly harmonizing with the Mosaic account." And he
renders it thus: "For a tabernacle was prepared -- the first --
in which were both the lamp-stand, and the table, and the
loaves of the presence, AND THE GOLDEN ALTAR OF
INCENSE [capitals added]; this is named the Holy Place.”
And he omits reference in v.4 to the Most Holy Place
"having a golden censer."

This does indeed harmonize with the Mosaic account. But it
seems as if this is the only such reading in all the abundance
of manuscripts extant; and Westcott and Hort, who prized
the Vatican Manuscript very highly (much too highly, some
have thought), in their New Testament in Greek, include it
in their "List of Noteworthy Rejected Readings" instead of
in their Greek text. They testify though to its using the Greek
word thumiaterion™ in 9:2 and omitting it in 9:4. So that does
put Wilson’s Emphatic Diaglott on the side of those who
would translate the word "altar of incense" as well as
"censer," according to context. But it has such infinitesimal
support that it is exceedingly precarious to rest a case upon
it.

(NOTE: Though there are multiple sources for the next two
approaches to resolving the apparent contradiction between
the text of Hebrews 9:4 as it occurs in generally accepted
Greek readings and the Old Testament texts on the subject,
we shall select only one as representative of the rest in their
respective categories.)

3. The Cambridge Commentary on the New English Bible
(1967): "Ex0d.30:6 say it [the altar of incense] stands
‘before the veil . . . before the mercy seat; and Exod.40:26
shows that this means outside the veil. Our writer seems to
have followed Exod.30:6 and to have thought that the
golden altar was inside the veil."

That is equivalent to saying "our writer" did indeed use
"having" in the sense of having the "altar of incense" in the
Most Holy Place, but misunderstood the Old Testament
scripture he followed and therefore was mistaken. That,
however, gives him no credit for being either (a) divinely
inspired (which likely the commentator, being a liberal, did
not intend to do), or (b) the astute student of the Old
Testament scriptures that his epistle otherwise shows him to
be (if not inspired). It is equivalent to saying he either (1)
did not know that the Old Testament scriptures represent the

«Kat yuoo tovg ayyéhovg Aéel: Avtdc mov KAvel TOLG
ayyéA0LG TOL avépovg, Kat tov vmovpyd Tov pAGYL QOTIAG)
(American Standard Version).

Hoapaepdoeig f/kar oyOAL0:

James Macknight, The Apostolical Epistles: «O omoiog
ékave Tovg ayyéhovg Tov mvevpHOTIKEG OVGIES KOl TOVLG
AELITOVPYOVC TOV PAOY PMTIAG: OMNANOT], TO GTOLOAOTEPO
TPAYUO. TOV AEYETOL Y10 TOVG ayYEAOLG etvar OTL givarl ovTa
mov dgv etvan Poviopéva amd GapKa, TOL VINPETOVV TOV
®ed pe ta péylota dSpactnpotnTa.”

Neil R. Lightfoot, Jesus Christ Today: "AA\G p dAAn
amodooon g EPpaikng [tov Wolpod 1:4:4 oy
Apepwcavikn IIpdtomn "Exdoon] elvar dvvatni n omoia, avti
vo Kével avépovg toug ayyeAo@opovg Tov, kdvel Tovg
ayyehMoopovg (1 Tig yovieg) Tov. glvar n petdppacn Tov
EBdounkovta, tv omoia axolovbel o cvyypapéag [tov
EBpaiwv], deiyvovtag 011 0 ®gdg pmopel va KAveL pe Tovg
ayyélovg 0,Tt Bédel. amhol vanpéteg.Aev £XovV OIKN TOVG
0€Anon odte Kavova.® Agv 6ivouv eVTOAES, TIG VTTOKOVOLVY.

* Agv €yovv 01kn Toug BEANoM Tapd LOVO VO, LTTOKOVGOVY N
Vo UMV VIaKoucovy otov Bgd, Onmg cvpPaivel pe tovg
Xpiotiovoug. AAAG pmopohv va apopTiooLy, Kol Heptkol
&yovv (2 [Té€tpov 2:4- Tovdag 6). -- CNW

yohMaopog ¢ Biflov tov  Kéumpurl: "IlapdBeon:
Yor.104:4. Apywcd pio OAwon vy tov Ogd: "Avtdg mov
KOvEL OVEHOLG TOLG  ayyéAovug TOL  [dnAadr] TOLG
AYYEMOQOPOLC] Kot TIC TOPVEG PAGYEG TOVG VIINPETEC TOV"
(CT). O ovyypapéag HOG OVTIOTPEPEL TO VOMUO -- {0MG
axolovBmvtag Tov cuyypapéa Tov edapiov 2 Esdras 8:22, 0
0mo10g KAVEL TO 1010 -- £T01 oMpaivel OTL ot dyyeAot Kdvouv
Ta. kafnKovio Tov Ogov otov KOGUo TG evonc. Eival
vanpéTeg Tov Oeov."

Tyndale ¥yoho Kowng Awfnkneg: «H petdopoocn g
EBpaikng [tov Waipod 104:4] Bo pmopodoe va eivor «O
®edc KAVEL TOVG OVEROVS ayYeEMO@OpoLg Tov Kat TIc pAOYES
mg QoTidg tovg dodAovg Tovw. To LXX, to omoio
axolovbel o cuyypapéag éxer «Kdver toug ayyéhovg Tov
AVEHOLG Kot TOvug dovAovg Tov PAOYa PoTIac». Mepikoi
£€YoVV TPOTEIVEL OTL 0 BEAC GLYVEA VTVUVEL TOVE OYYEAOUG KLUE
T0  petafordopevo  EVOLHO TV QOLVOUEVOVY,
UETAPOPPAOVOVTAG TOVG, OOV Vo AEYOUE, GE OVELOLG KOt
PAOYES. 0T0 Paciielo g vong. ['a va o emtvyovy avtd,
TOVG EMITPEMETAL VO GLVEPYALOVTOL LE TOVG OVELLOVS TNG
KOTOLYi00G Kol TIG AOYEG TNG POTLAS OTWS EKOVAY GTO OPOG
Zwd. Opmc, 660 onUavTIKN KL av €ival 1) VINPESIN TOVE Kot
000 TéAeln M amddoon g, e€akorovBolv vo gival ot
ayyehMopopol kot ot vanpéteg O Yiog, ovtibeta, Oev
amgvfivetor amd tov Tlatépa g ayyeAloopoc oAAd ©g
B¢,




altar of incense as having been located in the Holy Place
instead of in the Most Holy Place, or else knowing some of
them do, (2) thought them to be in error -- either of which is
surely unthinkable if there is any solution otherwise -- which
we are convinced there is. Surely, then, the explanation
given above is to be categorically rejected.

(NOTE: The next quotation is an excerpt from one long
paragraph in the original, but will here be divided into
several sub-paragraphs for greater eases of separating and
comprehending its succession of thoughts. While it, too,
favors the translation of "altar of incense" instead of
"censor," it presents an altogether different rationale, that
does not have the objectionable qualities of that presented
above, whether entirely accurate in all details or not. It
argues its case vigorously, from various angles, and is
recommended for serious consideration before -either
accepting or rejecting its major thrust and thesis.

4. The Pulpit Commentary (1950) reprint): "Between them
[the table of showbread and the golden candlestick], close to
the wveil stood the golden altar of incense; which,
nevertheless, is not mentioned here as part of the furniture
of the ‘first tabernacle,” being associated with the ‘second,’
for reasons which will be seen. The ‘second veil” was that
between the holy place and holy of holies (Ex.26:35), the
curtain at the entrance of the holy place (Ex.36:37) being
regarded as the first. The inner sanctuary behind the veil is
spoken of as having (echousa) in the first place ‘a golden
censer,” as the word thumiaterion is translated in the A.V.
(so also in the Vulgate, thuribulum).

"But it assuredly means, ‘golden altar of incense,’ though it
stands locally outside the veil. For (1) otherwise there would
be no mention at all of this altar, which was so important in
the symbolism of the tabernacle, and so prominent in the
Penteteuch, from which the whole description is taken.

"(2) The alternate view of its being a censer reserved for the
use of the high priest, when he entered behind the veil on the
Day of Atonement, has no support from the Pentateuch, in
which no such censer is mentioned as a part of the standing
furniture of the tabernacle, and none of gold is spoken of at
all; nor, had it been so, would it have been placed, any more
than the altar of incense, within the veil, since the high priest
required it before he entered.

"(3) Though the word itself, thumiaterion, certainly means
‘censer,” and not ‘altar of incense,” in the LXX., yet in the
Hellenistic writers it is otherwise. Philo and Josephus, and
also Clemens Alexandrinus and Origen, always call the altar
of incense thumiaterion chrusoun; and the language of the
Epistle is Hellenistic.

"(4) The wording does not of necessity imply that what is
spoken of was locally within the veil: it is not said (as where

AT Robertson, Word Pictures in the New Testament: «O
Aovvuav vroompilet 6tt M efpaikny €dd omodideTon
AavBacpéva Kot onpaivel 0Tt 0 Ogdg KAVEL TOVG OVELLOLG
aYYEMOPOPOLS TOV (OYL ayYEAOVG) KO TN GAEYOUEVT QOTLA
TOVG LN PETEG TOV. OALA deV glvar avTd TO VON O VTV TOV
anoondopatog. Ot 1epoKpuKes ivor Emiong LEPIKES POPES
cov pa avepofosiia 1 pio eoTid."

SHMEIQXH: 210 oyfuo Adyov mov ovopdletol HETOPOPA,
1 60YKP1oT eV SNAMVETAL LUE TO KOTMG) 1| KOTMGY», AALA MG
TPAYLATIKOTN T, OT®S 6T AT Tov TomTn, «H oydmn
pov eival éva KOKKIVO, KOKKIVO TPLOVIGQUAAO» 1 GTO
EBpaiovg 12: 29, «O @gdg pog eivar ootid 7oL
KOTOVOADVEDY. XTNV  TPAYHOTIKOTNTO, O Pdumeptoov
avtmpoconevel 10 ERpaiovg 1:7 o¢ petapopikr| dnimon.

Ouintcd Xx6Ao tov lepoxknpuka: «H Sdvaun tov
amoomdopatog &ykertoan ot {onpdtmro pe v omoia
mapovctilel T okéyn tov Yyiotov mov vanpeteitol amd
AYYELOLG TIOL «UE TNV TAYVTNTO TOV, CKOVPUGTO GOV TOV
GveNo, AETTEC GOV T QOTIEY. (ZTNV TPAYLATIKOTNTO, Mo
GAAN aVOTOPACTOCT) TOV OTOGTAGIOTOC MG LETAPOPIKT.)

H EAMnvuc Awefnin tov Expositor: «O cuyypagéag [tov
EBpaiov] déxeton t petdaepaocn LXX [tov Waipov 104:4]
ka1 ebumnpetel tov okomd Tov va  Ogifel 0Tl M
YOPOKTNPIOTIKN AEITOVPYIO TOV OyYEA®V €lval 1 VINPEGia
Kol OTL 1) HOPON Kot 1 EUPAVICT] TOVG EEXPTMOVTOL OO TO
0o Tov Oe00. 1 onuepvY| ERpain dmoyn.

R. Milligan, Emetoly mpog tovg Efpaiovg: "AAAG mola
glvar n onuacio g AEENG pneumata Gty TPAOTN TPOTOOT);
Inuaivel Tvevpata, 0nmg oty Kown pog Exdoon [Exdoon
King James], 1 onpaiver avépovc, 6nmg ioyvpiotnkav
oplopévol Avtd mpémetl vo kabopiotel amd T0 €0POg NG
TEPIKOTNG, M OToia TPoPavdg dev glvar yio vo vofipacet,
oAAG Yoo vo eEuydoel Tovg ayyélovg 0G0 To Suvatov
TEPLOCOTEPO, UE TNV amoyn ¢ eEOYmaNG Tov Y100 akdua
VYNAOTEPT) GUYKPITIKA."

«To va movue, Aowtdv, 4Tl 0 Oedc KAVEL TOVE AYYEAOVG TOV
1660 OLVATODG OGO Ol OKOTOUAYNTOL GVELOL KOl Ol
povptovveg, Ba evappoviotel TOAD KOAGL LE TO GYEJ0 TOL
AmoctOAOL Kol ETioNG HE TO TESIO EQUPUOYNG KOl TNV
KOTOOKELT TNG EMOUEVNC PNTPAG TNV OMOie GLYKPIvovToL
01 d1kovol Tov Beov, Oyl ATADG LE POTIH, CALL LE PAOYO
QOTLIC. [AVTo B0, YTOV Y10 VO KATOVOT)COVUE TO OTOCTOC LA,
petaeoptkd. — CNW] AAAG o oty Vv TepinTmon, av Kot
n Aé&n ruach Ba pmopovce va egixe ypnoyomonbel ota
gPpaika [kot frav], mbavotato Oo eiyxe amodobei amd Tov
EMNVIKO dvepo, 0ntwg oto EE. 10:13, 19, 14:21, k.Am., kot
oyl amd to TVELO, TO GMUEPVO VOMUA TOL 0moiov TGO
otV KLOOIKN 0G0 Kot 6TV 1EpN Aoyoteyvia eivar Tvon 1
mveduo. dnhmvet Evav Plato avepo M kotoryido, EKTOG GV




the actual contents of the ‘first tabernacle’ and the ark are
spoken of) wherein (en he), but having (exousa), which need
only mean having as belonging to it), as connected with its
symbolism. It was an appendage to the holy of holies,
though not actually inside it, in the same way (to use a
homely illustration given by Delitzsch) as the sign-board of
a shop belongs to the shop and not to the street.

"Itis, indeed, so regarded in the Old Testament. See Ex.40:5,
‘Thou shalt set the altar of gold for the incense before the
ark of the testimony’; also Ex.30:6, ‘Before the mercy-seat
that is over the testimony’; and 1 Kings 6:22, ‘The altar
which was by the oracle,” or belonging to the oracle’; cf.
Also 1sa.6:6 and Rev.8:3, where, in the visions of the
heavenly temple based upon the symbolism of the earthly,
the altar of incense is associated with the Divine throne.

"And it was also so associated in the ceremonial of the
tabernacle. The smoke of the incense daily offered on it was
supposed to penetrate the veil to the holy of holies,
representing the sweet savour of intercession before the
mercy-seat itself; and on the Day of Atonement, not only
was its incense taken by the high priest within the veil, but
also it, as well as the mercy-seat, was sprinkled with the
atoning blood."

Observations on Foregoing from Pulpit Commentary

1. Why selected to Represent Its Class. The foregoing has
been presented because its main thrust, not necessarily all its
details, is one of the most thoroughly and convincingly
argued presentations in its category examined for this study,
and its basic thesis is presented by a number of highly
respectable commentaries as practically self-evident. We
mention two.

(1) The Expositor’s Bible: "To it [the Most Holy Place]
belonged the altar of incense (for so we must read in the
fourth verse, instead of ‘golden censer’), although its actual
place was in the outer sanctuary [the Holy Place]. It stood in
front of the veil that the high-priest might take the incense
from it, without which he was not permitted to enter the
holiest; and when he came out, he sprinkled it with blood as
he had sprinkled the holiest place itself."”

(2) The Epistle to the Hebrews, by Charles R. Erdman: "The
author mentions the ‘golden altar of incense’ as belonging
to the Holy of Holies because of its close association with
this most holy place in the ancient ritual. The altar
represented worship; the Holy of Holies symbolized the
manifestation of God. Thus the two are placed in immediate
connection."

It is only fair to say, however, that there are a number of
translations that do not lend support to the foregoing
position, but rather to that of the The Cambridge
Commentary on the New English Bible, which is presented

¥pnoomoteitol peTapopikd, o6nme otnyv Iopdd. 15.8, 10,
Yl TV TVoT| Tov leympPa.

"TToAd meplocoTEPO, AOITOV, GE apUOVial LE TO TANIGLIO Kot
TN yevikn ypnom etvar 1 AEEN mvedua Ommg diveTan GtV
Ayyhkn pog ‘Exdoon. Ze ohdxAnpn 1t Bifio, m Aéén
mveda cuyva Ppiloketal oe avtiBeon pe ) AéEn cdpra- M
TEAELTOIO,  YPTOULOTOLEITAL  GUUPBOAIKA Yo  OTIONTOTE
adOVOUOG, advvapog, dSleedapuévog Kot BapPTOC Kol O
TPMOTOG, [E TOV 1O10 TPOTO, Yo O,TL gival dvvaTto, ayvo Kot
doBapto... Me «avévay GAAO TPOTO, EMOUEVMS, O
ouyypagéag pog oev  Ba  umopovoe va  e&uydoel
OTOTELEGLLATIKA TOVG ayyEAOVS oTNV KTiUNoT TOL AdgApoi
EBpaiot mapd pe to va toug ovopdcovpe Tvedpata, dnAodn
OVTO «TTOL VIEPEYOLY GE dVVOUN» KoL TTOV Elval EVIEADS
amoAAQYHEVE amO OAES TIC AdLVOUIES, TIC akabapcieg Kot TIC
aTELELEG TNG GAPKOCH.

"Avt0, emiong, OVTOMOKPIVETOL KOAG OTNV 10TOpio OVTMV
TOV KafapdV ovpavioy vonuocivng, to Babud mov divetal
ot Ayieg I'pagég. Ymnpétnoav mdvto ®¢ odKovol Tov
®eov (Aetopyor), evomov Tov omoiwv ot gxfpol tov
LeymBa £xovv cuyva MdOGEL OG KePi AVTO ATTOSEUKVOETOL KOl
amekoviletat apbova amd TV avaTPOT TOV Z000UOV Kol
Fopoppov  (T'ev.  Xix.1-26), v  KOTAGTPOPY TOV
TpoTOTOKOL TV Atyvrtiov (Ex.xii,29,30). tpopia tov
Iopanittov v tov AaPio (B' Zap.xxiv.15-17) n tapoyn
TOV oTPATEVUATOV TOL Bevyaddr, tov faciiid g Zupiag
(B' BactAémv vi.8-23) kor 1 ovaTPOT TOL GTPATOV TOV
Tevvayelpeip (B' Bactiémv xix. 35).»

TelMkéc mapatnpioss:

O avayvdotg propel va dgt 611 10 €dagro EPpaiovg 1:7
Tapovctilel éva TPOPAN LA UETAPPUCTC.
AvtimpoomnedeTol oTIg S10popEg UETAED TV KEWWEVOV TG
Néag Exdoong King James (kabdg kot g moiiag KIV) ko
g Apepikovikng Tomikng Exdoong, kot pe evorAAaKTIKEG
avayvooelg oto mepldmplo. tovg. Eyel va kdvel xoping,
®ot1060c0, e TO Ov TO pneumata 0o peTOPPOCTEL ®C
CIVEDLLOTON 1] «AVELLOLY.

Av petagpactodv "dvepol”, tote 1000 TO "dvepol" Kot to
"poTid" glvar ToAD mOavo va katovondohv UETAPOPIKA,
oopupove  pe  évav  KoAO oplBud oyolwotmdv. Av
petappaotel "mvedbpota”, Ontmg ot €kdocelg Tov King
James, 0 "poTd" g€axorovbel va givor moAd mlavd va
Katovondel petapopikd.

O Macknight ka1 0 Milligan cuppmvovv kat ot 600 gival 6
appovio pe TV Keevikn amddoon tov King James kot tov
New King James. AMGAG o Milligan mpoomabel va
SLOQMVNGEL EKTEVAC Y10, VOL LTTOGTNPIEEL QLTI TNV A0S0,
KOl KOVEL OVTO TIOL Y. VTOV TOV GLYYPOEEN €ivorl o
TELGTIKN VOOeo.




above before quoting from The Pulpit Commentary. Instead
of translating the Greek word echousa ("having"), they
substitute an interpretative word or phrase, as Goodspeed
(the altar of incense "stood" in the Most Holy Place),
Moffatt (the Holy Place ‘containing" it), Good News Bible
(it was "in" the Most Holy Place, New English Bible ("here"
was the altar of incense "beyond the second curtain") -- a list
that could be extended.

But among those rendering echousa literally, and thus as
"having" (or "had"), as construed by The Pulpit
Commentary and others of its class, are, in alphabetical
order, the Amplified New Testament, American Standard
Version, Berry’s Interlinear, Emphatic Diaglott (though
omitting either "golden altar of incense" or "golden censer"
from the list the Most Holy Place is said to have), Jerusalem
Bible, King James Version, Living Oracles, Marshall’s
Interlinear, New American Standard Bible, New
International Version, New King James Bible, Revised
Standard Version, Rotherham, Weymouth -- likewise a list
that could be extended.

2. Statements Subject to Challenge. A few statements of the
above quotation from The Pulpit Commentary, though not
of the essence of its main thrust, nevertheless invite question
if not challenge. And it is only fair to call attention to them
on the basis of the biblical principle, "Prove all things; hold
fast that which is good" (1 Thessalonians 5:21).

(1) In argument (2) it is stated that if a golden censer had
been reserved for use of the high priest behind the veil on
the Day of Atonement, it would not "have been placed, any
more than the altar of incense, within the veil, since the high
priest required it before he entered."

At the outset, we quoted Macknight as saying the writer of
Hebrews "may have learned from the priests that the censer
used by the high-priest on the day of atonement was of gold,
and that it was left by him in the inward tabernacle, so near
to the veil, that, when he was about to officiate next year, by
putting his hand under the veil he could draw it out to fill
with burning coals, before he entered into the most holy
place to burn incense." And we underscored his word "may,"
saying we were doing so because likewise he may not have
so learned.

Now by the same token, we have to say that, while the censer
may not have been stored in the Most Holy Place near the
veil so as to have been drawn out by the high priest putting
his hand under the veil and reaching it, it is surely too much
to say it would not have been stored there "since the high
priest required it before he entered.” For he might have
obtained it in the way mentioned by Macknight, before
going in and burning incense upon it, in case it was thus
stored.

Avtd e€nyel ) datumwon tov 11 I, (y) oto mepiypoppa tov
EBpaiov oc €&nc: «O Bedg KAvel TOVG ayyEAOVLS TOV
mvedpato (0l oapKo) Kol TOVG AEITovpyohS TOL (TOVg
ayyEAovg) eAGYa POTLAS (TBavdG pe TNV évvola 0Tt 0 Oedg
glvor  QoTid mov KoTovoAdvel, 12:29)"  -- omAadn,
LETAPOPIKE.

Koopog mov 0a £p0er
Kepdhato 2:5, 9

1. EBPAIOYX 2:5: «Enedn dev vméta&e otovg ayyEAovg
oV LEALOVTO KOGHO, Y10 TOV OTTO{0 LUAGEY.

2T1¢ KOWEG pog ayyAkég exdooelg g Kowvng Aabnkng,
VILAPYOLV TEGGEPLS OLAPOPETIKEG AEEEIS TOV peTappaiovTal
«xocpoc» (aion, mlkia, 38 @opég ge, earth, 1 @opd:
kosmos, mov cuvifwg avaepépeTol 6To cOumay, 186 popéc:
ka1 oikoumene, TOL avVOQEPETOL OE T KOTOIKNGWUN T
Katownpévn yn, 14 epopéc). To tedevtaio etvor n AéEn yuo
ToV «KOGHO» oT0 Tmapomdve Keipevo. Epeavifetor oty
Kown Awdnkn 15 @opég, petappacpévn «kOGHOG» GTO
Mozt. 24:14; Ax.2:1; 4:5; [lpa&eg 11:28. 17:6,31; 19:27;
24:5; Pop.10:18; EBp. 1:6 (mapondvm). 2:5; Anok. 3:10;
12:9; 16:14, xon petéppace «yn» oto Aovk. 21:26.

Me v mbavn g€aipeom Tov «Tov HEAAOVTOC KOGLLOLY» GTO
TOPOTAVE® KEIUEVO, OLEC OL AVAPOPES APOPOVV TN GNUEPIVA
Lo YN 1, HETAPOPIKE MADVTOS, TOVS KOTOTKOVG TG, OTMG
oaiveron e&etalovtag kabe amdcmacuo. AALG dev vdpyEL
TIPS cvpevia PeTad TOV GYOANCTOV MG TPOG TNV
£€Vvolo. TOL «0 KOGHOG ToL £pyeTowy (O€v ouKovpey déka
peAlovoay, 1 EXEPYOUEVN KOTOKNUEVT Y1), 2:5), TOL dev
glvar M 101 €KPPaoT GTO EAANVIKG HE «O KOGUOC TTOV
EPYETO. G€ 6:5 (LEAAOVTOG OLMDVOG, [LL0L ETEPYOLEVT] ETTOYN).
Inuewwote to e€Nc:

1. The Cambridge Bible Commentary: «o k6cpog mov Oa
£pbet: 0 0VPAVIOG KOGLOG, TTOL KaTd pia Evvola eivor to OEua
0AOKANPNG TNG EMOTOANGY.

2. BW Johnson, People's New Testament with Notes:
«Kvprodektikd, «n xatowknuévn yn tov péAdlovtogy. H
ePpaixn mapddoon ovopdotnke omd tovg EPpaiovg «o
Tap®V KOoUoc». Mo amaAlayr mov o akoAiovbovce Oa
Ntav o ko6cpog mov Ba épbewy. H avapopd eivar pédiov
OTOVG UEAAOVTIKOVG aidveg Tov Evayyediov mopd otov
OLOVIO KOGLLOY.

MMPOXQITIKEY ITAPATHPHXEIZ: Eite to cvumépoacuo
tov TCovoov givol cmato gite 0L, TO CKENTIKO LE TO OO0
KATOANYEL G€ aVTO Ogv givar TeloTkd. Mmopel va etvat 1 va
unv elvar cwotd og oyéomn pe tov Mat6.12:32, «obte ot
aVTOV TOV KOGUO, OVTE GE OVTOV OV TTPOKELTaL Vo £pOE)
(oute en touto to aioni oute en mellonti), Tov emmONKE 6GO
Covoe axoun o Xpiotog kon mpwv amd v H efpaikn emoyn




(3) In argument (3) it is suggested that since the language of
the Epistle to the Hebrews is "Hellenistic,” and the
Hellenistic writers as Philo and Josephus, and also Clemens
Alexandrinus and Origen, "always call the altar of incense
thumiaterion chrusoun,” the writer of Hebrew s would do
likewise instead of using thumiaterion in the sense of
"censer” as done by the LXX, as if the LXX itself was not
Hellenistic, which it was.

The word "Hellenistic" derives from Hellen, the
mythological ancestor of the Hellenes, or Greeks, who
originally lived in Greece, or Hellas (the Greek word for
Greece). And another word having the same derivation is
Hellenic." These two terms as applied to language, culture,
and the like, have reference to such in two historical periods
separated by the conquest of Alexander the Great in the 4th
century B.C. -- the one prior referred to as Hellenic or
classical, and the_latter spoken of as Hellenistic. The LXX
postdated Alexander the Great by more than a century, and
was a Hellenistic translation in the sense just mentioned.

But "Hellenistic" may have been used by The Pulpit
Commentary in contrast with "Hebraistic," pertaining to
"Hellenists,” or Grecians, in contrast to "Hebraists,” or
Hebrews. In Acts 6:1 we have mention of "Hellenists"
(Grecians) as distinguished from "Hebrews" -- the former
being Jews of the Dispersion and of Greek culture and
language, and the latter being Jews of Palestine, whose
culture was basically Hebraic and Hebrew (Aramaic) their
native language. The LXX was itself a translation by
Hellenists, to put the Hebrew thought of the Old Testament
scriptures into Helleistic or Greek language.

The Hellenists who translated the LXX were closer to the
Hellenic period than the writer of Hebrew and his
contemporaries, and may have had a closer affinity to
classical Greek than to the Koine Greek of the New
Testament period. Yet the LXX was nevertheless the Old
Testament of the Jewish as well as Gentile Christians of the
first century A.D., and they were so familiar with it that the
writer of Hebrews made use of it predominantly. So, there
does not seem to be lot at stake in whether he was Hellenistic
in contrast with being either "Hellenic" or "Hebraic."

Moreover, remember that under the caption of "The Greek
Text of Hebrews 9:4, "we called attention to the fact that the
Hellenistic writer Josephus is cited by Thayer as using
thumiaterion, the word in Hebrews 9:4, for both "censer"
and altar of incense.” That completely nullifies the argument
of The Pulpit Commentary cited above against
understanding thumiaterion in the sense of "censer" because
Hebrews is a Hellenistic Epistle. It rather means that other
considerations have to indicate which is meant, not simply
the word itself.

elye telewwoet. Opwg oty E. 1:21, mov ypdetnke apdtov
telelwoe 1 1LOAIKN emoyN Kai 1 emoyn Tov Evayyeiiov v
glye N0mM drdeyDetl, «OxL LOVO G€ L TOV TOV KOG, AL, Kot
G€ QUTOV OV TPOKELTAL VO, £pBELY TPOPAVMOG GMUaivel Oyt
pévo oty Tapovca XPIGTIOVIKY Bedpnorn otn Y1 aAld Kot
oTNV oldVia noyn mov Ba akoAovdnoet.

Kat o 1810¢ 0 Incovg (Méprog 10:30- Aovk. 18:30), tpotov
TEAELMGEL M LOLOATKT) ETOYN, VTTOCYEOMNKE GTOVE ATOGTOAOVG
TOV OPIOUEVES EVAOYIEG «TOPA €V T® KOP®... KUl GTOV
pérdovta kocpo ardvia {on» (Hovoyn en To Kapo... Kot gv
TO QLDVL TO EPYOUEVO {®V A@VIMV) -- TPOPAVOG OVOPEPETOL
OT1G €VAOYIEG o1 dtdpkela TG CONG TOVG GTN YN KOl GTNV
a1ovia (o1 GToV 01dVI0 KOGHO TOV EPYETOL.

EmmAéov, oto Ax.20:34-36 o Incovg eine: «Ot Y10t avtov
Tov KOGUOV (aivog ToUTO, CLTH 1) ETOYN]) TAVTPEVOVTUL KOl
mavTpevovTal oAAG 6601 Bewpovvtal A0l Vo PTACOVY GE
avtov Tov KOopo (aivog exaivov, OTL mhkio), Ko M
avAoTOoN OO0 TOVG VEKPOVG, OVTE TOVIPEVLTEITE, OVTE
TOVTIPEVEGTE" YIOTI OVTE PImOopovV TAEOV va Tebdvouv: yiati
elvar ioot pe Tovg ayyéhovg: Kot ivat yiot tov ®eov, ylot g
avaoTaoNSy. Zap®g aVTO Oev EYEL AVAPOPA OTNV ERPAiKk|
EMOYN MG KOWTOV TOV KOGIO» KOl GTN YPLOTIOVIKT Bedpnon
OT1 YN ®OG KOVTOV TOV KOGHOM.

Daiveral Aowwdv 0TL T0 svuTEpace Tov Johnson, gite gival
ocwotd eite Oy, Ogv vmoompileTtol EMOPKDOS OmO TNV
vroHeo Tov.)

Omota ko av givar 1 onuacio T epAacnc, 0ev VITOTAGGETAL
GTOVG ayYEAOVC. INAGVEL amdmdg OTL M| véa TAEN dgv Ba gival
vrotoyn TOTE OAAG 6TOV XP15To, TOV Y10 TOV avOpdmovy.

4. James Macknight, Apostolical Epistles: "The gospel
dispensation ovopdletor aivog HAOVTOG, T E€MOYN TOV
épyetor, EPp. 6:5, aAld moté dev otkovuévn pilovoay, o
KOTOIKNGOC KOoUOog Tov épyetot. H epdon, av dev kavm
AdaBoc, dniadver Ttov ovpdavio H yodpa mov vrooyébnke otov
ABpadp kot Tov vevuatikd tov onépuo. Emopévac, ommg
owovuévn, o koOopog, Ax.2:1, kot 0Alod, ue éva
ocuvndicuévo oyNua AGYov, GNUAIVEL TOLG KOTOIKOLG TOV
KOGLLOV, 1] PPACT] OIKOVUEVT] WMAAOVGOV UTopel KAAAIGTO VoL
ONUOIVEL TOVC KATOIKOVC TOV UEAAOVTIKOD KOGUOV, OV
ovopdletoan  [ommv] EBp. 1:14 «Avtoi mov 6Oa
KANPOVOUTGOLV T1 GOTNPio.

5. Péumept MiAykav, Emiotodn mpog Efpaiovg: «O péiimv
KOGLOG onuoaivel, Ol TNV emepyoOuUevT enoyn (YO oV Yo
péAov) dnwg oto Mot6.12:39 K.AT., dALE TOV KOTOIKN GO
KOO0 KAT® 0o To Paciiein kot dtoakvPEpvnon tov Meoacia
(xeo. 1:6) Eivar 0 kdopog otov omoio {odpe Thpa- Kol 6TOV
omoio, otav Oa Exel e€ayviotel and v apoptio [N Eueoon
dtvetan], ot  Avtpopévor Ba  {Roovv yio  mhvro.
npotodnuovpynnke (I'év.1:28-31)- ko otov avlpwmo,




4. At first it may seem that argument (4) above is itself also
a little far-fetched. But the more one thinks about the word
"having," the more it becomes apparent that it may indeed
be used of "belonging to" without at all indicating physical
location. As remarked earlier, each of us has a heart, liver,
and stomach, which are within the cavity of the physical
body, but also legs and arms, which are appendages of the
body but not located inside of it with the organs just named.
Most people also "have" possessions that are not even
appendages -- such as houses or lands or automobiles, or
whatever. So the "homely illustration of Delitzsch" of a shop
"having" a sign-board that belongs to the shop rather than
the street though it is outside the shop, becomes a quite apt
illustration of how the "golden altar of incense" could
belong to the Most Holy Place though not in it -- that is,
because of the close relation between them, that is explained
in the scriptures.

And that seems to make both irrefutable and compelling, the
conclusion and emphasis of The Expositor’s Greek
Testament, that the change form "wherein" in Hebrews 9:2
to "having” in 9:4, is not incidental but purposeful and
meaningful, as follows:

"As has been frequently urged it is incredible that in
describing the furniture of the tabernacle there should be no
mention of the altar of incense. Difficulty has been felt
regarding the position here assigned to it, for in fact it stood
outside the veil; and the author has been charged with error.
But the change from en he [wherein], to echousa [having] is
significant, and indicates that it was not precisely its local
relations he had in view, but rather its ritual associations, ‘its
close connection with the ministry of the Holy of Holies on
the day of atonement, of which he is speaking’ (Davidson).
They altar was indeed so strictly connected with the Sancta
Sanctorum that in the directions originally given for its
construction this was brought out (Exod.30:1-6). ‘Thou shalt
set it before the veil (apenanti t. katapetasmatos) that is over
the ark of the testimony, and in ver.10, ‘it is most holy
(hagion ton hagion) to the Lord.”"

It needs also to be remarked with reference to v.10, that in
its entirety it reads: "And Aaron shall make atonement upon
the horns of it [the altar of incense] once in the year; with
the blood of the sin-offering of atonement once in the year
shall he make atonement for [margin, Or, upon] it
throughout your generations: it is most holy to Jehovah."
This was similar to what was done in the Most Holy Place
itself in connection with the mercy-seat, where incense was
also burned (Leviticus 16:11-14,15-16).

Moreover, in Leviticus 4 it is stated that for sins unwittingly
committed by high priest or congregation (obviously during
the year between annual days of atonement, when the Most
Holy Place could not be entered), the blood of the animal
offered for sin was to be brought inside the tent of meeting

eEakolovBel va avikel Pe TO APETAPANTO OdTOYUO TOV
LeywPd».

[MPOXQINIKEY ITAPATHPHZEIX: To oy6Ato Tov Milligan
KAVEL TNV KATOIKNUEVN Y1 VO oyKoMALEL TOGO TOV TapovTo
0G0 K01 ToV LEALOVTIKO KOO (emoy€g) Lo T Paciieio Tov
Meooia Kot gaivetal va xel TOAAA VO, TO ETAVECEL

®a £pBel | dpa TOL 0 TPATOG OVPOVOG Kat 1| TPMTN YN (M
yn ue v wepdriovco  ékTaon oL ovoudletal
TAPAdEIGOC, OV ovoudleTol eniong ovpavoc) Ba mapélbet,
aAAG Ba avTikataoTafobv amd Evav vEo ovpovo Kot Lo vEa
N ©G GLVEYELL, OTOL Katokel 1) dtkanoovvn (2 TTétp. 3:12-
13- Amox. 20:11- 21:1-2), pe po TOAN, T véa lepovsoiny,
KotePeite amd tov ovpavo amd tov Oed (Amok. 21:10-11),
oV KoToKelTon 0md ekeivovg Twv omoiwv To ovopata givol
ypappévo oto Piprio g Cmmg tov Apviov (Amok. 21:24-
27).

Emum\éov, amd v ovAicTooT TOV Kal TNV ovIANWY Tov, 0
Xplotog €xel kdbe eovsio otOV OLPAVO KOl OTN YN
(Mat0.28:19), ko 8o Paciredel kol otovg 0V0 EmMG OGTOL
o\ot ot gyBpoi teBovv Katm amod ta modia Tov (Ipaeig 2:33-
35), 10 televtaio Tov omoiov Ba etvon o Bdvartog, Kot petd
v katooTpor] Tov (PA. Amox. 20:13-14) kot to Téhog g
mapovooc yng, Oo mapadmoel tn Pacireia otov atépa,
vrotaypévog o€ avtov (A' Kop. 15:20- 28) -- mpopavag,
®oTdG0, AV Kol VTOJEEGTEPO, OVTAG GLV-AVTIPAGIAENS Yo
whvto kot yio wavto (PAéne EPp.1:8- Ho.9:6-7- Aav. 2:44-
Amox. 22:1-5). Znueiwon: Edv npénetl va empeivoupe 6t1 ot
TPEIS TPMDTEG OO OVTEG TIG TEPIKOTEG eV TEPIAAUPAVOVY
amopaiTnTa TNV dOVIOTNTO, Giyoupa To Kavel | Amok. 22:1-
5, katd TN didprela g omoiog O vdpyel "o BpodVOC TOV
®eob kot Tov Apviov" -- oto " ovpavia lepovsornw» (ERp.
12:22) ehdrte otn «véa yn» (Amok. 21:1-2, 10) -- ovpavog
KoL yn yivovtoal €va,

II. EBPAIOYZX 2:9: "(a) AMAG BAEmovpE 0vTOV TTOL €Yive
Ayo younAOTEPOG 0Td TOVE ayYEAOVCE, akOuUN Kot Tov Incov,
-- (B) A0yw tov TOVOL TOV BavaTov oV oTEPHNKE pE dOEN
Kot T, -- () Ot pe ™ yapn Tov oV Ba mpémet va yeveToL
0avato Yo kaOe avBpmmoy.

Av106 (0md t0 ASV) givat 660 10 duvaTdV TO KOVTE GE Uia,
KUPLOAEKTIKY] OmOS00T] TOV TPMTOTOOV, KOl Yo VO
OVOTTOPOCTICOVE KOL VO TOVIGOLHE TO TPOTOTLIO
YPOUUOTIKA, ELGOYAYAIE TO TPio KOPLOL CLGTATIK( TOV LIE TO
(a), (b) kou (c) Kot To YOPICAE LLE TOVAES.

Avto kobotd mpogavég ot to. (B) ko (y) oxetilovral
e&loov e 1o (a) ko 6Tt gite o (P) gite 10 (7) O pmopovoav
va moponebovv ywpig va ackndel Pla ot ypoppoaTiKg
doun g TpoTaonc. 26T0G0, Yo Vo TO KAVEL 0Td dgv Oal
éleye 0Tl 0 ovyypaeiag NBele va evivmwoildostl. [iveton
eniong mpoeavég OtL to (B) oyetiletor mo otevd pe To
mponyovuevo v.8 kal () mo otevad pe to akdiovbo v.10-18.




by the anointed priest, sprinkled before the veil (separating
the Holy and Most Holy places), and put "upon the horns of
the altar of sweet incense before Jehovah, which is in the
tent of meeting" (vs.1-12, 13-26). This again was similar to
what was done in the Most Holy Place itself in connection
with the mercy-seat, where incense was also burned
(Leviticus 16:11-14, 15-16).

Moreover, in Leviticus 4 it is stated that for sins unwittingly
committed by high priest or congregation (obviously during
the year between annual days of atonement, when the Most
Holy Place could not be entered), the blood of the animal
offered for sin was brought inside the tent of meeting by the
anointed priest, sprinkled before the veil (separating the
Holy and Most Holy places), and put "upon the horns of the
altar of sweet incense before Jehovah, which is in the tent of
meeting" (vs.1-12, 13-26). This again was similar to what
was done in the Most Holy Place itself in connection with
the mercy-seat, where incense was also burned (Leviticus
16:11-14, 15-16).

No other article of furniture in the Holy Place is spoken of
as having so much affinity, so much in common, with the
Most Holy Place.

Conclusion and Explanation

As a result of the cumulative impact of factors found to have
a bearing on the subject in hand, the writer of this review has
had to reverse the conviction with which he began. He
started out with the persuasion that in Hebrews 9:4 the
rendering of "the golden censer" (King James Version) is
preferable to that of "a golden altar of incense" (American
Standard Version). (By the way, there is no "the" in the
Greek text, so that "a) is perfectly permissible.) He
recognized the possibility of thumiaterion being translated
as either “"censer" or "altar of incense,” depending on
context. But he considered the fact that the writer of
Hebrews used the LXX predominantly in his quotations
from and allusions to the Old Testament writings, and that
the only use in the LXX of thumiaterion was for "censer,"”
made it probable that such was also the use made of it in
Hebrews 9:4. That he thought to be the simplest explanation
that explains the most, in the most satisfactory manner.

And Robert Milligan, who had had a part in shaping my
previous interpretation, in his commentary on Hebrews
published in 1875, which is still one of the finest available,
at which time our topic was highly controversial and he
endeavored to represent all major viewpoints fairly,
concluded by saying: "On the whole | agree with Alford, and
I might say with the majority of commentators both ancient
and modern, that the ‘balance inclines toward the censer
interpretation; though | do not feel by any means that the
difficulty is wholly removed; and | would hail with pleasure
any new solution which might clear it still further.”"

Kol ovto mhovotata opeileTon ot oEPd  avOPOpPEg
avtifetn pe T oepd EPPAVIOTG.

Aldpopec petaepdoelc mpoondabncov va BeEATidcGOVV TV
EMKOVOVIO OKEYTG LLE TAPAPPOCT, LEPIKEG GE PEYOADTEPO
BaBpod amd dhdieg -- aArd Oyt ywpis va Bohdvovy 6g KAmoo
BaBuo tig akpiPeic cuVOETELS GKEYNG TTOV LOALS OVOPEPULLE.
Ta  axdéiovBo  mopadeiypoto  TPOGEEPOVTOL, — UE
av&avopevoug Pabuovg Topappucng, Kot o ovayvaotng Oa
Kpivel edv Tapovctdlovy pa cuvoliky| Bertimon Yo avToOV
Kot TOGOo.

NIV: «BAémovpue 6pumg Tov Incob, mov éyve Atyo mo younid
Ao TOVG AYYEAOLG, TMPO GTEPAVAOUEVOS Ue d0EN Kot TN
ene1dn véot Bdvaro, yio va yevtel pe tn xépn tov Geov
Tov 6avaTo yio 6A0VGY.

XYAAAMBANQ: «BMmovpe Oupwg tov Incod va
oTEPAVOVETOL LE 00N KL TIUY, ENEON LTEGTN BAvoTo: TOV
Incov, mov &ywve Aiyo yapmAdTePOC amd TOVG Oy YEAOVG, Y10
va yevtel 1o Bdvato ya xapn OAwv Tov avBpdnwv, pe ™
¥X4pn T0L B0V,

Mmndpriei: "Avtd mov BAémovue givor o Incovg. Ta éva
UIKPO YpOVIKO dldoTnue. EYVe YOUNAOTEPOG Omd TOLC
ayyéhovs. Topa Oumc tov PAEMOVUE VO GTEPAVAOVETAL LE
d0&a ko TN, Ad0Y® Tov Bavdatov Tov VIEGTN, Yot TV O
EVYEVIKOG GKOTOG TOV B0V Vo frdacet o Incovg Bdvatog Yo
OAOVCY.

Phillips: «Avtd mov ot TpayuatikdtnTa PAETOLUE Eival O
Incove, aeod £ywve mpocwpvd KATMOTEPOS OmO TOVG
ayyérlovg (ko £tol votdyOnke o Tovo Kot Bdvato), yio va
yevtel, pe ) xbpn tov Oeov, Bdvarto Yo kabe avOpwmo,
TOpo otePavopévo pe d6&a kan tun. " (O Phillips kdvel
TOAD KaAT SOVAED otV avadliTaén cOLP®VA LE TN GEPA
EUPAVIONG, 0ALG UE aVTOV TOV TPOTO BOAMVEL TIG akplPeig
GUVOEGELG OKEYTG TTOV AVOPEPOVTOL TOPATAVE. )

AEEN ... Aumpavtog Poyn & Mvedpa
Kepdioro 4:12-13

Keipevo (ASV): "12. Aot 0 Adyog tov Oeo0 gival (ovtavig
Kol vepPyOs, Kot o aryunpog and Kabe dikomo payoaipt, Kot
Swmepvd  péypt 1O SWY®PICUO TNG WLYNS KOl TOV
TVEDUOTOG, KOl TOV dV0 apfpdcemV Kol TOV HDELOV, KOl
YPYOPOG va. dlakpivel GkEWELS Kot TPoBEaelg TG Kapdldg.
13. Kot dgv vmdpyel Kavéva TAGCoUE TOU vo unv givol
@avepd oto LATIOL TOV: OAAG OAL etvon youvd Kot avotyTd
UTPOCTA OTO HATI €KEIVOL pe TOV omoio &yovpe va
KEvouuey.

Avtd To €04pla givol TO amOKOPOPMOUA LOG ENEIYOVOAG
TPOTPOTNG Y10 TOVG XPIGTIOVOUG, VIO TOV XPLoTd, VL Unv
Kavovv to AdBog Tov &iye kavel o lopank vtd Tov Mwvon,




It is my conviction that in my research this time, which is
far more extensive than any | had ever made or could take
time for before or even expected for now, and finding data
not mentioned by Milligan, | may have discovered details
that had not come to his attention -- details that would tip the
balance the other way for him as they have for me. These
make me more comfortable now with the "altar"
interpretation -- yet not so wedded to it that further
information to the contrary could not tip the balance back to
the "censer” interpretation. And | have shared said data in
this review for the consideration and evaluation of the reader
for himself, not to try to impose my newly-arrived-at
persuasion on him or her. Moreover, instead of simply
giving my conclusions, | have written out something of the
process of my own investigation and reasoning for whatever
it may be worth.

To do so, however, has taken far more space than anticipated
at the outset, for then I had only charted somewhat the route
| would take, not the details | would include as | discovered
what to me were significant ones for evaluation.
Furthermore, parts of it may be too detailed and/or technical
for the interests of some. But such is included for my own
record as well as for the benefit of any others who may be
interested in it.

It might also be mentioned that frequently I found material
that would have been useful in sections already written, and
went back and made use of it there. That means that some
thoughts are reflected earlier in the review than they
occurred in the process of research and original writing. In
case some items appear to be tacked on somewhere rather
than integrated with the rest, what has just been mentioned
may be the reason for it.

With these explanations, it is hoped that the serious student
will read and ponder the foregoing several times -- because
it may be too much to be digested at one reading.

ADDENDUM

Synopsis and Comparison of Interpretation Options
This is to give a summary presentation of viewpoints already
discussed and documented, in order to bring them to a focus
for easier comparison and evaluation -- two involving
"golden censer™ interpretation, and three involving "golden
altar of incense" interpretation.

1. "Golden Censer" Interpretation, in Reference to the
Tabernacle: (a) Would have been favored linguistically in
Hellenic or classical Greek, but not in Hellenistic Greek as
previously supposed by some -- including myself before the
present extensive research; (b) omits any mention at all of
the "golden altar of incense” anywhere in the tabernacle,
whereas it is prominently featured in Old Testament texts (c)
no censer mentioned in either Old Testament texts or other

KOl UE TNV OVUTOKON oTov AGYo tov ®gob éyoace tnv
TPOOTTIKT KoL TNV VTOGYEOT) VO EIGEADEL 6T Xavady e TNV
AVATOVGT) TNG OO TV OLYVTTTIOKT) OOVAEIN KO TIG KOKOLYIES
Tov TOEWWD TOvg otV EPNUO, TOV MTaV €VOS TOTOG
avdmavons otnv ovpdvia Xavody yio OAo To ToTd TodLd
Tov Be0V -- éva, €(00¢ ToL omoiov NTav Kot To Efdouadiaio
ZapPato mov d6Onke oTOV GOPKIKO IopanA.

To €6a¢10 12 aoyoleiton Le TNV VTOKEWEVIKT ETPPON TOV
Adyov 1oL ®g0V pE avOEOPA GTNV KAPSLL HOG, €AV TOV
emTpEYOLLE TNV KATAAANAN TpdoPaon kat Asttovpyia. To
€000 13 meplypdpel U0 CUYKPIGIUN  OVTIKEUEVIKY
Aerrovpyla Tov péPovg Tov idtov Tov Beov Gg GYEoN e ToV
€aTO poag -- mov Ba Empene va etvan éva 1oyvpd KiviTpo yo
va emrpéyovpe 6Tov AdYo Tov va Kuplapyet otn {on pag.

1. «O Aoyoc tov @gov». Edd m opdon avapépetor
TPOPOVDG GTOV AOY0 TOV B0V OTMG EmmONKE HECH TV
apoentodv (1:1). Ayyelot (2:2), kot o Y1og tov (1:2- 2:3),
Kot Oyt otov Xp1otd ¢ evoapkopuévo Adyo, dnwg otnv
Amox. 19:13 (BA. lo. 1:1,14- 2: lo. .1). AAAG 1 e100yo0yIKn
AEEN «ylon KAVEL TN GUYKEKPLUEVT] EQAPLOYN TNG VAL £XEL VOL
KOveEL pe TNV «avimavorn Tov Zaffdtov yio Tov Aad Tov
®eov» (4:4), kal 1010iTEPO UE TO TOLOC UTOPEL N O)L Vo
gl0éAlel og oV, OTmG emminke pécsm tov Mwvon (3: 5)
kol tov AaBid (4:7) xor €0 HEC® TOVL EUTVELGUEVOD
EKTPOGONOV TOV XPLoTOV, TOL GCLYYPAPED TNG TPOG
EBpaiovg Emotodng (3:7 - 4:11), ko ovapgiforo pécm
A @V ekmpocdnmv Tov emiong (BA. 4:1- 2, 11).

2. «Zwvtavog Kot evepyoc». Aniadn, o AMdyos tov Oeov givar
EQOPUOCIIOG KOl OECUEVTIKOG KOl OMOTEAECUATIKOG --OGO
Kol oNuePO VIO kol PEow Tov XPloToL OGO TOTE GTO
TapeLOOV -- Kt 0O OPIGUEVES ATTOYELG OKOLT TEPIGGOTEPO
(PAéme 2:1-4, 10:26-31).

O Xpiotdc etvon pecorafntig pog kaAvtepng dradnkng, pe
KOADTEPEG VTTOGYECELS, OMO TNV TOALL SwdNKn pe tov
capkiko lopoan, g omoiog 0 MavongnTav o uesorafntig
(8:6). Evd 0 BOedg £dwoe oto capkikd Iopani v £Bdoun
nuépa, M MUEPA avamovong Tov amd T Snpovpyid, ®G
gpdouadiaio Tappato, TOV (o «OKIO» Y10, KATL KOADTEPO
mov Oa £pBet péom tov Xpiotov (KoAr.2:16- mpPA. ERp. 8:4-
59:11- 10:1).

To gfdopadinio XapPoto dev glvar EGUELTIKO Yo TOVG
XploTiovong -- EnELdN 1 S1oBNKN TOV OTALTOVGE TV THPNO
ToV KaTopynonke pe to Bavato tov Xpiotov («Aapel T0
TpMTO, Yo vo. Bgpelidoel 1o devtepon, 10:9) ko dev
emPAnOnke 1 efdouadiaio thpnon tov ZafPdrov kdtm amd
T véa d1a01kn mov pecordfnoe o Xpiotoc.

Onwg avaeépbnke NN, NTav Uio, «oKI0» KOTL KOADTEPOL
7ov Ba £pBet pécm tov XpioTov -- [o OKIE TNG OVATOVoTg
Tov ZafPdTov Tov TapapéVeL yio Tov Aad Tov Begov (4:6) --
U0, KOADTEPN OVATOLGN YO TOVG TGTOVE TOL GAPKIKOD




historical records | have seen cited as being furniture "in"
the Most Holy Place, and none of gold mentioned as being
used in it. Unless and until historical evidence is produced
in its favor, this interpretation has now to be regarded as
conjectural and therefore as less than satisfactory.

2."Golden Censer" interpretation, in Possible Reference to
Solomon’s Temple Instead of Tabernacle: But (a) the writer
of Hebrews makes no obvious reference to the temple
structure, but to the tabernacle "pitched" by man (8:2) and
"made" by Moses (8:5); and (b) and no mention is made in
the scriptures of the temple "oracle” (Most Holy Place) as
having any furniture but the ark of the covenant and the
cherubim covering it. So the scriptures describing
Solomon’s temple offer no assistance toward resolving the
problem of Hebrews 9:2-4.

3. "Altar of Incense" Interpretation, but Placing the Altar in
the Holy Place; This occurred in the version of Benjamin
Wilson’s Emphatic Diaglott (1864). His explanation was:
"The reading of the VVatican MS. Has been adopted as giving
a solution of an acknowledged difficulty, and as perfectly
harmonizing with the Mosaic account." That it does, but is
a reading that seems to have no support from any other of
the abundant manuscripts extant, and among textual
scholars is considered spurious. Even Westcott and Hort,
who prized the Vatican Manuscript as a whole quite highly
(too highly, some have thought), instead of including it in
their recension of The New Testament in Greek, placed it in
their "List of Noteworthy Rejected Readings." So, Wilson’s
version at this point has such infinitesimal support that it is
precarious to adopt it.

4, "Altar of Incense" Interpretation, but Believing the Writer
of Hebrews to Have Mistakenly Thought the Golden Altar
Was Inside the Veil" -- that is, inside the Most Holy Place.
Such is set forth in The Cambridge Commentary on the New
English Bible (1967. It reflects, however, against (a) not
only the inspiration of the writer of Hebrews, but against (b)
his Old Testament understanding, which seems otherwise
too great for him to have made a blunder like that, had he
been inspired. Therefore, it cannot be accepted as a
satisfactory solution.

Much more acceptable would be A.E. Harvey’s comment in
his Companion to the New Testament (of the New English
Bible), saying: "It is strange that this writer seems to think
of this altar in the inner room -- unless he is speaking of it
as a necessary adjunct of the inner room, though not actually
inside it" (emphasis added) -- which comment we failed to
include in our initial observations on the above-mentioned
interpretation, but which is a fit introduction to the next and
final interpretation to be presented.

5. "Altar of Incense™ Interpretation, but as Belonging to the
Most Holy Place in a Significant Sense Without Being

IopanA tov kapdv TapeABov KabMOE Kol TOV TVELHATIKOD
IopanA avtdv TV TeElevtaiov nuepov. o soéibel dtav
avamovfovpe and To €pyo pag otn yn, Omoc o Ogdg
avamanke amd to £pyo Tov TG dNUovPYig TOV OVPAVDV
Ko NG yng Ko tov Kotoikev g (EPp. 4:9-11, npPA. Amok.
14:13).

Kot gfvar yio toug «omdikovoug» otov «{ovtavo Kot evepyd»
AGY0 T0L Og00 OA®V TV YNIVOV BELAT®V, AALG OYL Y10 TOVG
«OVOTTAKOVOVG OTTOLOGONTOTE EMVOUNO».

3. «[lo oaypnpd amd «abe odikomo Eipoc» -- 10 mMO
delodvtikd eldog. Xmnv Eg@. 6:17, o Adyog tov Beov
ovopdleton «to Elpog tov [Tvevpatogy, Tov ypnoiponoleitol
61OV TVELHOTIKO aydva. O Adyog Tov Oeo0 e€etdleton €00,
®oT1dG0, GE GYEON LE TNV IKOVOTNTA TOV VO S1EIGOVEL KOt VO
eKBETEL OTNV EVOOGKOTNOT TNV E6MTEPIKT| VITaPEN ToV KAOE
ATOUOV.

4. «Aldtpnorn axdun Kot pExpl T Oloipecn WYuyng Kot
TVEDUOTOG, KOl TOV dVO apOpDoEMV KAl TOV LVEAOVY.

To «yoyn» Kol TO «ITVeELUO» YPNCUYLOTOLOVVTAL GLUYVE
EVOALOKTIKA Y0l TOV «ECMOTEPIKO GvOpmMTO» £€vavil TOV
«e&otepikod avOpomovy (B” Kop. 4:16). AAAG Otav
Swkpivovron petald tovg, n «yuyn» (psuche) avapéperan
oe Lo LoTKOTNTA TTOL €YEL O GVOp®MTOg KOWd Ue T
Lot Onpuovpyia, Kot 1o «Ived oy (TVELLLN) OVAPEPETAL OE
ekeivo T0 PEPOC TOv avBpdTOL OV dNUIOVPYNONKE Kot
gwova Beob. Tov KAveL ToV AvOpOTo OLO0 e ToV OLb e
évav Tpomo mov T, {da dev givar.

Ot "apBparcelc” etvar wg eni 1o mhelotov ekel dmov ta 00Td
glval T0G0 TPOGAPUOGUEVE KOl EVOUEVO PETOED TOVG MOTE
va dtevkoAvvouy v kivion peta&d toug. Kot 1o «pvehon
ypMNoLoTodnKe PeTaPopikd Tov Babovg TS Yuyng, OTmG
a6 tov Evpurion tov 5o awwve m.X., atov Inméivto 225,
«Y10 VO GYNUOTIGOVV HETPLEG PIATES, Kat Oyl 6TO Pafd pvero
g yuyne» (Vincent, Word Studies in the Kawvn Awafnin).

"Etot, n mapamdve epdon eival pio LETOQOPIKT EKQPACT] Y10,

T O Tov EVEOLLYOL avOpPDTOV, TOV J1EIGOVEL OO TOV
AOY0 Tov BE0V KOl TA LUEPT TOV VUL OVOLYTE GOV VO AELE,
YL EVO0OKOTNON -- Ol OTL draypilel TV «yuy» and 10
«mvebpoy M TG «apBpdoelsy amd To «ULEAO» -- dAAd OTL
delodvel uéypl ™ «daipeony OAOV OVTOV TOV UEPOV,
UETOPOPIKE LMADVTOG.

5. «pRyopa vo. Slokpivelg Tig okEWelg Kot Tig TpofEcelc e
Kapdlacy. Avtd exepdlel kor Kabopilel mepartépw Kot
KUPLOAEKTIKG TO. TTpoavapepBivia, extdg omd to OTL TO
«YPNYOPOC OTN OLAKPLON» OEV PUIVETOL VOl AOTKETL TO AEKTIKO
enifeto, KPNTIKOG, OTO €AANVIKO Kelpevo, mov onpaivel




Located ‘In’ it" -- supported by the change from "wherein"
in 9:2 in reference to the Holy Place, to "having" in 9:4 on
the part of the Most Holy Place, which neither precludes nor
necessitates being in it. Each of us has a heart, liver, and
stomach within the cavity of the physical body but also arms
and legs which are appendages of the body but not located
inside of it with the organs just named. So the Most Holy
Place could have both the "ark of the covenant” with its
mercy-seat and cherubim located inside it and the "golden
altar of incense" located just outside it in the Holy Place --
where it sustained a relationship to the Most Holy Place that
the rest of the furniture of the Holy Place did not, both as to
location and function, as heretofore described.

This seems both irrefutable and compelling, and surely the
simplest explanation that explains the most, without any of
the objectionable features associated with the other
options.

TABERNACLE
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emoEE10¢ M tkavog va dtaxpivel 1 va kpivel. (H oyylkn pog
AEEN "kprTikog" TpoépyeTal amd avTd.)

"H AéEn ocvveyilet ) oxéyn g dwaipeone. And to kpivelv
670 o1 alm 1 daywpilm, Tov £yl TNV EVVOla TOL KPLTY, TN
ocuvin évvown oto NT, «kpion mov mepirapfdver to
KOGKIVIGHO KOl TNV OVAADOT] T®V OTOJEIKTIKOV GTOLYEl®V.
2T0v KPITIKO Ol 106eC NG OLAKPIoNG Kol NG Kpiomng
avakatevovroy. (Vincent, Word Studies.) Me v
KatdAAnAn mpocPacn o€ o Aettovpyion péco otV
avBpdTIVY Kapdid, o Adyog Tov Peol amokaldnTeEL 6TO 1010
TO GTOLO TOV YOPOKTNPO Ol HOVO TNG GLUTEPLPOPAS TOL
OAAG KOL TOV «CKEWYEWDV KOl TPOBEGEMV TNG KAPILAGH -- TOV
S1Kn TG Kopdld.

«Emmiéov avto (kai), n ecwtepikn Aettovpyion g AEENg
Bpiokel to avtictoyd T™¢ otV avalTnon, avaTOPEVKTN
épguva TOL 10100 TOv Beod pE TOV OmOI0 EYOLUE V.
kévoope» (Marcus Dodds, 10 ox6Md TOL Y TOVG
EBpaiovg oto The Expositor's Greek Testament) . Avto to
TPOGHETO YEYOVOG INADVETAL GTOV EXOUEVO OTiY0, G EENG:

6. "13. Kot dev vmapyel Kavéva TAAGUO TOV Vo, unv gival
oavepd umpootd tov: AAAA OAA TA TIPATMATA
EINAI T'YMNH KAI ANOIXTA MITPOXTA TA MATIA
AYTOY ME TON OIIOIO ITPETIEI NA KANOYME" -- 1
61OV 0Toi0 TPEMEL VoL DGOV LE AoYaplac .

Q¢ ek T00TOL, PETAED OAMV TV AAA®V TTpayUdT®V, 0 ®edg
yvopilel akdun kol TIC To EVOOUVYES AVTIOPACEIC Kol
otdoelg pag amévavit otov AOI'O Tov, akdpo ki av
KOTAPEPOVUE VO TIG KPOTHOOVUE HVUGTIKEG 0td TOAAOVG 1
0Aovg Tovg cuvavBpoTovg pog. Kot avtd Oa énpene va givor
éva moAb AYNATO kivnrpo vy va tov emttpéyovpe XAPA
va éxet [IAHPH EIIIKAAYYH ot {on poc, ®ote vo punv
YOCOVUE TNV TPOOTTIKY| TNG OvVATOLGoNS Tov ZafPdtov oV
vrooyénke oe 6Aa T YITAKOYXE maudid tov Ggob apov
TEAELDGOLV 01 KOOl Ko 01 {wEG pag otn yn.




Things in the Heavens Cleansed
Hebrews 9:23

Text: "It was necessary therefore that the copies of the things
in the heavens should be cleansed with these [animal
sacrifices]; but the heavenly things themselves with better
sacrifices than these."

This refers to a "necessary" difference in the "cleansing"
element of the heavenly realities and of their earthly
"copies," and poses a question as to what the "things in the
heavens" or "heavenly things" are that need cleansing, and
why they need it. And it may be beyond our ability to
ascertain with anything like certainty, for it has been a
puzzle to some of the most astute textual scholars.

Quotations from Scholars

1. Robert Milligan mentions that it has been alleged that the
above mentioned "necessity arises from the sin of the angels
who kept not their first estate, but who in consequence of
their rebellion were cast down to Tartarus (2 Peter 2:4; Jude
6)." "But," says he, "angels are not embraced in our
premises; and must not therefore be forced into our
conclusions. See note on ch.2:16." (Commentary on
Hebrews.)

2. A.T. Robertson says: "To us it seems a bit strained to
speak of the ritual of cleansing or dedication of heaven itself
by the appearance of Christ as Priest-Victim. But the whole
picture is highly mystical" (Word Studies in the New
Testament).

3. The Expositor’s Greek Testament quotes Bruce as
follows: "I prefer to make no attempt to assign a theological
meaning to the words. | would rather make them intelligible
to my mind by thinking of the glory and honor accruing even
to heaven by the entrance there of the ‘lamb of God.” I
believe there is more poetry than theology in the words."

On the other hand, however, its editor of Hebrews, Marcus
Dods, continues by saying:

"But it is scarcely permissible to exclude at this point of the
author’s argument the theological inference that in some
sense and in some relation the heavenlies need cleansing.
The earthly tabernacle, as God’s dwelling, might have been
supposed to be hallowed by His presence and to need no
cleansing, but being also his meeting place with men it
required to be cleansed. And so our heavenly relations with
God, and all wherewith we seek to approach Him, need
cleansing. In themselves things heavenly need no cleansing,
but as entered upon by sinful men they need it. Our eternal
relations with God require purification."




4. Similarly, Marvin R. Vincent quotes Delitzch as follows:
"If the heavenly city of God, with its Holy Place, is,
conformably with the promise, destined for the covenant
people, that they may attain to perfect fellowship with God,
then their guilt has defiled these holy things as well as the
earthly, and they must be purified in the same way as the
typical law appointed for the latter, only not by the blood of
an imperfect, but of a perfect sacrifice" (Word Studies in the
New Testament).

5. Albert Barnes, however, makes short shrift of the matter
with the following words: "The use of the word purified,
here applied to heaven, does not imply that heaven was
before unholy, but it denotes that it is now made accessible
to sinners; or that they may come and worship there in an
acceptable manner" (Notes on the New Testament).

6. On the other hand, Robert Milligan again states: "Nothing
short of real purification of ‘the heavenly things’ will, it
seems to me, fairly meet the requirements of the text. And |
am therefore inclined to think that for the present, at least,
this is for us rather a matter of faith than of philosophy.
When we can fully comprehend and explain how much more
holy God is than any of the holy angels (rev. 15:4), and how
it is that the very heavens are not clean in his sight (Job
15:15), we may then perhaps understand more clearly than
we do now, how it is that ‘the heavenly things,” embracing
even the city of the living God, the heavenly Jerusalem,
should need to be purified with the atoning blood of the Lord
Jesus. The fact itself seems to be clearly revealed in our text;
but the reason of it is not so obvious."”

Then he asks: "Can it be owing to the fact, that many of the
saints were admitted into Heaven in anticipation of the death
of Christ, and that though justified by faith, through the
grace and forbearance of God, they nevertheless required the
purifying application of the blood of Christ when shed, in
order to make them absolutely holy. See notes on ch.9:15."
(Commentary on Hebrews.)

We shall proceed on the premise that Milligan, in his first
sentence quoted above, and not Barnes, is correct. But
please keep in mind the latter’s word "before," and likewise
Milligan’s question just noted, both of which we shall have
occasion to refer to again under "Concluding Observations."

Observations from Scripture

1. The First Covenant and Earthly Tabernacle. The "copies
of the things in the heavens" were the earthly tabernacle
erected by Moses and its furniture and utensils (vs.1-5, 18-
22). They were associated with the first "testament” or
"covenant" made at Sinai with fleshly Israel, which was
"dedicated" with the blood of calves and goats, sprinkled
upon "the book itself and all the people” (vs.18-20).




The Greek word for "dedicated" is egkekainistai, a form of
egkainizo, 1. To renew (2 Chronicles 15:8). 2. To do anew,
again (Sir. 33(36).6). 3. To initiate, consecrate, dedicate
(Deuteronomy 20:5; 1 Kings 8:63; | Samuel 11:14, etc.;
Hebrews 9:18; 10:20) -- according to Thayer. Milligan
suggests "inaugurated" as the best sense in 9:18, where it is
said that "the first covenant hath not been "dedicated without
blood." This accords with Thayer’s "initiated."

(NOTE: It appears that Thayer should have included 1
Samuel 11:14 in category No.l, "to renew," instead of
category N.3.)

2. The Second or New Covenant and Heavenly Tabernacle.
The "first" covenant or testament was taken away by Christ,
"that he may establish the second" (10:9), of which "new
covenant” he is mediator (9:15), and his blood is the blood
of said covenant (Matthew 26:28; Mark 14:24; Luke 22:20;
1 Corinthians 11:25) -- through which blood he "entered in
once for all into the holy place [heaven itself, Hebrews
9:24], having obtained eternal redemption” (Hebrews 9:12).

"We have ... a high priest, who sat down on the right hand
of the throne of the Majesty in the heavens, a minister of the
sanctuary, and of the true tabernacle, which the Lord
pitched, not man [in contrast with the earthly copy]. . . .
Now, if he were on earth, he would not be a priest at all,
seeing there are those who offer the gifts according to the
law; who serve that which is a copy and shadow of the
heavenly things, . . . But now he has obtained a ministry the
more excellent, by so much more as he is also the mediator
of a better covenant, which is enacted upon better promises"
(8:1-6).

"For if the blood of goats and bulls [offered under the first
covenant], and the ashes of a heifer sprinkling them that hath
been defiled, sanctify unto the [ceremonial] cleanness of the
flesh: how much more shall the blood of Christ, who through
the [or, his] eternal Spirit offered himself without blemish
unto God, cleanse your conscience from dead works to serve
a living God?" (9:13-14).

(NOTE: Take notice of how closely "dedication,"
"sanctification,"” and "cleansing" seem to be associated. And
this is reinforced by the statement of 1 Thessalonians 4:3-7,
as follows: "For this is the will of God, even your
sanctification; that ye abstain from fornication; that each one
of you know how to possess himself of his own vessel in
sanctification and honor, not in the passion of lust, even as
the Gentiles who know not God; that no man transgress and
wrong his brother in the matter: because the Lord is an
avenger in all these things, as also we forewarned you and
testified. For God called us not for uncleanness, but in
sanctification.")




Again, "when he had offered one sacrifice for sins for ever,
[he] sat down on the right hand of God; ... For by one
offering he hath perfected for ever them that are sanctified"
(10:12-14). "And their sins and their iniquities will 1
remember no more" (v.17).

NOTE: This does not mean that when one becomes a
Christian, even sins he might commit in the future are also
then taken care of; but rather it means that once any sin is
forgiven it is, unlike under the law of Moses, not
remembered again annually and need atoning for again and
again year by year, but forgiven for all time to come, But the
efficacy of the blood of Jesus Christ does continue for all
time to be available for the cleansing of sins committed by
Christians after they become such.)

3. Practical Benefits Under the New Covenant For Those
Who are Still Upon Earth. On the basis of Christ’s high
priesthood and the superior blessings it makes available,
Christians are admonished to "draw near with boldness unto
the throne of grace [which must be thought of as being in
heaven], that we may receive mercy [which involves
forgiveness of sins as needed] and find grace to help us
[otherwise also] in time of need" (4:16). "HAVING
therefore, brethren, boldness to enter into the holy place
[where Christ and the "throne of grace" are, and the benefits
of his shed blood are to be obtained] by the blood of Jesus,
by the way which he dedicated for us, a new and living way,
through the veil, that is to say, his flesh; and HAVING a
great high priest over the house of God; let us draw near with
a true heart in fullness of faith" (10:19-22a).

(NOTE: The drawing "near" that we do now [through the
"better hope" we have in Christ, 7:19] seems to be by means
of sincere prayer and genuine worship and obedience, while
we await the return of Christ, our great high priest, and the
completion of our salvation [9:27-28; cf. John 14:1-3; 1
Thessalonians 4:13-18] -- salvation "to the uttermost"
[Hebrews 7:25]. Emphasis has been placed on "sincere" and
"genuine," because Jesus said to some: "And ye have made
void the word of God by your tradition. Ye hypocrites, well
did Isaiah prophesy of you, saying This people honoreth me
with their lips, But their_heart is far from me. But in vain do
they worship me, teaching as their doctrines the precepts of
men" [Matthew 15:6b-9, ASV -- the KJV of v.6 reading,
"This people draweth nigh unto me with their mouth, and
honoreth me with their lips; but their heart is far from me".])

Concluding Observations

1. The "things in the heavens,” or the "heavenly things,"
must be the realities of which the earthly tabernacle and its
furnishings and ministries were "copies," and would seem to
include both the church on earth and the church of the
redeemed in heaven (see 12:22-24). The Most Holy Place,
which was an extension of it and through which the Most
Holy Place was itself entered, must be the church on earth.




This can be seen from the fact that Christians are said to
occupy "heavenly places in Christ: (Ephesians 1:3; 2:6), and
that "our citizenship is in heaven" (Philippians 3:20) -- the
church being God’s kingdom on earth, which, among other
things, is called "the kingdom of heaven" (see Matthew
16:18-19).

2. Surely Milligan can hardly be faulted for rejecting the
suggestion that heaven had to be cleansed with the blood of
Christ because of the angels that had sinned and had been
cast out as a result, as per 2 Peter 2:4 and Jude 6 -- for, as
stated by Milligan, angels are not embraced in the premises
of the Epistle to the Hebrews 9 see 2:16-17).

3. Milligan did not have the answer to his own question, and
we would do well not to be dogmatic with reference to it.
But we may with profit investigate and consider its
implications. His question was: "Can it be owing to the fact,
that many of the saints were admitted into Heaven in
anticipation of the death of Christ, and that though justified
by faith, through the grace and forbearance of God, they
nevertheless required the purifying application of the blood
of Christ when shed, in order to make them absolutely holy.
See notes on ch. 9:15."

Chapter 9:15, as cited by Milligan, states that Christ is "the
mediator of a new covenant, that a death [his own] having
taken place for the redemption of the transgressions that
were under the first covenant, they that have been called
may receive the promise of the eternal inheritance."

But that does not say they had already received it. And
Chapter 11:39-40, after giving examples from before and
after the flood, and in both the Patriarchal and Mosaic
dispensations, of men and women of faith, states: "And
these all, having had witness borne to them through their
faith, received not the promise, God having provided some
better thing concerning US, that apart from US they should
not be made perfect."

And of David, who was included in that roster of the faithful
(11:32), the apostle Peter said on Pentecost after the
resurrection and ascension of Christ, that "he both died and
was buried, and his tomb is with us unto this day," and
specifically that "he ascended NOT into the heavens" (Acts
2:29,34).

Moreover, what was true of David could be expected to be
true of all the others, unless Enoch (Hebrews 11:5-6) was an
exception, who was changed so as not to experience death
and was no longer found on earth, but likely taken either to
Heaven or else to Hades, we know not which, except that
the latter is primarily for the spirits of the dead before the
resurrection -- and Elijah, not mentioned in Hebrews 11,
would fall in the same category as Enoch (2 Kings 2:11-12).




But, even if these two were exceptions to what is said in
Hebrews 11:39-40, they would hardly constitute Milligan’s
"many." Yet, if they were such exceptions and taken into
Heaven instead of going to Hades, what Milligan said about
the "many" defiling heaven could nevertheless conceivably
be true of the presence of Enoch and Elijah.

Hades is the place of departed spirits between death and the
resurrection, and is not represented as being emptied and
done away with until the general resurrection and judgment
(Revelation 20:11-15) -- at which time ("the last day") all
the righteous dead will be raised (John 6:39,40,44,54). So it
is likely that the spirits of all the dead remain in Hades till
their bodies are raised. But Christ’s spirit was not left in
Hades, for he was raised from the dead (Acts 2:31), and forty
days later ascended into heaven (1:3, 9-11) -- the first, it
would seem, to die no more (see Acts 13:34).

Also, in connection with the death and resurrection of
Christ, "the veil of the temple was rent in two from the top
to the bottom; and the earth did quake; and many bodies of
the saints that had fallen asleep were raised [which
obviously meant that their spirits were not left in Hades
either]; and coming forth out of the tombs after his
resurrection they entered into the holy city and appeared
unto many" (Matthew 27:51-53).

Question: Was their return to life only temporary, or did they
ascend into heaven with Christ? That we cannot answer with
certainty. But there is a possibility that the latter is correct.
In Ephesians 4:8 is a reference to Psalm 68:18, which is
applied to Christ, saying, "When he ascended on high, he led
captivity captive, and gave gifts unto men." This was
according to the custom of triumphal entries of military
generals after major victorious battles -- leading a
contingent of captives as a proof of victory over enemies,
and tossing gifts to persons along the route of march from
booty taken in battle. The gifts to men in the case of Christ’s
return to heaven were spiritual gifts in the early church,
according to Ephesians 4:11-12.

The purpose for which the quotation was made from Psalm
68:18 did not involve anything else than "the gifts unto
men"; but the guotation itself did. It involved "a multitude
of captives,” as it is rendered in the margin of the King
James Version. If this is perchance a reference to those
raised after Christ’s resurrection (which it may very well
be), they had been Satan’s captives till released by Christ
and taken to heaven with him when he ascended and
presented them along with himself as proof of his victory
over Satan and death, which victory is referred to in
Hebrews 2:14-15.

[Note: For an additional analysis of when the spirits of the
righteous depart for Hades refer to Where Will Your Spirit Go




When You Die?, Joe McKinney, www.thebiblewayonline.com. —
rd]

4. Consider this, then: That (a) since Christ rose from the
dead in the same body in which he died though it was
changed from a mortal and corruptible to an immortal and
incorruptible one, as per 1 Corinthians 15:53-54, and (b)
since he had been "made to be sin on our behalf" (2
Corinthians 5:21), for "Jehovah hath laid on him the iniquity
of us all" (Isaiah 53:6), could not (c) his entrance into heaven
(and that of others if there were others with him)
conceivably be thought of as defiling heaven and making it
in need of cleansing before and until Christ had there
symbolically offered his blood for cleansing and atonement,
which he is represented as having done?

(In such event, the heavens would not necessarily be
considered unholy "before" this, as per Barnes, mentioned
above -- unless already possibly contaminated by receiving
Enoch and Elijah --but would now be such until "cleansed"
with the blood of Christ.)

5. Finally, though we cannot answer either Milligan;s or our
own questions with certainty, we can nevertheless be
tremendously profited by serious consideration of (a) the
awful abhorrence of God for sin, (b) the equally awful
consequences of sin and the penalty that must vicariously be
paid for us if we are pardoned, and (c) the amazing, super-
a-bounding grace of God displayed for human redemption
from sin and its eternal penalty through Christ Jesus, our
Lord, set forth by God to be "a propitiation, through faith, in
his blood, . . . that he might himself be just and the justifier
of him that hath faith in Jesus" (Romans 3:25-26; cf. 1 John
2:2-1), and (d) be constantly and increasingly grateful for it.
That is the chief purpose we have in the foregoing
considerations, though, as Paul exclaimed, "how
unsearchable are his judgments, and his ways past tracing
out!" (Romans 11:33).

Boldness amd Exhoration
Chapter 10:19-25

1. INTRODUCTION.

This is a rich hortatory section, with its exhortations based
upon tremendously important facts already established (4:14
- 10:18) or upon conclusions derived therefrom. The facts
relate to what we have (vs.19-21), introduced by the word
"having." And each of the exhortations begins with the
phrase "Let us" (vs.22, 23, 24).

Il. FACTS: "HAVING" (Vs.19-21).

1. "Having therefore, brethren, boldness to enter into the
holy place by the blood of Jesus™ (vs.19). "The holy place"
here is "heaven itself," which Christ has himself entered for
us, with, as it were, his own blood, and by means of it -- and
by means of which he has obtained eternal redemption for
us (9:24-25; cf. Vs 11-12).




When we "enter into the holy place by the blood of Jesus,"
we enter "by the way which he dedicated for us, a new and
living way, through the veil, that is to say, his flesh" (vs.20)
-- which is likewise to say, his humanity. It was only because
he took upon himself the nature of man that he could
experience death and have blood to shed for us (see 2:14-
17). And when he ascended back to heaven, it was with his
resurrected human body (changed as ours will be, see 1
Corinthians 15:50-52 and Philippians 3:20-21). He thus
became the author (archegos, captain, or chief leader) or our
salvation (Hebrews 2:10). Moreover, when he comes a
second time, it will be "unto salvation" ("to the uttermost,"
7:25) "to them that wait for him" (9:28). He will come to
receive us unto himself; that where he is, there we may be
also (John 14:3). Then we shall literally “enter into the holy
place” where he is, because redeemed "by the blood of
Jesus."

Now, however, we do so only spiritually, in our affections

and worship. But this is of transcendent importance, if we
are to enter literally in the after a while. And it may and
ought to be done with "boldness," because we are redeemed
"by the blood of Jesus™ and have the greatest possible reason
for anticipation of the literal entrance when Christ comes
again. And that "boldness" is a dominant theme in our
epistle (3:6; 4:16; 10:19, 35). It is not brashness or
foolhardiness, but courage, confidence, and
comfortableness, grounded in what has been done for us by
God through Christ and promised to us for the future.

2. "And having a great priest over the house of God" (vs.19)
-- namely, Jesus Christ, whose priesthood was alluded to in
1:3, and has been specially featured ever since 4:14 --
providing all the assurance underlying and justifying the
"boldness" enjoined, and the exhortations that follow.

1. EXHORTATIONS: "LET US" (Vs.22-25).

1. "Let us draw near" (vs.22) -- that is, continue to draw
near -- "unto the throne of grace [in heaven], that we may
receive mercy, and find grace to help us in time of need"
(see 4:16).

a. "With a true heart" -- in all sincerity, earnestness, and
loyalty.

b. "In fullness of faith" -- or "in full assurance of faith" --
belief of the word of God through Christ (see Romans
10:17).

c. "Having (had, perfect tense in the original) our hearts
sprinkled from an evil conscience™ -- related to having "a
true heart” -- a figurative sprinkling with the blood of Christ
(cf. 9:14,18-22) -- equivalent to having our hearts cleansed
from sin, and from the consciousness of sin (see 10:2) --




equivalent again to having our robes washed and made white
in the blood of the Lamb (Revelation 7:14).

NOTE: This and the following item should no doubt be
taken together as having occurred in conjunction with each
other.

d. "And having (had) our body washed with pure water" --
an obvious reference to Christian baptism (see Acts 10:47-
48) -- the whole man, soul and body, sanctified unto God
(see Romans 12:1; 1 Corinthians 6:15,20-- the latter verse
reading in the AV, "glorify God in your body, and in your
spirit, which are God’s). (Cf. Acts 22:16; Eph.5:26; Titus
3:5 [cf. John 3:5]; 1 Peter 3:21%) *See Excursus on
1 Peter 3:21. Page 60

2. "Let us hold fast (vs.23) -- that is, "hold fast the
confession of our hope that it waver not; for he is faithful
that promised.” The AV has "faith,"” possibly because of the
word "confession,” which it renders "profession.” But the
Greek text has the word elpis, hope, instead of pistis, faith,
though the two are related, as will be noted below. And
"hope™ as well as "faith” may be "professed" or "confessed."
The word in the Greek text, "homologia," may be translated
either way in English. If it is perceived by the translator as
being an admission, "confession™ is the better translation; if
perceived as a proclamation or unsolicited affirmation, then
"profession™ would be preferable.

"Hope" is an indeed significant word in Hebrews, occurring

also in 3:6; 6:11,18; 7:19. It is a combination of expectation
and desire, and "faith" is "the assurance of things hoped for,
a conviction of things not seen” (11:1).

The reason given for holding fast our hope is that "he is
faithful that promised."” And in that connection the text of
6:13-20 needs to be reviewed.

3. "And let us consider" (vs.24-25) -- that is, "consider one
another to provoke unto love and good works" (vs.24).

a. "Not forsaking our own assembling together, as the
custom of some is" (vs.25a) -- or, "not staying away from
our meetings, as some do" (NEB). A. E. Harvey comments
on this as follows: "There is probably more to this than mere
slovenness in attendance at church [which itself should be
avoided]. Staying away suggests (in Greek, if not in English)
a failure to stand firm with fellow-Christians in times of
adversity -- and a sketch of such times follows a few lines
further on™ (The New English Bible Companion to the New
Testament, 1970, pp.706-07.) Thayer likewise, in defining
the Greek term, egkataleipo, says it can mean "to leave in
straits, leave helpless, (collog. leave in the lurch).”




The emphasis in this verse is no the lack of proper
consideration for brethren when we cease joining with them
in Christian assemblies, and the emphasis, beginning with
the following verse (26), is on the peril to which we subject
ourselves by not "assembling."

b. "But exhorting one another" (vs.25b). "One another,"
while implied, is not in the Greek text. The word "but"
introduces a contrast: "Not forsaking our own assembling
together ... but exhorting." One reason, therefore, for our
assembling is Christian contact, exhortation,
encouragement, and support of one another -- "edification,
and exhortation, and consolation" (see 1 Corinthians 14:3).

c. "And so much the more, as ye see the day drawing nigh"
(vs.25c¢). This indicates the approach of a day of exceedingly
great trial, when the fellowship and exhortation of Christian
assemblies would be all the more needed instead of less so,
to prevent backsliding and preserve from apostasy -- a day
they knew about -- and referred to by them as "the day."

Some have thought of this as "the Lord’s day" of Revelation
1:10, understood by early Christians as the first day of the
week, on which they held regular weekly assemblies. But
the context, "not forsaking" the assemblies "but exhorting,"
seems to indicate assembling for the purpose of exhorting
one another, rather than meaning increasingly urgent
exhortations through the week to assemble on the next
approaching Lord’s day.

Other have considered "the day approaching” to be the
Second Coming of Christ. But, while we are to be prepared
for that at any and all times, we are repeatedly informed that
we know not when it will be, including Christ himself when
he was upon earth (Matthew 24:35-44; 25:1-13; Mark
13:31-37; Luke 21:33-36; 1 Thessalonians 4:13 -5:3; etc.).
Yet, in our Lord’s Parable of the Talents, there was the
intimation of the possibility of his return not being for "a
long time™ (Matthew 25:14-30 and v.19 in particular). It was
not "at hand" when 2 Thessalonians was written, and would
not be prior to the occurrence of a great apostasy that the
apostle Paul had previously foretold for some indefinite time
in the future (2:1-12). And when the apostle Peter wrote his
second epistle to Christians, mockers were even then
guestioning whether it would ever occur, since it had already
been so long after being promised (2 Peter 3:1-13). Yet.
When he wrote his first epistle, it was time "for judgment to
begin with the house of God: and if it first begin at us, what
shall be the end of them that obey not the gospel of God?
And, if the righteous is scarcely saved, where shall the
ungodly and sinner appear?" This was said in the context of
"fiery trial" being experienced by Christians (1 Peter 4:12-
19). And there is reason to believe that the "judgment” here
mentioned had reference to sufferings and calamities
foretold by Christ in the Gospels.




If so, then it is likely that "the day approaching" referred to
in Hebrews 10:25 was the day of Jerusalem’s destruction,
which was to take place within the lifetime of the generation
contemporary with Christ (Matthew 24:1-34; Mark 13:1-30;
Luke 21:5-32), and occurred in A.D. 70, within a
comparatively short time after the epistle to the Hebrews
was likely written, when the signs of its approach would be
increasing. It was brought about because of increasing
tensions and clashes between Jewish leaders in Palestine and
their Roman masters. And as such tensions increased, the lot
of Jews everywhere in the Roman empire became more and
more precarious -- and so with Christians, because they were
at that time thought of generally as being a sect of the Jew
and Gentile Christians as Jewish proselytes.

The Lord foretold that there would be unparalleled
tribulation at the time of Jerusalem’s siege and destruction,
and gave instructions to his disciples for escape. And
Eusebius, in his Ecclesiastical History, says: "The whole
body, however, of the church at Jerusalem, having been
commanded by divine revelation, given to men of approved
piety before the war, removed from the city, and dwelt at a
certain town beyond the Jordan, called Pella. Here those that
believed in Christ, having removed from Jerusalem, as if
holy men had entirely abandoned the royal city itself, and
the whole land of Judea; the divine justice for their crimes
against Christ and his apostles, finally overtook them, totally
destroying the whole generation of these evildoers from the
earth.” (Book Ill, Chapter V.) This is enough to remind us
of what Peter was saying about the righteous being "scarcely
saved," and far-reaching in its effects Jesus said, "except that
those days had been shortened, no flesh would have been
save: but for the elect’s sake those days shall be shortened"
(Matthew 24:22).

IV. EXCURSUS (1 PETER 3:21).

1 Peter 3:21 has an important connection with Acts 22:16
involving "calling on the name of the Lord," and with Acts
2:38 involving "remission of sins" and a "good conscience."
In the language of scripture, a "good conscience" (Acts 23:1)
is a "conscience void of offense toward God and men"
(24:16). The AV has 1 Peter 3:21 saying baptism is "the
answer of a good conscience toward God," which would
seem to mean that it is "because of the remission of sins,"”
whereas Acts 2:38 says it is "for [or, unto] the remissions of
sins."” And the ASV in the text of 1 Peter 3:21 has baptism
as "the interrogation of a good conscience toward God,"
which does not seem to make much sense at all. But in the
margin, it says, "Or, inquiry or, appeal.” "Inquiry"” does not
seem to make good sense in this context, but "appeal™ does
if it should be "for a good conscience,” which it can mean
and evidently does mean, as a number of modern speech
translations render it -- either as "appeal” or its equivalent
The RSV and NASB have it "an appeal to God for a clear
conscience.” Others render it similarly, as follow:
Goodspeed: "the craving for a conscience right with God."




Williams: "the craving for a clear conscience before God."
Rotherham: "the request unto God for a good conscience."
Moffatt: "the prayer for a clean conscience before God."
Montgomery: "the prayer for a good conscience toward
God."

NOTE: This accords with Acts 2:38, "baptized in the name
of Christ for the remission of sins" -- that is, so as to have a
good conscience toward God, and as the expression of a
"craving" for such.

The word used in 1 Peter 3:21 is eperotema. Thayer’s
Greek-English Lexicon of the New Testament, says that it
means: 1. An inquiry, a guestion. 2. A demand. 3. As the
terms of inquiry and demand often include the idea of desire,
the word thus gets its signification of earnest seeking, i.e., a
craving, an intense desire. If this use of the word is
conceded, it affords us with the easiest and most congruous
explanation of that vexed passage 1 Pet.3:21: "which
(baptism) now saves us [you] not because in receiving it we
[ve] have put away the filth of the flesh, but because we [ye]
have earnestly sought a conscience reconciled to God."

Arndt and Gingrich, in their Greek-English Lexicon of the
New Testament and Other Early Christian Literature, say: 1.
Question. 2. Request, appeal (eperotao 2, to ask some one
for something) -- an appeal to God for a clear conscience 1
Pet. 3:21.

NOTE: That understanding of the word eperotema in 1 Peter
3:21 accords beautifully with Acts 22:16, "arise, and be
baptized, and wash away thy sins, calling on the name of the
Lord." That is, in being baptized to wash away sins, one is
expressing his heart’s desire for a good conscience toward
God -- in fact, has to do so in order to be saved. Scriptural
baptism is therefore an overt prayer for remission of sins.
For calling on the name of the Lord involves prayer. It is
calling on the Lord.

"For there is no distinction between Jew and Greek: for the
same Lord is Lord of all, and is rich unto all that call upon
him: for, whosoever shall call upon the name of the Lord
shall be saved" Romans 10:12-13). "And they stoned
Stephen, calling upon the Lord, and saying, Lord Jesus,
receive my spirit" (Acts 7:59).

To be saved, then, according to the terms of the New
Covenant, one must call upon the name of the Lord, and do
so in connection with his baptism, so that it becomes an
overt prayer for remission of sins.

We conclude with the following from Kittel’s Theological
Dictionary of the New Testament (1964): "Hence we may




translate 1 Pet.3:21: ‘Not the putting away of outward filth,
but prayer to God for a good conscience.”

Also: "in view of v.21 we should expect alla [but] to be
followed by a cleansing in the spiritual sense. Thus the
request for a good conscience is to be construed as a prayer
for the remission of sins ... remission of sins is closely
related to baptism from the very outset (Mk.1:4 and par.;
Acts 2:38)." (Vol. Il, p. 688.) [Additional discussion on this
subject can be found in Baptism into Christ, Joe McKinney,
www,thebiblewayonline.com —rd]

Abel's "More Excellent" Sacrifice
Chapter 11:4

Text: "By faith Abel offered unto God a more excellent
sacrifice than Cain, through which he had witness borne to
him that he was righteous, God bearing witness in respect of
his gifts: and through it he being dead yet speaketh"
(American Standard Version).

1. PERSONAL OBSERVATIONS.

The basic lesson is that Abel offered by faith and was
accepted as righteous, implying that Cain did not offer by
faith and therefore was not accepted. But we need to learn
as best we can the significance of the expressions (1)
"offered by faith" and (2) "a more excellent sacrifice." In
some respects the latter is more elusive than the former, and
therefore more controversial.

The reference in Hebrews is to the following from Genesis
4:2b-5: "Abel was a keeper of sheep, but Cain was a tiller of
the ground. And in process of time it came to pass, that Cain
brought of the fruit of the ground an offering unto Jehovah.
And Abel, he also brought of the firstlings of his flock and
of the fat thereof. And Jehovah had respect unto Abel and to
his offering: but unto Cain and his offering he had not
respect. And Cain was very wroth, and his countenance
fell."

It is to be observed that Genesis mentions nothing directly
about faith but describes the objective difference between
the two offerings, whereas Hebrews mentions the subjective
difference (faith) but does not mention the objective
difference explicitly.

1. "Offered by Faith." Yet, while faith is not mentioned
directly in the Genesis account in regard to either, a belief in
the existence of God is implied on the part of both -- of Cain
as well as Abel, for he "brought an offering unto Jehovah"
as did Abel. The Hebrew word translated "offering" is
minchah, which in the LXX is rendered thusia, or "sacrifice"
in English, as occurs in our Hebrews text quoted above --
words referring in scripture to an offering unto God or a god.




But there are different kinds of faith -- (a) "faith" in the
existence of God, but "apart from works" of obedience,
which is ineffectual, "barren,” "dead"; and (b) "faith™ that is
effectual, manifesting itself by its "works" (James 2:17-26).
Both James 2 and Hebrews 11 make it clear that it is the
latter that is accounted to man for righteousness. Note also
the following Old Testament example.

At the waters of Meribah (Numbers 20:2-13), in the oasis
of Kadesh-barnea, normally supplied by a stream gushing
from a certain rock, there was no water when the Israelites
led by Moses and Aaron arrived, and the people mutinied.
God spoke to Moses, saying: "Take the rod, and assemble
the congregation, thou, and Aaron, thy brother, and speak ye
unto the rock before their eyes, that it give forth its water;
and thou shalt bring forth to them water out of the rock; so
thou shalt give the congregation and their cattle drink."

But they were seemingly so frustrated and angry with the
people for their obstreperousness, that Moses spoke, not to
the rock, but to the people, saying, "Hear now ye rebels;
shall we bring you forth water out of this rock?" And Moses
"smote the rock with his rod twice,"” which he was not
commanded to do, "and [notwithstanding] water came forth
abundantly, and the congregation drank, and their cattle."
But that was not the end of the story.

Jehovah said unto Moses and Aaron,: "Because YE
BELIEVED NOT IN ME, TO SANCTIFY ME IN THE
EYES OF THE CHILDREN OF ISRAEL, therefore YE
SHALL NOT BRING THIS ASSEMBLY INTO THE
LAND WHICH | HAVE GIVEN THEM." Consequently,
they both died before the land of promise was entered.

Was this because Moses and Aaron on that occasion
believed any less in the existence of God than previously?
Obviously not. But they did not exactly obey God either, and
besides, they took credit unto themselves for the miracle
God would perform instead of giving him the glory and
"sanctifying™ him "in the eyes of the people."”

2. "A More Excellent Sacrifice." Obviously, in much the
same way, Cain, though believing in the existence of God,
did not believe so as to obey God fully as did Abel. For, "By
faith Abel offered a more excellent sacrifice than Cain,"
according to the King James Version, the American
Standard Version, and others. The Greek text, however, has
only pleiona thusian, "more sacrifice." But more in what
respect? As to guality, as per the KJV and ASV? As to
quantity, seeing his "gifts" (plural) are mentioned? Or, as to
kinds (which is also guantitative), as some have thought, to
which the word "gifts" would likewise lend itself?

The Genesis record, however, does not specifically mention
more than one kind of offering by either. So, if, as some
think, is implied that Abel brought a vegetable offering (a




thank-offering later incorporated in the law of Moses) as
well as an animal sacrifice (Possibly as a sin-offering as
well), the former was not the point of difference in the
offerings of the two, and therefore not specifically
mentioned, whereas the lack of animal offering by Cain was
the significant difference. And in such event, it would not be
unlike that of Mark 10:46-52 reporting the healing of only
one blind man by Christ as he was leaving the city of
Jericho, though according to Matthew 20:29-34 he healed
two -- possibly because the mention of the one and
identifying him (Bartimaeus, son of Timaeus) would be
more significant for the readers Mark had in mind. But this,
while a possibility, or if even a probability, is not a
conclusively established fact with reference to the Genesis
and Hebrews records.

And most translations, ignoring that as an option, favor the
concept of more as to quality, as the KJV and ASV, already
cited, with the NKJV translating the same way. And there
are a few instances in the New Testament scriptures where
it is unquestionably so used, though much more frequently
used with reference to quantity or numbers. The following
are variations from the wording "more excellent," yet all
seeming to have to do with quality: "better and more
acceptable” (Amplified); "better sacrifice” (TCNT, NASB,
JB, TEV, Spencer, Living Oracles); "richer sacrifice"
(Moffitt); "a sacrifice superior" (Berkley); "A sacrifice
greater" (NEB).

"Better sacrifice" is seen to predominate in the variations
from "more excellent sacrifice." But the Greek word of our
text is not that used in other passages of Hebrews and
translated "better" (1:4; 7:7,19,22; 8:6; 9:23; 10:34; 11:35) -
- namely, kreisson. And Alfred Marshall, in his Greek-
English Interlinear (almost standard in our day) has the
following in English under the Greek word for "more™: "a
greater (? Better)." In other words, with him there are some
reservations about "better" being the sense of the text.

The Rheims and Rotherham translation, "a fuller sacrifice,"
might be interpreted either qualitatively or guantitatively (as
to either numbers or kinds). An the rendering of Wemouth,
Williams, and RSV, "a more acceptable sacrifice,” while
obviously expressive of fact, does not indicate why more
acceptable.

Goodspeed, on the other hand, puts it: "Faith made Abel’s
sacrifice greater in the sight of God than Cain’s." This, too,
while obviously true, because faith, which comes from
hearing God’s word and results in obeying it, caused Abel
to offer the sacrifice that he did, but was absent in Cain and
did not lead him to offer a like sacrifice. Yet if what
Goodspeed intended to suggest is that what he offered would
itself have been sufficient and acceptable if only Cain had
offered with the same sincerity and earnestness that Abel
made his offering, that can hardly be correct for reasons




already touched on. That viewpoint, however -- that
believing a thing is right makes it right and acceptable to
God -- has a multitude of adherents.

I1. QUOTATIONS FROM OTHERS.

1. A. T. Robertson, Word Pictures in the New Testament:
"Literally, ‘more sacrifice’ (comparative of polus, much). . .
. Precisely why Abel’s sacrifice was better than that of Cain
apart from his faith is not shown." (That seems an obvious
conclusion from what we have noticed above.)

2. The Pulpit Commentary: "It is usual to find a reason in
the nature of Abel’s offering as signifying atonement, and to
suppose that his faith manifested in his recognition of the
need of such atonement, signified to him, as has been further
supposed, by Divine command. This view of the intention
of the narrative is indeed suggested by the description of
what his offering was, viewed in light of subsequent
sacrificial theory; but it is not apparent in the narrative taken
by itself, or in reference to it in the passage before us. The
acceptableness of the offering is here simply attributed, as
of necessity, to the faith of the offerer, without any
intimation of how that faith had been evinced. And with this
view of the matter agrees the record itself, where it is said
that ‘unto Abel his offering the Lord had respect’; i.e. to
Abel first, and then to his offering.” (We reserve comment
till later, in "Conclusion.")

3. Adam Clarke, Commentary: "More sacrifice; as if he had
said; Abel, by faith, made more than one offering; and hence
it is said, God testified of his GIFTS, tois dorois. The plain
state of the case seems to have been this; Cain and Abel both
brought offerings to the altar of God, probably the altar
erected for the family worship. As Cain was a husbandman,
he brought a mincha, or eucharistic offering, of the fruits of
the ground, by which he acknowledged the being and
providence of God. Abel, being a shepherd or a feeder of
cattle, brought, not only the eucharistic offering, of the fruits
of the ground, but also of the produce of his flock as a sin-
offering to God, by which he acknowledged his own
sinfulness, Gods justice and mercy, as well as his being and
providence. Cain, not at all apprehensive of the demerit of
sin, or God’s holiness, contented himself with the mincha,
or thank-offering: this God could not, consistently with his
holiness and justice, receive with complacency; the other, as
referring to him who was the Lamb slain from the
foundation of the world, God could receive, and did
particularly testify his approbation. Though the mincha, or
eucharistic offering, was a very proper offering in its place,
yet this was not received, because there was no sin-offering.
The rest of the history is well known.: (For a more detailed
and expanded treatment by Clarke, see his comments on
Genesis 4:3-5.)




4. James Macknight, Apostolical Epistles: "“Offered to God
(pleiona thusian) more sacrifice.” In this translation I have
followed the critics, who tell us that pleiona, [an expression]
in the comparative degree, signifies more in number rather
than more in value. Accordingly they observe, that
notwithstanding Cain ought to have offered a sin-offering,
he brought only ‘of the fruit of the ground an offering to the
Lord,” which was no proper sacrifice. But Abel, ‘he also
brought of the firstlings of his flock, and of the fat thereof’;
that is, besides the fruit of the ground, which was one of the
gifts mentioned in the following verse,* he also brought the
fattest of the firstlings of his flock; so that he offered a sin-
offering as well as a meat-offering [that is, a thank-offering],
and thereby shewed both is sense of divine goodness and of
his own sinfulness. Whereas Cain, having no sense of sin,
thought himself obliged to offer nothing but a meat-offering;
and made it perhaps not of the first-fruits, or of the best of
the fruits."”

*Should be same verse, in Hebrews 11, that is, v.4.
I11. CONCLUSION.

1. The conclusion of The Pulpit Commentary as given
above, that the offering of Abel was accepted because he
was accepted, and not at all on account of the kind of his
offering, does not square with all the facts. For the kind of
offering he made was the result of his faith, which made him
and therefore his offering to be accepted. The
Commentary’s implication is that if Cain had had the same
kind of faith subjectively that Abel had, his offering just as
it was objectively would have been "more" than it was, just
as Abel’s was "more" than his. But surely that is not the
whole truth -- for, if he had had the same kind of subjective
faith Abel had, he would not have omitted the kind of
offering objectively that distinguished Abel’s from his.

It seems in order to allow the author of the Genesis section
of the above mentioned Commentary to correct the author
of the Hebrews section on this point. Beginning with the
phrase, "Unto Abel and his offering" (Genesis 4:4), he
comments as follows: "Accepting first his person and then
his gift (cf. Prov.12:2; 15:8; 2 Cor.8:12). ‘The sacrifice was
accepted for the man, and not the man for the sacrifice’
(Ainsworth); but still “‘without a doubt the words of Moses
imply that the matter [emphasis added] of Abel’s offering
was more excellent and suitable than that of Cain’s,” and
‘one can hardly entertain a doubt that this was the idea of the
author of the Epistle to the Hebrews’ (Prof. Lindsay,
‘Lectures on Hebrews,” Edin. 1867). Abel’s sacrifice was
pleiona, fuller than Cain’s; it had more in it; it had faith,
which was wanting in the other. It was also [emphasis
added] offered in obedience to Divine prescription. The
universal prevalence of sacrifice rather points to Divine
prescription than to man’s invention as its proper source.
Had divine worship been of purely human origin, it is almost




certain that greater diversity would have prevailed in its
forms. Besides, the fact that the mode of worship was not
left to human ingenuity under the law, and that will-worship
is specifically condemned under the Christian despensation
(Col.2:23), favors the presumption that it was divinely
appointed from the first."

The rationale of the Hebrews author of The Pulpit
Commentary for the conclusion we have challenged is set
forth in the first part of our quotation from him above, as
follows: "It is usual to find a reason in the nature of Abel’s
offering as signifying atonement, and to suppose his faith
manifested in his recognition of the need of such atonement,
signified to him as has been further supposed, by Divine
command. This view of the intention of the narrative is
indeed suggested by the description of what his offering
was, viewed in the light of subsequent sacrificial theory
[maybe either sacrificial "history" or "philosophy" would be
a better term’; but it is not apparent in the narrative taken by
itself, or in the reference to it in the passage before us"
(emphasis added).

With this climaxing statement we would agree, but would
insist that it still gives no reason for believing that obedient
faith would not result in animal sacrifice on the part of Cain
as well as of Abel. As to how much God had revealed of
divine philosophy behind the requirement of animal
sacrifice, we do not know. But it seems probable that the
ancients were better informed than Old Testament makes
known. For example, Jesus informed the Jews, saying,
"Your father Abraham rejoiced to see my day; and he saw
it, and was glad" (John 8:56) -- a thing not apparent apart
from New Testament revelation.

2. Macknight, in his Apostolical Epistles, states that the
critics "tell us that pleiona, in the comparative degree,
signifies more in numbers rather than more in value." If he
is correct, for that is its predominant use. But there are a few
obvious exceptions, as in Matthew 12:41,42; Luke 11:31,32
(a parallel passage); and Acts 15:28, where "greater" can
hardly be improved upon in translation. In the parallel
passages, Jesus is "more" (greater) than either Solomon or
Jonah. And the other speaks of "no greater [more] burden
than these necessary things." However, even in the latter,
what would make the burden "more™ would be more things
in number. But in Matthew 6:25 and its parallel in Luke
12:23, quoting Jesus as saying, "Is not the life more [pleion]
than the food, and the body than the raiment?" the reference
again is not to "more™ numerically, but valuewise.

3. So, it seems that not every point of argument by Clarke
and Macknight can be proved conclusively, but that neither
can any be disproved conclusively, and that, all things
considered, the weight of probability is considerably in their




favor. Or so it seems to this writer, on the basis of the
following considerations:

(@) In the Hebrews text, Abel is said literally to have offered

"more sacrifice” than Cain. In the absence of a context
indicating otherwise, the word for "more" is likely to mean
more in number rather than more in value, and the text itself
mentions Abel’s "gifts" (plural).

(b) The Genesis account likewise lends itself to such an
interpretation. Cain brought one kind of offering, namely,
the fruit of the ground, but Abel "also brought of the
firstlings of the flock and of the fat thereof." That is, he not
only brought the kind of gift Cain had brought, but the other
kind in addition -- hence, "gifts," plural, as per the Hebrews
text.

(c) "Firstlings" and "fat" (fat of animals slain in sacrifice)
were characteristics of certain offerings required under the
law of Moses 25 or more centuries later, and so did not
originate with Sinaitic legislation. The same was true of
vegetable offerings also. under the law of Moses, animal
sacrifices as well as vegetable offerings were used as thank-
offerings, though animal sacrifices alone were used as sin-
offerings except in extreme poverty, when prescribed
vegetable offerings could be substituted (Leviticus 5:11-13).
So, the offerings of Cain and Abel (and in all likelihood of
Adam before them) were prototypes of those legislated
centuries later in the Law of Moses at Mt. Sinai.

(The foregoing is offered for whatever it may be worth as a
matter of consideration, but without endeavoring to force its
conclusions. And any data or argument to the contrary
would be welcome.)




